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Sum 7O0jabriacn Codsestaa Ses Franjziskus 
von Whyift am 4. Oftober. 
Von Dr. C. Schieler. 

,Daz Reich Gottes tit nicht Efjen und Trinfen, 
jondern Gerechtiqfett, FriedDe und Freude in dem Heiltz 
gen Geijt. Wer darinnen Chrifto dienet, der ijt Gott 
gefalltg und den Menjehen wert.” Mom. 14, 17, 18. 

Gott getallig und den Wrenichen wert war jicherlich der Wann, 
dDelien TOOjahrigen Todestag nicht blo die grope itber die ganze 
Erde zerjtreute, whit als Vater verehrende Samilic, die Vitglieder 
deS-von ihm gejtifteten dretfacjen Ordens der fatholtjchen Sirche, 
fondern ouch Ungablige, die mit diejem Orden in feinerleit Verbin- 
“puna jteben, aber trog ifres verichiedenen religidjen Standpunftes 
einen objeftiven Sinn fitr gejchiehtliche ‘Berjonen und Tatjachen fich 
bewabrt. haben, in diejem Sabre am 4. Oftober begehen. Wrangzis- 
fu8 von Mififi war doch cine der Liebensiviirdigften Crjcheinungen 
des Mtittelalters. Und jelbjt dann noc), wenn wir das [egendart}de 
®eranfe, welches Berunderung und Verehrung im dte Perjon des- 
jelben im Sinne jener Zeit und dem Glauber der fatholtjchen Wirce 
gemag gemunden haben, pietatvoll bejeitigen, bleibt eine Perjontich- 
feit beftehen, an der ein Betradjter der Gejehichte jener Zeit micht 
achtlos portibergeben fann. 

Den Sab: Willit du den Dichter recht verjtehen, muht du in 
Dichters Lande gehen, mitijen wor auc) anf Brang v. Wifiji an- 
wenden, mitijen thn, feine Sandhingen ind jeine Lebensauffatjung 
nicjt nach unjrer Beit beurteilen. Cr gebhsrte dem Wittelalter ar; 
und eS fann fein groperer Gegenjak gefunden werden als die Wn- 
fiehten bon heute und jener Beit itber dasjenige, was des Chriften 
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hochjte PBilicht und Tugend fet. Geute fan niemand auj allge- 
meine Achtung Anjpruch maden, der nicht feinem Saus gut und red- 
lich vorjteht und durch Sleip, Sparjamfeit, Renntnijje und Sorg- 
falt in allen irdijcen Dingen vorwarts gu fommen bemiiht ijt; da- 
mals galt e8 fitr ein Beicen bejonderen Wertes, wenn jemand das_ 
Yudifehe verfdmahte und nur in einer ertraumten Welt und in himm- 
lijehen Dingen verweilte. Xl vollfommen und heilig galt derjenige, 
der die Ebhe verjchmabte, auf Crwerb und Bejik vergichtete, jelbjtan- 
dDigem Denfen und Wollen entjagte und dabei jeinen etgnen gefjun- 
den Leth fo lange durch Hunger und Durft fajtette und mit felbjt- 
erjonnenen OQualen marterte, 613 er fiech und elend 3gujammenbracd). 
Heute wird federmann mifachtet, der fich um fein Hauswejen, fein 
Vaterland, jeine Verwwandten und Yreunde nicht befiimmert und tm- 
mer mur an jich jelber denft; damals galt es fiir rubmboll und be- 
_fonderer ©Ehre wert, als Cinfiedler, Vtonch oder None der Welt 
au entfagen und alles 3u vergefjen, was einem auf Erden heilig und 
tener fein foll. Dtejen gewaltigen Unterjchied mitijen wir mob! be- 
acter, wenn wir Yrang von Wiftjt recht verjtehen und witrdigen 
roollen. 

Wohl jagte der Hetland, dak jeder jetner Sitnger fich jelbjt ver- 
-feugnen und da8 Rreuz auf fich nebmen und ifm nachfolgen miijje. 
Damit meinte er, dap feine Viinger den eignen, auf das irdijde Le- 
ben und feine den Geboten Gottes und den Grundjagen Yeju wider- 
fprechenden Gentiffe geridteten Willen darangeben und in ihrem 
Stand und Beruf die Opfer bringen, welche die Crfitling threr 
Wichten notwendig machen. Wilein jehon frithe batte man ait 
Grund jener Worte, fie einjeitiq Ddeutend, eine Lehre zuredjt ge- 
macht, nach) welcher etn nach Vollfommenbett jtrebender Chrift auf 
alle auch die erlaubten Sreuden des Lebens veragichten, dafitr Let- 
der aller Mrt auffuchen umd fich felbjt bereiten miiijje. Go verlieken 
ungablige Sromme odie Welt, thre Gefahbren fiir da8 Seelenbeil 
flirted, und cilte entmweder in die Cindden oder in die Nlojter, 
banden ihren freien Willen durch Geliibde und verbrachten ihre 
Yage Hhinter finjteren Rlojtermauern, i engen Sellen mit fronmmen 
Uebungen, metit in feligem Miehtstun, aber fret vor allen irdijdjen 
Sorgen. Das war der Zug der Beit in den chriftlicen Landern. 
Man erblicfte in jolchem Leben eine Sicherjtelling jeines Seelen- 
heiles, cine bejondere WXrt der Vollfommenbheit und tree Machfolge 
des Herr. Sie waren irregeleitet, wurden aber bejonders gu Sran- 
aisft Seiten darin beftarft durch die in der Kirche unter dem nie- 
Deren und Hobheren und Hoechjter Klerus Herrjchende Sittenverderb- 
nis. Sa, die Rirce entjaltete damals mit dem die Welt beherrjden- 
den Papfttum und den in fitrjtltehent Brink lebenden BVijdhsfen thre 
“Hochite Macht. Der niedere Mlerus, dem doch gunadch{t die Gorge 
fiir Da8 Geelenheil der Glaubigen oblag, folate dem jcledten Bei- 
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{piel der Oberen, jattigte fic) an den Giitern der Mirche und gab 
Yergernis durc) ein ausfehtwcifendes Leben. Wis Gegenerfdeinung, 
gleidjjam als Heilmittel fiir die gqrofen, Himmelfdreienden IUcbel 
tritt rang von Wffifi mit feinem-Leben und feinen Lehren anf wand 
Taufende folgen ihm. 

Belchaftigt man fic) naber mit dtefem Mann, jo fann man 
ihm jeine BVerwunderung nicht entgiehen. Cine Folge diejer Berwun- 
derung war e8, dak ic) wahrend meines Langeren MXufenthaltes in 
stalien auch Wffift, die Statte feiner Geburt und den Sdhauplak 
jeiner Vatigfett und fein Grab, befuchte. Wuf der Geimreife tat ich 
es, fubr mit einem Cilgug frithmorgens von Nom weg und fam 
am YXachmittag in Der auf einem Tanggejtrectten Siigel gelegenen 
Stadt Wifijt an. C8 ijt eine berrliche, reich gejeqnete Gegend. Die 
Stadt jelbjt tragt etnen ausgepragt altertitmliden italientjden Cha- 
rafter. €8 tar gerade der Vorabend des Fejtes de8 heiligen’ Sran- 
giSfus und die ganze Stadt ftand unter dem Cindruck diejer Serer. 
Sie war feftlich gejdmitcdt. Der Weittelpuntt der Seter war natiir- 
lich die groke, monumentale Rirde, die itber der Lesten Nubejtatte 
des Herligen erbaut war, XS die Dunfelheit etntrat, erglangte die 
ganze Stadt bis in die entlegenjten Gajjen und Gapeen tm Glanz 
ungabliger Lichter; jedeS Haus war hell erleuchtet zu Ehren 
,be3 Seiligen,” des Muhmes der Stadt Ufififi. Cin aus den beften 
Sangern der Rirchenchdre von Rom, Venedig und Badia 3ujam- 
mengefebter groper Chor hatte die Mufgabe, durch fFirchliche Meufif 
die Heftfeier 3u erhdhen. So waren meine Criwartungen recht hod 
 gejtiegen. Mber wie bald folgte eine Enttaujehung der anderen. Cin 
deutfches Gemiit fann fich eben mtcht mit dem ttalientjden bet Got- 
teSdienften fic) offenbarenden Wejen befreunden; gar mancdhes jtopt 
ihn ab. Cine feterliche ,BVefper” (Machmittagsgottesotenft, ohne 
Mejje), in melder der grofe Sangerchor durch) vielftimmigen Ge- 
jang mttiirfte, [eitete die Beier ein. Ste fand ftatt in der Grab- 
firde deS Frangzisfus von Wffifi, welche der Yrangisfaner Clias von 
Cortona, ein vertrauter Freund und Siinger desjelben, hatte er- 
riciten Iafjen. Sie gilt alS Brachtbau fondergletchen, als Wiege 
der RKunft der Renaiffance, gu welchem der Papft unter WXbLlapver- 
heihung Betjteucr von der gangen Chriftenheit beigetrteben hatte. 
G8 ijt eine gtvetface Rirde, eine obere, von ivelcher man in die 
untere hinabfteigt und unter diefer ift die Nrypta, in welder die 
Ueberrefte de$ Seiligen ruben und verehrt werden. E38 wird ergadlt, 
dak Srangisfus den Wunfc) geaupert, feine iinger moehten ihn 
dort auf cinem damals sden Felfen, wo man Verbrecher Hingurich- 
ten pfleqte, beerdigen. WUuch dorthin begab ich mich; eS ift etn ein- 
fach, aber wiirdig ausgejtatteter Naum, matt erleuchtet, in welchem 
einige Bante fiir die Befucher arfgeitellt find. 
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Sunacdjt Folge 
ae meee nee Tramishs von Wifi. 

Seen ena ned eter Reveanone: corer el id Zaufe er- 
Hielt er den Ytamen Sobannes, aber jein Vater nannte ifn in Ere 
innerung andas von ibm bejonders geltebte Franfreich Hrangzesfo. 
Unter diefent Mammen ijt er denn auch in der Gejchichte befarmnt. 
Sein Vater bejtimmte ihn 3um Naufmannsjtand. Wher anders 
hatte Gott itber ifn berfiigt. Srangzisfus mar im feiner Bugend 
ein [ebensmutiger Gejelle, dent der Reichtum jeiner Bamilie die 
Writtel 31 etnem glangenden Leben, gu den Citelfetten und Bergmii- 
gungen, welche die Sugend feiner Zeit und feines Vaterlandes Liebte, 
ohne Cinjebranfung darbot. Doch beflectte er jeine jungen Sabren 
nicht durch fiindliche Wusfehweifungen. Seine religisje Erziehung 
Hielt ih dabon guritce. Cr zeichnete fich unter jeinen Genofjen direc) 
eine biS 3ur Verjehwendung gebende Meigung 3u reigebigfeit und 
_/tiirftlicher Witloe” aus. Wan hat oft gejeben, wie er die volle 
Weldborje einem bettelnden YXrmen in den Scho} jchitttete. Bezetd)- 
ned fitr jeinen inneren Sinn ijt, da er nach jchwerer Rranfheit 
einem Sriegs3ugqg nach Wpulien fich anjehliepen wollte, um Rubn 
und Ehre gu gewinnen. Da bewog ihn angeblich ein Geficht” gur 
Umfehbr. Sm Sabre 1207 vollgog fich jeine Befehrung. Cr entfagte 
dem jorglos beiteren Leben, das er fetther gefiibrt, Gnderte volf- 
jtandig feinen Ginn; ernjt und fchwermittig getorden, flieht er die 
alten yreunde, jucht dte Cinjamfeit und mweilt am Tiebjten unter den 
Bettlern, denen er jeine Nleider retcht, umd unter den Wusjagigen, 
denen cr feine Bflege angedeihen lapt. Das war jedoch noch eine 
Seit innerer Gabrung. Sein Drang, alles, was er bejak, ber3u- 
geben, um Gott gu dienen, fithrte 3um volligen Bruch mit jeinem 
Vater, der dieje angenontmene Lebensrwecife jeines Sobhnes nicht hil- 
ligte. %Wfles, was er hatte, jelbjt dte Nleider, die er auf dem Letbe 
trug, gab er jeinent Vater gurtice und vergichtete auf alle Mindes- 
rechte, febiittelte alle Rnwdespflichten ab, am allein feinem bimm- 
{ijehen Water gu leben. Da fein Vater, in gerechter Empsrung, ihn 
berftieR, foll er die YXntrwort gegeben haben: Ym babe ich mur 
noch einen Vater im Simmel, dem allein tch dienen will. 

Die Legende berichtet: Ctnjt, wahrend cr int Gebet verjunten 
gewejen, fet thm Chriftrs am Nreug erfehiencn; da8 fehmergens- 
reiche Bild habe fic) ibm fo unvergeBlich eingepragt, dah er fortan 
immer mit Geujgen daran denfen mupte. Bald bhauften fich folche 
efiehte, wie jeine BViographen berichten, er foll Stinimen gebhsrt 
haben, wie die: ,Sranzisfus, geh und ftelle mir mein Haus (die 
Rirde), das fichtlich gu Grunde gebt, wieder her.” Dtes erklart 
fic) tndefjen auf gang natitrlice Weije. Brangisfus ging nad) fei- 
ner Befehrung, jeiner durch fie gewonnenen Geiftesricdtung gemaf, 
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das .dDamals herrjcende furdhtbare Verderbuis der Rirce Chrifti 
yan Haupt und Gliedern” jehr 3u Herzen, und er gedacjte, wie er 
gur WAbjtellung der Wikbraucde und zur Herjtetling wabhrer Frém- 
migfeit und dachten religidfen Lebens unter Qlerus und Volf etwas 
tun fonnte. Yiu dod) ein fatholifcher Kirchenhijtorifer, der jonjt 
unmer bedadt ijt, Bapjte, Bifehofe und den itbrigen Rlerus gu ver- 
teidigen und 3u entidhuldigen und unfehuldig darguftellen, mo0tge- 
drungen eingejtehen: Yn die Stelle der alten Begeifterung fiir 
die Kirche mar bei vielen Chriften Neid und Xbneigung gegen den 
reiden Klerus, fowohl Welt- als Ordens-Rlerus, getreten, der, teil- 
werje felbjt verveltlicht, ntcht die Nraft bejay, diefes MiBtrauen der 
Yaien 3u entternen, noch der unter ibnen einreigenden Laubeit und 
Rorruption entgegengutreten.” Wenn man die Queller der eit- 
gejdhidte und die Nlagen der Sehrittiteller jener Tage aufmerfjam 
licjt, jo findet man, dak obiges Urteil doc) jebr milde ausqedritct 
ijt. Nein Winder, dak Dante, der gefeierte italienijche Dichter, im 
jeter ,,Goitlicen Nomoddte” eine Wugabl PBapjte amd Bifehste eir- 
fac) in die Holle verjcst. 

Nachdem Frangzisfus auf fein Erbe vergichtet und, was er ro0dh 
bejat, verjchenft hatte, [ebte er als Cinfiedler meift in einer nabe 
bei der ganz verlajjenen Bortiumfulafircde gu Wifiji gelegenen Siitte, 
die er fich jelbjt erbaut hatte, fuchte fich fein Brot tetls durch niedere ~ 
Handarbeit, terls durch Vettel gu erwerben; auch gab er jtch der 
Wflege der WXusfagigen mit groBer Liebe und Gelbftitberwindung 
hin. 2umeilen manderte er durch jeine Heimat Stalien, um Werfe 
hriftlicher Liebe 3u verrichten. La fiel er einmal in die Hande der 
Rauber, deren e$ dazumal und arch noch) mm jpateren Sabren nicht 
wentge gab, in die Hande. Wut thre Brage wer er jet, antwortete 
er: ,.c bin der Herold cines groken Nonigs!” Ys fie ihn hob- 
nend verlachten und in eine Schneegrube warfen, jtand er, ohne fich 
3u beflagen, lobjingend wieder auf und fekt fetne Wandering fort. 
Muf die rohen Gemiiter der Nauber machte dieje Gejinnung des 
feltjamen Wannes doch cintgen Cindricf. So etwas war hnen 
nod) nicht porgefomnen. — Ginige sett jpater jah man ihn in 
feiner Vaterjtadt an der Seite cines alten Wannes, eines Vettlers, 
den er , Water” nannte, fitr den er YAXlmofen jammelte, und den 
er ebrfurdhtsvoll bediente. Er Lieh jich leiten bon dem Worte Sefu: 
(a8 ibr geta babt einem inter diefen meinen geringften Brit- 
dern, daS habt ihr mir getan.” Watth. 25, 40. Bei dem Schtm- 
mer bon Seiligfeit, ber dDamals auf dem Bettlerivejen und YM{mojen- 
geben rubte, hatte er bald jo viel beijammen, jene alte, verfallene 
Rapelle bor der Stadt wiederherguftellen, bet welder er eine Siitte 
fiir fic) errichtet hatte. Sier Iebte er mim die meijte gett als Cin- 
fiedler. ,in bejtandigem Berfehr mit den Simmlijden.” 

Diele Bitge, fo gering fie ericetnen mogen, twerfen doc) Licht 
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auf den Geifteszujtand des Ytannes, lajjen ficere Seblitije gu arty 
jeine Gedanfentvelt. E8 war dte Beit einer inneren Gabhrung, einer 
Vorbereitung auf, die Vollbringung jeines LebenSwerfes. Dieje Ra- 
pelle, melche er wiederberjtellt, fpielt int Leben des Jrangisfus etre 
bedeutende Rolle. Ste gehdrte den Benediftinern von Yeronte SGu- 
bafio und erbielt den Namen Bortiunfula. Sn dtejer Kirche trat - 
die entideidende Wendung in feinem Leben ein tm Yabhre 1209. 
Wahrend eines Gottesdienjtes dajelbjt Horte er da$ Cvangelium 
bon der Ausfendung der Singer, Wratth. 10, 5 tf. Die Worte 
Sefu: ,Gebet aber und predigt und fprecht: Das Himmedlreich it 
nabe berbeigefommen . . . Umijonjt babt thr e8 empfangen, unt 
fonjt gebt eS auch. Shr jollt nicht Gold noch Silber noch rz in 
euren Giirteln tragen, auch feine Tajche zur Wegtahrt” ujw. erweci- 
ten in ifm den neuen Beruf. ,Das ijt, twas ich juche, das find dte 
Streiter, dite auch ic) ausjenden joll,” rief er aus. Cr fegte mun 
die Schuhe ab, 30g ein langes, graues Nleid an, ume@itrtete fich mit 
einem Stricf und wanderte barfu und barbauptig als Bupprediger 
umber. Wohl erntete er zuerjt viel Hohn, Steiniviirfe und Geldch- 
ter; aber jetn liebevoller Crnjt und die milde Getwalt jetner Rede, 
die voller Ueberzeugung entquoll, fiibrten ibm bald reunde Zu, 
pon welcher er bon Beit gu Beit je giwei, wie es der Heiland getan, 
Im die nachften Dorfer und Stadte ausjandte. Dre bletchen Gejicter 
umd abgemagerten Gejtalten erregten, wo tmmer fie erjchienen, die 
Mufmerffamfecit des Volfes. Gar mancher, welcher guvor erft fie 
an ifrer Rapuze gezgupft oder mit Schmuk beworfen hatte, wurde 
durch) ihre Rede 3ur Bube und Umfehr gefithrt und jelber Genoijje 
feines Bruders, 

Hrangisfus eradtete e3 nun an der Beit, der jtetiq wachjenden 
3abl jetner YUnhanger, eine Regel ihres Zujammenlebens 3u geben 
und dafiir die Anerfennung de8 Papjtes nachgujuchen. Dieje haupt- 
jachlic) aus Schrijtivorten bejtehende erjte Megel ijt groar jelbjt nicht 
mehr vorhanden. Wber aus der erften Bearbéitung derjelben, der 
Megel bon 1221, ift fie neuerdings fajt gang wieder herausgejchalt 
worden. Bet Wbfa}jung derjelben jehwebte Yranzisfus die Vertwirk- 
Tiechung jetnes doppelten Ndeals vor, namlich: die evangelifde Arinat 
nadguahmen und das Cvangelinm gn prediqen, Die 3u feiner Beit 
m der Kirdhe Herrjchenden Uebelftande: die Vernachlajjigung der 
Predigt de8 Evangeliums und das Streben nach Beli und Ebhre, 
das Wobhlleben des Hobheren und niederen Rlerus und die daraus 
entipringenden Lajter Hatten thm diejes fein LebenSsiel eingegeben 
auf Grund des Studiums des Wortes Gottes. Cinen neuen Ytones- 
orden gu gritnden lag Srangisfus urjprima@lich gang fern. Gr fannte 
den Verfall des Wonejlebens in den damals febr gablreiden’ WIb- 
jtern der derjdhiedenen Orden, die aus dem alten VBenediftinerorden 
Hervorgegangen waren. Diefe Orden batten gewifs mancerlet Gutes 
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— Geftiftet, aber die Dijgiplin war in Berfall geraten und vrangistus 
modjte erfernnen, dak auc die bejte Ordensregel davor iicht {ehitete. 
Mod 1209 fehnte cr den bon einem Kardinalbijchof ihm gemadten 
Rorjdhlag ab. Er wollte viclmehr mur eine Freie Bereinigaig von 
Bridern grimden, ohne jede firchliche Organijation, cine Bereint- 
gung, der er in der erjten Megel nicht cin Ordensjtatut, jondern 
nur eit Lebensideal vorbielt, dejjen oberftes Ziel war, ,,der Lehre 
und den Fupftapfen Yeju Chrifti nadjgufolgen, nad) den Worten: 
Wiatth.19, 21 Wilt du vollfommen jein, fo gehe bin, verfaufe 
twas Du Hajt, und gib’3 den Armen, fo wirjt du einen Gehag im 
Simmel haben; und fomm und folge mir nach.” Ferner Luk. 9, 
23 Wer mir folgen will, der verleugne fich jelbft und nehme fein 
Rreuz auf jic) taglich und folge mir nach.” WBergleiche Quf. 14, 26; 
Miatth. 19, 29. Wis felbjtverjtandlich galten die drei Mtonehsqeliibde: 
Sreivillige Armut, Keujhhett und Gebhorjam inter einem getjt- 
licen Oberen. Wut Grund diefer Bringipten wurde fodann den neu- 
eintretenden Genojjen empfobhlen, all thre Gabe gu verfaufen und 
den Grlos den YWMrmen gu geben, jorglos von cinem Tag 3um an- 
dern 3u leben, den Lebensunterhalt wte andre Wrme gu ertverben 
durch) Dienen, WMrbeiten, im YMotfall auch durch Betteln: nur foll- 
tem fie durchaus fern Geld annehmen, weder als Lobhn noch als Miimo- 
fen. Sieritber dritcft fich Srangzisfus flar in Yeinem Tejtament aus: 
, we) babe mit meinen Sanden gearbeitet und will noch arbeiten und 
verlange bejtimmt, daz alle andern Britder auch anftandiger Mrbeit 
obliegen. Und die, twelche feine verjtehen, jollen folche lernen nicht 
um des Gerwinnes der Arbeit willen, fondern im des Beijpiels roitl- 
fen und um den Niiipigang ferngubalten.“ Bejonderen Cifer jollten 
die Genojjen in dienendDer Liebe gegen Xrme und Yotlerende ent- 
falten. rangzisfus jelber ging ihnen btertn mit dem fejdnjten Bet- 
fptel poran, da jeder Dienjt, den er den YWermiten, bejonders den 
Nusfabigen, tun fonnte, ifm eine Lujt war. Wher nicht muir durd) 
thr Leben jollen jeine Genojjen die Siinger Seju nachabmen, jon- 
dern auch darin, dah fie Das ganze Land durehgiehen, um das Cyvan- 
geltum 3u predigen. Die Predigt der Briider foll eine populare Pre- 
igt der Bue fein, die fetnerlet theologijches Studiunt vorausjest, 
twain und unter twas fitr Lerten fie auch gehalten fein moge. ran- 
3i8fus wollte durd dieje Bejtimmung nicht der Kirche und ibrem 
Wmt vorgreifen. Cr verlangte deshalb, daf; alle jeine Genojfen gute 
Ratholifen jeien, ja dap fie alle Mlerifer, ja auch alle Woncde als 
ibre Serren betracjten follen in allem, mas das Heil der Seelen 
betreffe. Denno war e8 natiirlic) gerade diejer Bunt, unt des- 
willen er, der Laie, firchliche Vollmacht, die papithehe Bejtatiqung, 
. fitr feine Negel haben mupte. 

Damals nahn Snnogenz 1. den papftlichen Stubl ein, der 
mit groker Rlugheit in die weltliden und geijtlichen Wirren jeiner 
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Seit eingriff, und unter meldhem das ‘Bapjttuim den Gipfel geitjt-— 
ficher und weltlicher Vtacht erreicht hatte. Bor thm erjdien eimes 
Tages im BVettlergewand Hrangisfus. Snnogeng Ill. jah gwar 
eine Verimeprung der Orden fehr ungern; allein wie er frurg guvor 
Den Orden de8 Spaniers* Dominifus gutgebeipen, fo ertetlte er 
auc) jest dem Hrangisfus die Erlaubnis, fic) mit den Seinen dem 
Dienjte der Kirche gu widmen und Seeljforge 3u itben, wo man 
deren bediirfe. Dies gefchah im Yabhre 1209. Der PBapjt mag wohl 
auc) gu dicjem entfcheidenden Schritt durch die tritbe Erfabrung, 
die mit der Waldenferberwegung gemacht worden war, bewogen wor- 
Den fein. Brangisfus aber mupte dem Bapjt Gehorjam und Cbhr- 
erbietung geloben und die Bejtimmung in die Hegel aujnehmen, 
dab die Negel mte verandert werden diirfe. Cntiprechend Ddiejer 
Regel war das Leben des Srangisfus und feiner erjten Genojjen. 
Die ,,hratres .minores” (Nlinoriten, Wtinderbriider) das heikt die 
in dieneider Liebe ficy andern Unterordnenden, wie Sran3zisfus jelbjt 
fetne Genojfen nannte, gogen froblich eingelit oder in Gruppen von 
Ort gu Ort, das Evangeltun gu predigen. Cs wird erzahlt: Sie 
nifteten mie dite Vogel unter dem Himmel da, wo die Vienjehen 
aus Barmbergiafeit fie aufnabmen, oder cin bHerrenlojer, verlafjencr 
Wlag fteh anbot, Wit Borhebe zogen Yranzisfis und die Seinen 
in verlajjene Orte, wo fie mi Beldbhiitten, unter Baumen oder m 
bverlaffenen Saujern, in jog. Eremitorien voritbergehend, nie da- 
ernd, fic) auufbielter. Sn die Stadt fiihrte fie Dann der Bredigt- 
beruf und die Sorge um YMrbeit, und da twobnterw jie, wo jie gaft- 
freundlich aufgenommen murden, nad) Watth. 10, 11 FF." Brangis- 
fus felbjt mit jctner gewtmenden Berjonlichfeit war es vor allem, 
der Die Leute angog. hn erfitllte eme breimende Liebe gu allen 
Arinen und Unglicklichen, das ttefjte Wlitleid mit den Armen 
und die Hoehjte Lujt, jelbjt arm 3u fein,” fehretbt jein Biograph. 
Bor allent geichnet ifn vor allen Beitgenojfen und namentlich vor 
jetnen jpateren Ordensgenofjen das Verlangen aus, mit perjonlicem 
Dienjt, mit hingebender Wrbeit den YMotleidenden wobhlzutun; das 
ift ecm echt evangelifder Sug an ibm. Daneben bejaR er etm frobh- 
ficheS Herz, fern von aller fnechtifcen Gejevlichfeit, Er hatte ein 
poetifces Verftandunis fitr die Natir und die Tierwelt; Tiere nannte 
er ,,feine natiirlichen Britder und Sdhmwejtern.” Brangisfus von Wyfifi 
war cin Didjter und verdient den thm beigelegten Namen eines Tron- 
badours, Schlojjer hat die dem Vrangisfus 3ugefdhriebenen Lieder 
italientich und deutch herausgegeben (sraufiurt 1842). Wm be- 
fanntejten und begetchnenditen ijt der Gejang von der Gonne 
/Utiffino onmnipotente, bon Signore.” 

Die Lebensiveije der Genofjen des Yrangisfus barg die Gefabr 
in ich, dah die gerftreuten Gruppen der Britder imnerlich und 
auperlich zerfubren; deshalb traf er die Mnordming, dah jie von Beit 
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gu Beit gujammenfamen, um ihren geijtlicen Vater fich jchaarten 
und bon thm, dem leitenden Geift, neuen Salt gewannen. So find 
die jogenannten Kapitel entjtanden, die regelmabig an Bfingjten ge- 
Halter tourden. Alle Briider famen alsdann 3ujammen. Cinen 
entjchetdenden ortidritt begeicynet das Rapitel von 1219, indem 
bejehloijen wurde, die Miffion feitens der Britderjehaft in weiterem 
Mage auszudehnen. Bisher war die Tatigkeit der Briider namlich 
auf Wittelitalten bejehrantt gemwefen; jegt follten Ungarn, Deutfeh- 
land, Sranfreich) und Spanien in Ungriff genommen, die Bewobhner 
diejer Lander durch) die Bredigt der Bue erfehiittert werden, Sran- 
3isfus jelbjt hatte fchon frither das Verlangen gebabt, in die Lan- 
der der Unglaubign gu geben und diefen das Evangelium 3u pre- 
digen und die eee ene gu erfangen. Sn den Sabren 1212 
und 1213 jcheiterten feine Verfuche, jpater war Bruder Wegidius 
nach Tunis, Bruder Chas mit einigen Genotjen nach Syrien ge- 
gangen, jegt twollte Jrangisfus jelbjt als Wtiffionar in den Orient 
geben; eine Yngahl andrer Britder jandte er nach) Wearoffo. Cin | 
papjtlicher Empfeblungsbrief vom 11. Suni 1219 jollte den Wetif- 
fionaren Schug gemwabhren und den Verdacht gzerjtreuen, als waren 
fie Waldenjer. Die ganze groke WVtijjion hatte aber feimerlet Er- 
folg, Da jie ohne Hinreicende Vorbereitung unternomimen wurde 
und der Ne entbebrte; endlic) fonnte die Cinfalt der 
Briider 3u fetnem Erfolg fithren. Das war ein Harter Schlag fir 
rangisfus, aber nicht Der hartejte. Wabrend jeiner Mbwejenbheit 
im Orient brachen unter den Briidern in Stalten Wirren aus, die 
deutlich genug 3eigten, welche Gefabren fiir eine fo gablreiche Ge- 
noffenjchajt in dem Wangel firchlicher Organijation ltegt. Die Re- 
gel wurde verandert und vermittels papjftlicher Silfe wollten einige 
Der Zuritegebliebenen Yteucrimgen einfiihren. Und gerade die papjt- 
fiche Vermitthing war Srangisfus gumvider. Ys er Munde von den 
Wirren erbielt, eilte er fofort nach Stalien, um Nube und Ordnung 
herzujtellen. hn begleitete der Bruder Chas von Cortona, ge- 
nannt ,das Gefchafts- und Serrfcertalent’” der Genojfenfehajt, jein 
pertrautefter Genojfe. rangisfus erfannte recht mohL, dak er ai - 
ner Genojjenjchaft eine fejte firdhlice Oraganijation geben mitjje und 
wandte fic) auf Rat und Treiben des genannten Bruders Chas an 
den Bapft mit der Bitte, ihm einen Nardinalproteftor 3u geben, 
mit dem er 3u jeder Beit direft verhandeln fonnte, und gar erbat 
er fic) dafiir den Nardinalbijdhof von Ojtia, der fpater als Gregor 
IX, den papjtlicen Stub! bejtieg und fejon damals ein Freund und 
Sorderer der Genoffenjdaft des Hrangisfus war. So gejchah es, 
dafy diefelbe unter den machtigen CinfluR der papjtliden Murte fam. 
Diefem Einfluy und dem Talent des Cltas von Cortona it es gu- 
zujdjretben, dak die entftandenen BWirren perfehiwanden und Ordnung 
wieder einfehrte. Mun galt eS aber, foldhe ftorende Vorfommntije 
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fiinftighin unmiglic) 3u machen. So wurde Srangi$fus genotigt, 
pon jeinem friiheren Xdeal abguweicen und die Genojjenjcaft all- 
mabliG in da8 Geleife eines firchlicken MdnehSordens itberzuleiten, 
fiit defjen Wusgejtaltung der fitralich gegriindete % Dominifanerorden, 
auc) Orden der Predigerbriider genannt, mapgebend murde. Die 
fromme Genofjenjdhaft des Srangzisfus wurde mun ein regularer 
Moinhsorden und erbtelt 20. Movember 1223 dite papjtliche Beitati- 
gung als Orden der Frauzisfaner oder der Mtinoriten. Cin Wand- 
gemadlde von Giotto di Bondone in der Oberfirde gu Wwififi ftellt 
den Seiligen dar, wie er, begleitet von einigen Genojfen, dem 
Bapjt die Ordensregel gur Beftatigung itberreicht. Dort jah ih 
das intereffante Bild, da8 in vielfacher Hinficht pon Bedeutung tit. 
Wie die Umanderung erfolgte, daritber Liegen charafteriftijece 
Nachricten vor, BSimachft fand die Umanderung ihren WXusdruck in 
der Regel vow 1221, in welder die erjte Negel durch eine Menge 
Ginjehiebungen von -retw ftatutarijdhem Charafter einen ganz an- 
dern befam. Dic Genojjenjchaft der Britder, welche das Ndeal der 
Slinger Sef in ibrem Leber verwirflichen wollten, wird ein Wlones- 
orden, der das Ndeal auf die Beobachtung einiger Gejegesparagra- 
phen beichranft. Die neue Regel wurde auf dem Generalfapitel vom 
30. Mat 1221, das den Mamen ,Wattenfapitel” hat, angenommen. 
Dort wurde auch der Gedanfe der Vtijjion wieder belebt, die mit 
neuen Rraften wieder aufgenontmen werden jollte. Uebrigens darf 
man diefes ,,IWattenfapitel,” capitulum jtorearum, mit Recht als 
den Hobhepuntt der Bugendzeit deS Ordens bezetchnen. Da trat die 
alte von rangisfus angeftrebte Cinfachheit und YMrmut recht zutag. 
Watten aus Stroh bildeten die Sige der Briider, die 3um Iegten 
Wal in ibrer vollen Britderzahl um thren verchrten qeijtlichen BWa- 
ter verfammelt waren, 8000 an der Sabl, und die Welt die Grope 
threr Bedeutung erfennen fiegen. Sie erfreuten jich bober Gunft 
bet dem Bolf, das fie mit gropter Yreuditgfeit bewirtete. Frangzisfus 
jefbjt, obtwobl fchon franflich, *predigte, die papftlide Rurie batte 
einen Vardinaldiafon als Vertreter gejandt, das Feuer der erjten 
Liebe flammte noch ermal auf, wie der Bericht Jordans von Giano 
bemerft. YMoc) mn jpater Sabren fprachen die Briider, welche an die- 
jent Napitel terlgenommen, mit Begeifterung bon den jehdnen dort 
berlebten Tagen und Stunden. Uebrigens mute dte Regel, ebe 
jie die papftlice Beftatiqung erbtelt, noch etnmal umagearbeitet twer- 
den, nantentlich formell umgemodelt werden. Xe moralifden und 
erbaulichen Bartien, ja jelbjt die meiften Schriftitelen mupten ge- 
jtrichen twerden. Wut dieje Wetfe miurde die ae gormt der” 
Winoritenregel feftgejest, worautbin am 20. Movember 1223 der 
Orden der Hranzisfaner (oder Varfither) die papitlidhe PReftatiqung 
erfielt. Cine grohe Wandlung war vollgogen. Das hohe Yoeal des 
Hrangzisfus war fo verblaft, da es nod) fanm gu erfennen twar, 
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Yn die Stelle der Nachfolge Neju in Predigt und Leben tritt min 
als MWittelpunft die Wrmut. Die Nachfolge Neju fand man in den 
dret befannten WMonehsgeliibden, und da man in Gebhorfam und 
Reujchheit nicht mweitergeben fonnte als die andern MénehSorden, 
jo ,tourde dic valliqe Cigentumslofiqfcit und der Bettel das ver- 
qotterte Palladium des Ordens.” Die Wrbcit wird nicht mehr als 
allgemeine ‘Bylicht gefordert, fondern nur nod als Wtittel, den 
Miikiggang ferngubalten. Die Britder diirfen unter fetnen Umijtin- 
den Geld ainnehmen, felbjt nicht fir die Bflege franfer Briider. 
Breviergebet und Fajten find vorgefdrieben, werden aber moglichjt 
einfach geregelt. Wuch in der OrdenSfletdung treten Erletchterun- 
gen ein, indem die Veniigung einer gweiten Kutte und das Tragen 
von Schuben tm Bediirfuisfall gejtattet wird. Die feither fdon 
immer mehr eingejchranfte urjpriinglice Bylicht aller Britder, pas 
Evangelium 3u predigen, Hort nun auf, indem jekt die vom Ordens- 
general ausgetvablten, gepriiften und beftatigten Beamten de8 Ordens 
mit der Wufgabe 3u predigen betraut werden. Die Verwaltung des 
Ordens ijt in die Hand des Generakminijters gelegt; ibm jtebt 
zur Sette etn bon thm nach Gutdimnfen ausgejchriebenes General- 
fapitel. Die allein berechtigten Wtitglieder desfelben find die Bro- 
pingialminijter und RKujtoden, das heikt die Vorjteher der Ordens- 
provingen und der fleineren Ordensjprengel. Die Brovingialmint- 
jter haben 3ur Sette die Brobvingialfapitel, 3u mwelchen auper den 
Raftoden auch die Prediger und Guardiane, das heipt die Vorjteher 
der einzelnen OrdenSiiederlajjungen, gehoren. Die Wtinijter haben 
die Prlicht der Vijitation und der Handhabung der Dijgiplin itber 
ihre Untergebenen. Der Berfehr mit Srauenfloftern wird auf be- 
jonderS autorifierte Glieder des Ordens bejcranft. Der Orden 
follte fich endlich immer einen Kardinal als ‘Broteftor und Rorreftor 
deS Ordens vom Bapjt erbitten. 

So war die bon Frangisfus ausgehende Bewegung nun gang 
in ein firchliches Bett definitiv geleitet, war cin firchlich organtiier- 
ter Orden geworden. Und die Kirde hat es nicht gu bereuen ge- 
habt, dicje Ginricdtung gu treffen, da der Orden ihr groke Dienfte 
geleijtet bat. reilicy mupte min auch, namentlich infolge der 
Areundfehaft der romijehen Nurie mit dem Orden, der Wbfall von 
der urjpriinglicjen Sdee immer rafcjer fortfdreiten. Das frobliche 
Wanderleben der BVriider verwandelte fich in Sefhaftiqfeit anf fe- 
jten Niederlaffungen, gu iwelcen man am liebjten Stadte mwablte. 
Dann folgte alS weiterer Scritt dite PFlege der Wiffenfdjaft im 
Orden. Wut Xuregung des Elias von Cortona gab Hrangisfus mit 
anagftlichem Widerjtreben dem WXutonius von Padua die Erlaubnis, 
jeinen Briidern theologifde Vorlefungen gu halten. Ullerdings mus 
anerfannt werden, dafs der Orden auf diefem Gebtet die allergrop- 
ten Gerdienjte und Lorbeeren errungen hat. Namentlich im ECng- 
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[and und Paris machten dte Minoriten durch Gelehrjiamfeit fieh jebr 
bemerfbar. Sn England bildeten die Minoriten Wlerander von Hales 
und Woam da Marfa) fon in der erjten Saljte des 13. Sabhrhun- 
dDertS den Muhm des Ordens. Bn Baris errangen fie fic) nach lan- 
gem erbitterten QRampf den Zutritt gu dem Yting der IUnibverjitats- 
profejjoren, und eine grofe Nethe groper Widuner, wie 3. B. Bona- 
ventura, Duns Sfotus, bildeten wijfenfchaftlice Sierden des Or- 
dens. Dagu fam endlich als dritter Schritt die Erwerbung immer 
weiter gehender papftlider Privileqien. Frangisfus bat mit Kum- 
mer die AWnfange diejer Entwicthing noch erlebt md hat in jeinem 
 Teftament vergebens verjucht, derjelben Cinbalt gu gebieten. Sn 
demfelben halt er den Briidern nodmals eindringlicjt das Bilo 
der fritheren Beit, der erjten Zeit ibrer Genojjenjchajt vor, verbietet 
aufs nachdriiclichjte, dak die Briider feine Wobhnungen und Kirchen 
annehmen jollten, auger gang geringe, wie es fiir yrembdlinge pajje, 
verbot ,beim Gebhorjiam,” dag die Briider fetne Brivilegien irgend 
welcher WXrt bei der romijchen Nurie erbitten jollten, verbot die Negel 
au amdern oder ,ausgulegen.“” Cr beflagte fich auch jonjt iiber die 
Briider, die ficeh gu Lehramtern drangen. Cr dachte aiulekt fjogar 
daran, jich gang guritcfugiehen, um jich rwieder der Brlege der Wiis- 
jabigen 3u widmen; er tollte dDadurch die Vriider bejchamen, welcdje 
liber neuen Crfindungen die alte Cinfalt vergetjen. ,,Dieje haben 
nach Hobem geftrebt und find um jo tiefer gefallen,” erflarte er. 
Mber alle jeine WMiahnungen und Bitten waren vergebens. Seine 
Genoffenjchaft war ein firchlicher Orden geworden und teilte das 
Schieffal aller firchlicen Orden. Lauheit und Weltjinn trat ein, 
geiftlicher Hochmut machte jich geltend, die ,,beilige Wrmut” wurde 
nur gunt Wushangejchild; mit allerlet Vorfehrimgen juchte nian fie 
aut umgeben. RNeformen wurden verjucht, diejen iwiderfegte fitch ein 
Teil: die Samilie des Brangisfus jpaltete fich wie dite des Benedikt: 
die Barteien befampften fich, jede behauptend, die echten Ditnger des 
beiligen Srangisfus gu fein. 

Va alle jeine Bemithingen fruchtlos waren, goq Hrangzisfus 
jich mehr und mebr guriicé und itberlie} die Leitung der Gefchafte 
jeincm Weneralvifar, Elias von Cortona. Seine ingebeuren Ent- 
jagungen und Cntbehbrungen neben feinen vielen Wrbeiten ind Sor- 
gen batten jetne Gefindbheit umtergraben. Dicjen Cindruck& macht 
das altefte Bild, das wir von ibm haben. Cs ijt cin Fresfo aus 
dem Sabre 1223 im Rlojter Subiaco. Cr ijt befleidet mit der Mitte, 
wm den Leib ijt der Strice mit den 5 Knoten gefchlungen, m der 
finfen Sand hat er Stretfen Papier, auf welchen die Worte ftehen: 
Bar Huic donut — Sriede fet mit dtejem Harje, die rechte Sand 
rubt auf jetner Bruft, die Singer aber tweijen auf die Worte der 
Sijehrift Hin. 

Die legten Wochen jeimes Lebens brachten ihm grope Scmer- 
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gen, die er in rithrender Geduld ertrug; Elias von Cortona pflegte 
ibn getreu mit bingebender Licbs, wofitr ibn Frangisfus feanete. 
Mis cr den Tod herannabhen fithlte, 30q er feine Wutte aus umd 
Diejentge cines andern an, um gang obne BVefik gu fterben. Gr 
wollte in jetnent Bortiunfulafirdlein jterben; deshalb Ite er ric 
dabin bringen; dort wartcte er betend, dic Blicke gegen Simmel 
gerichtet, auf fein Ende. 

Vie Erzahlungen von feiner ,,Stiqmatifiernng,” dai dejus 
ihm durch einen Engel feine Windmale an Sanden, Fiiken amd 
an der Seite Habe einpragen Iajfen, fo dah die Hande, Fiihe und 
die Seite des Frangisfus frijde Wiundmale gehabt hatten, — folche 
und viele andre Wamderzabhingen aus dem Leben des Frangistus 
find ebe nur Legenden vow feinent hiftorifcen Wert amd gebhsren 
nad fatholijcher Mujajjung in das Leben cines jeden ,,Heiligen.” 
Die wunderlichjten Oinge werden von Frangisfus ergablt: betnahe 
jedeS Wunder der Bibel foll er getan haben. Was die ,,Stigmat- 
fierung” des Hetligen betritft, fo ijt der viclgenannte Clias von 
Wortona der eingige Wugenzeuge. — Branzisfus jtarb am 4. Ofto- 
ber 1226. Schon 2 Yabre nach jeinem Tode wurde er von PBapft 
Gregor IX. unter die Bahl der ,fanonifcben Heiligen” verjest. 
Die Vergotterung des Heiligen nahnt tm Orden wie auch in der 
Kirche ganz enorm gu. Den Gipfelpunft bHtevon bildet das _ liber 
conformitatum,” das Bich der Wehnlichfeiten amijidhen Chrijtus und 
srangisfus. Vielleicht ijt dieje Vergotterungsfucht noc) itberboten 
durch) die Leichttertigfeit, nit welcher die Wrehraabl jeiner Genoffen 
feine entfchiedenjten und beiligiter Willensauperungen mifachtete 
und betjeite jegte. Xn dicfen Windergejchichten bejteht nicht der 
Ruhr des Hrangisfus, jondern berubht auf jeinen bheiligen, felbjt- 
fofen Leben, jeiner weltumfajjenden Liebe wid jetner tiefen Demurt. 

Werfen wir nun nocd in Kitrze einen Blicl auf das Werf des 
wranzisfus. Die Entitehung desjelben haben wir gejchildert. Mach 
dem Zode des Stifters traten die mildernden fortichrittlichen Be- 
ftrebungen um jo ftarfer bervor. Ler gewandte Elias von Cortona 
und Wntonius von Padua traten an die Spike ,der ortichrittler.” 
Nicht alle Briider folgten ihnen. Cin Teil blich fonjervativ; fic 
wurden Spiritnalen genannt, wabrend die Webhrheit, die Som- 
munitat” in den gangen Strudel des Welttreibens oder Kirche fich 
hineingiehen lie}. Lie Spiritualen zerfielen tm Larfe der Beit in 
5 Gruppen, die jich bettiq emander befampften. Sn der giveiten 
Halfte deS 14. Jahrhunderts gelang cs dann nad) mannigfacen 
Verjuchen, eine mehr friedliche Trenmimg der Yinoriten Herbei- 
zufiibren, namlich in die Laren Konventualen und die ftrengen Objer- 
panten. Wher ,der Stachel des Wbfalls” von dent urjpriing!tchen 
Rorbild des Stifters blieb. Ciferfiichtelcien und Streitereien 3ivt- 
jen beiden Gruppen erxiftieren bts auf den beutigen Tag, indem 
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jede Dderfelben den Nubhm ,,edjte Sohne des Heiligen” 3u jetn, fitr 
jie) beanfprucht. ES wurden auch verjchiedene Verjuche der Reform 
gemacht, jo da man jest noch nennt die Wttnimen und Napuginer, 
welche lekteren eine jpike uid andre eine runde Rapuze tragen, 
daritber heftig ftreittend, ob Frangi$fus eine jpige oder runde Ra- 
puze getrageit babe! Der Geift des Brangisfus feheint aus der 
Mapuze entflohen 3u fein! 

Die von Franzisfus hervorgebracte Bewegung hatte bald arch 
das sveibliche Gefeblecht ergriffen. Buerjt jehloR fieh Wrangisfus 
die Tochter eines angejehenen Nitters von Wijifi an, die den Namen 
@fara trug. Gie wurde die erfte Webtijfin der Clarijjinnen, and 
Der sweite Orden des Hranzisfus genannt. Franzisfus gab ihnen 
eine ,formula vitae.” Yueh dieje Clartijinnen teilten fic) fpater im 
mebrere Gruppen. 

YWlein noch viel weiter griff die religtoje Bewegung, die von 
Qrangisfus ausgegangen und erjtrectte fic) auch aut ungablige, 
welche durch perjonliche Verbhaltnijje, bejonders den Chejtand ab- 
gebalten waren, Vtinoriten oder Clarijfinnen 3u werden. Sie bilden 
den jogenannten Dritten Orden des Frangisfus und nennen fich 
gewibhnlic) Lertiarier: 

Der Srangisfanerorden erlangte cine ganz enorme VBerbrei- 
tung. Sm Sabre 1266 3ablte man in 23 Brovingen SOOO Rlditer 
und 200,000 Winoriten. Cine Cigentitmlicfeit ijt es, dak die 
neue Bewegung durch den Biirgerjtand getragen und vorwarts 
gedrangt wurde. Noch Heute erfreuen jich die Vitglieder des Fran- 
3tsfanerordens in den verjchiedenen Schattierimgen: brane, jchwarze, 
graue Yrangzisfaner und Rapuziner groker Veliebtheit bet dem fatho- 
lijehen Wolf. . 

Dante, der beriihmte italientjche Dichter, begegnet auf feiner 
Wandering dure) das ,Baradies” arch den beiden Ordensjtiftern 
Dominifus- und Frangisfus und befingt fie (Parad. NI, 28 FF.) 
tie folat: 

,hte Vorficht, die dic gange Welt reqiert 

Witt jenem Rat, drin jeqlicher erjehatiner 

Wlicf jie befiegt fiihlt, eh’ 3umt Grind er dringt .. . 
Verordnete gre diirjten wr 3 Ginijten, 

Die ibr fo Hier als dort gu Vithrern dienten. 

Der Cine (hrangisfus) war jeraphifd) ganz an Gluten, 
Durch) Weisheit war der andere (Dominifus) auf Erden 
Gin Schinmmer von dem Licht der Cherubinen.” 

Wus der reichen Quellenliteratur feten genannt die Biographien 
des Yrangisfus von Thomas von Celano und Bonaventura: ferner 
Chavin de Malan, Vogt, WMagliano, De Cherancé: endlicy Kari 
Haje, Hrangisfus von Wffifi, ein Geiligenbild; Garl Wtiller, S. 
Chrle und Sabatier, Vie de S. Br. d? MFfifi, 
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Defus, Ser Gottmenych. 
Von Pajtor Y. Muefeh. 


WIS die Pharijder einjt bei cinander waren, fragte fie Sejus: 
/ Wie ditnft euch um Chriftus? Wes Sohn ijt er2” Sie fprachen: 
,Daviw's.” Er aber jprach gu thnen: Wie nennt ihn denn David 
im Getft etnen Serrn, da er fagt: ,Der Herr hat gefagt gu meinem 
Herr: Seke dich gu meiner Rechten, bis dafsy ich lege deine Heinde 
gum Semel deiner Fife? So thn David einen Herrn nent, wie 
ijt er denn fein Sohn?” Tie Wntwort find fie dem HSerrn jeuldig 
geblieben, wie auch die heutigen Leugner der Gottheit Chrijti auf 
diefe rage die Antwort fchuldig bleiben. — Wor Sabhren wurde 
in Rleinafien bet Ausgrabungen eine Ytarmortafel gefunden, arf 
welder die folgenden Worte durch einen treuen Beugen des erjften 
Sabhrhunderts dem Herrn in den MNtund gelegt werden: Sch bin, 
was ich war — ewiger Gott. 
Menfeh. Sch werde betdes, Gott und Menje), genannt.” 

I. Daf Jefus tm vollen und wahren Sinn Menfd qewefen 
ijt, wird allgemein zugeftanden. C3 ijt ein volles und ganzes Men- 
jcenleben, daS uns die Evangeliften getchnen. Sejus rwurde gebo- 
ren, Iie wir geboren wurden. Cr ijt aufgewachjen und hat der 
menjchlichen Btlege bediurft, wie das bet uns der Gall war. Yhn 
hungerte, ihn diirjtete, er wurde mitde und hat gemeint, er fonnte 
leiden und fterben, wie das bet einen jeden von uns der Fall ijt. 
Nicht blo auperlich hat er ein Wlenfehernleben gefiibrt, jondern auch 
in feinem  Srnerjten. %Wllenthalben blicfen wir in die Tiefe cines 
pollen, mabren menjchlichen Seelenlebens Hinein. Was uns tnner- 
lich beregt, er bate es auch gefannt. Schmerz und Sremude, Liebe 
und Zorn, Gifer und Surcht — fie haben auch jeine Seele bemwegt. 
GS war nicht ein jones Himmelsbild etwa nur, das itber der 
Erde hinjcdhwebte. Er war ein [cthhaftiger Wrenjch, der em volles 
Erbdenleben auf Erden Iebte, ein Leben unter WMenjehen. Cr hat 
den einen ge3iirnt, andre geliebt und etliche jetne reunde genannt. 
Die Verfenning jeines Volfes hat ihn betritbt, die Seindfchajt, die 
er erfubr, mar ifm ein tiefer Schmerg: die Licbe und die Treue 
andrer war ihm Grquicing und Trojt. Sein geprektes Herz aus- 
aujehiitten tm Gebet, oder in den Stunden der Wngjt befreundete 
Menjehen rm fich gu wijjen, war ihm ein Vediirfnis mie uns. Die 
ganze Welt der Empfindungen, die unjre Seele auf ind mieder- 
ztehen, bat auch jeine Seele mannigfaltig bewegt. Und anch das 
‘Duhfelfte und Schwerjte unjer$ Lebens, der Kampf mit der Siinde, 
auch dieS Hat ihn nicht unberithrt gelajfen. Cr hat Verjuchungen 
3u beftehen gebabt, Berjucungen fiir jetn Wirfen, Verjuchungen 
fiir fein Seiden. Gie haben fic) nicht blo auperlic) ibm genabt, 
fie find an fein inneres Geelenleben heran getreten, cr mufte fic 
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ibrer innerlic) eriwehren, er nupte dagegen fampfen, da ibn die 
Giinde nicht in thre Preife ziche. 

Il. Jefus war aber nidjt uur wahrer Menjdy, joudernt cr war 
nnd ift and) zugleid) wahrer Gott. Sch bin, was ich war ewiger 
Gott.” Siir jeine Gottlidfeit haben wir verjhiedene ZSeugnifje: 

1. Gott der Vater felbft zenqgte von feinem Sohn. Xs Vejus 
dort am Sordan von Yohannes dem Taufer getauft wurde, da 
Offnete fic) der Himmel und der Getlige Geijt fam in der Gejtalt 
einer Taube auf Sefum, und Gottes Stimme fprac: ,,Dies ijt 
mein fieber Gohn, an welchem ich Woblacfallen habe.” Wei der 
Verflarung Hodrten die Siinger Gottes Stimme noch einmal die 
aleichen Worte fprechen. WLS Sejus nach Soh. 12 betete: ,, Water 
verflare deinen Ytamen!” Da fam cine Stimme vom Himmel: 
nw) babe ihn verflaret und will ibn abermals verflarcn.” Das 
Volf, welches gubhorte, jprach: ,€s redete cin Engel mit ibm.” Nejus 
aber fagte: ,Dieje- Stimme it nicht um meimetroillen. geicheben, 
fondern um eurctrwillen.” So hat Gott jelbjt Sefu Gottheit bezeuat. 

2. Jeiu Siindlofigkcit beweift feine Gottheit. Cr jelber fonnte 
vor feine erbittertiten einde bintreten und gu ibnen jagen: Wer 
unter euch fanh mic) einer Giinde 3eihen?“ Der Wpojtel jagt von 
ibm: ,,€r bat ferne Siinde getan und ijt auch fein Betrug in jeinent 
Mund gemefen.” Hier ijt der Bunft, wo die Wege feines und wn- 
fers Lebens. fic) jcheiden. Die Siinde hatte feinen Zutritt in jein 
Leben. einen Wugenblicf ijt der reine Spicge!l feiner Geele durch 
die finjtere Piacht der Siinde getriibt worden. Das Wejen der Siinde 
ift die Gelbjtfucht. Miemals hat die Welt auch mur annabernd ein 
jo felbjtlojes Leben gejehen, wie fein Leben. Mie hat er auc) nur 
einen Wugenblicf an fich gedacht, nie auch) nur entfernt das Seine 
gejucht. ©8 trat ihm nabe geniug jenes Val in der Ginjamfeit der 
Wiifte, eigenen Genu, eigene Chre, weltlide Herrfchaft 3u fuchen. 
3 war das fletjchliche Wefjiasbild jetner Beit, welches ibm der 
Verjucer vorhtelt, Wher er hat dtefen Gedanfen feinen Cingang 
in fet Snneres verjtattet, er bat jie mit Entriiftung von fic qe- 
wiejen. Ler Nleinglaube jetner Singer, die Unempfanglichfett der 
Wenge, die Bosheit jeiner Gegner Hatten thn wohl founen an- 
geduldiq oder berdrojjen machen. YXber fie Haben ihm nur Seuf- 
ger der Niage, aber nie ein Wort der Ungeduld erprebt. Nene 
—todliche Wnigft, die thn in den etnfamen Stunden der Legten Yacht 

iiberfiel, batte ihn wohl fonnen von dem jefweren Leidensiveg 3u- 
riictf[ehrecfen, der vor ihm lag, aber er opferte dic Wngft jemer 
Secle im Gebet und itbermand die Verjuchung durch feimen fieg- 
retchen Gehorjam. Cr hat alle Verfuchungen, welche Gejtalt und 
| Starke fie haben mochten, iiberwunden durd) die fich ftets qleid- 
bleibende Heiligfeit feines Willens. Wir diirfen uns nur das Bild 
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bergegenmartigen, twelches die Evangelien von jeinem Leben und 
Wirfen entwerfen, unt dejjen gewif} 3u werden, dah bier ein bei- 
figes Menjfchenleben gelebt worden ijt. Das war immer das Xpdeal 
der Menjchen gewejen. Die Religionen haben davon getraumt, die 
Philofophen haben nach dem Mak ihrer jittlichen Begriffe ein 
jolches deal qedichtet. Wlato hat mit fajt mweisjagenden Worten 
davon geredet, aber gefunden haben fie e8 nicht, und niemand hat 
das Sdeal verwirklicdht. Wher in Veju ijt die Wirklichfeit. Die Evan- 
gelijten haben fich nicht damit begniigt, e3 3u behaupten, dafs er cin 
heiltges Leben gelebt, jondern fie haben e3 uns gejdhildert. Much 
das jchartite YXaige vermag in diejem Bild feinen Bug gu entdecfen, 
der einen Schatten auf ibn werjen fonnte. Cr bat jeinen Gegnern 
vorgebalten, da fie ibn feiner Siinde 3u zeihen vermodchten, und 
fie haben dazu gejchiviegen. Cr hat von fich behauptet, daR er mit 
ott im einer Gemeinjchaft jtehe, die feine Schranfe der Giinde 
fennt. Cr vergibt den andern die Siinde, aber er bedarf jolcher 
Vergebung nicht. Er hat uns beten gelebrt: Wergib uns aunfre 
Schuld, aber er hat nie um Vergebung gebeten, auch in Gethjemane 
und am Streuz mict. Wir alle haben das Beditrfnis, in ernjten 
Stunden in jehiveren Heimjuchungen uns vor Gott 3u beugen und 
uns gegen ihn jchuldig gu befennen, aber Sefus hat fich nie ange- 
tlagt. Cr hat nur an die Giinde jeines Bolfes gedacht, er Hat fiir 
jein Wolf um Vergebung gebeten, aber nicht fitr jich. Die Perjon 
Seju Chrijti jtebt fiindlo$ bor uns. 

3. Seine Gottlidfcit wird ferner bewiejen durd) jeine Wun- 
Der, Die Winder, die er getan hat, find Werke des Lebens gur Yarf- 
Hebung des Clertdes und des Todes. Yejus jagt jelbjt: Die Werfe, 
die mir mein Vater gegeben hat, dak ich fie vollende, diejelben 
Werfe, dic ich tue, zeugen von mir, daz mich der Vater gejanot 
hat” (Soh. 5, 36). Zar haben Mtenfchen bor thm und nach) thm 
Winder getan, aber das gejcdhah nicht in dem Wak, wie uns von 
Seius berichtet wird. Sefus hat nicht nur allerlei NKranfe geberlt, 
die jonjt fitr unbetlbar galten, er hat arte) Lote arnferwectt, unter 
welchen mar fein Freund Lazarus, der jon vier Tage im Grab 
gelegen und bereits am Berwejen war. Nejfus hat bet der Hochzeit , 
au Nana das Brautpaar aus der Verlegenheit gebracht ind bat 
Wafer in Wein verwndelt. Er gebot einjt dem Sturm und den 
Wellen, und fie gebordhten ihm. Cr fpeijte mit wentg Broten und 
Fifehen 4—-5000 Mann. Er wandelte auf dem Wajjer, wie auf dem 
trodenen Land. Wile dieje Winder find das Siegel feimer Gottheit. 

A. Jefus felbjt hat fic) als den Sohn Gottes erflart. Xs er 
dort bor dem Hohen Nat unter dem Vorjik des Hobhenpriejters Nai- 
phas jtund und der Hobepriefter ibn fragte: ,,dc) bejchwore dic) 
bet dem Lebendigen Gott, dak du uns jagejt, ob du jeteft Chriftus, 
der Sohn Gottes?” antiwortete Sefus: Du jagit es. Doc) ich jage 
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eud): Bon nun an wird es gejcéeben, dah ibr jehen werdet des 
Menjchenfohn fiken zur Rechten der Kraft und fommen in den Wol- 
fen des Simmels.” Hier bezeugt er fic) unter Cid als den Sohn 
Gottes. Mic) fprac) Nejus Worte, die er nur als Gott fprechen 
fonnte, fo 3um Betfpiel: , Sch und der Vater find eins.” ,, Wer mich 
fiehet, der fiehet den Vater.” Xe Dinge find mir itbergeben von 
meinem Sater. ind niemand fennet den Sohn, denn mur der BWa- 
ter; und niemand fernet den Vater, denn nur der Sohn und went 
e§ Der Sohn will offenbaren.” ,€he Whraham war, bin id.” Wer 
mein Wort horet und glaubet dem, der mich gefandt hat, der hat 
das ervige Leben und fommtt nicht in das Gericht, fondern ijt bom 
Tod 3um Leber Hindurch gedriungen.” ,,.sch) bin das Licht der Welt. 
Wer mir nachfolgt wird nicht wandeln in Vinfternis, jondern wird 
das Licht des Lebens haben.” Sch bin der Weg, die Wahrheit und 
das Leben, miemand font 3um Yater, denn durch mid.” sch 
bin dite Tir, nur wer durcd) mich emgebet, wird jelig werden.“ Des 
Menfechenfohn iit gefommen, gu fuchen und jeliq 3u machen, mas 
verloren ijt.“ , ch bin gefommen,. dak fie das Leben und volle 
Geniige haben follen.” sch bin die Warferftehung und das Leben. 
Wer an mic) glaubt, wird leben, ob er gleich jtitrbe, und wer da 
lebet und glaubet an mich, der wird nimmermebr fterben.“ Das 
find nur eine WitSmabl von Worten, die Nefus muir als der Sohn 
®ottes fonnte gefprochen haben. Dieje Worte jtellen cinen jeden, 
der fie hort, vor die Enticheidungstrage: Cntweder hat Chriftus 
die Wahrheit gejprochen und it Dann in der Tat der etngeborne 
Sohn Gottes, der Heiland, der Herr ind Richter der Welt, dem 
jede Rreatur Wnbetung fchuldig ijt — oder er hat’vor dem hoben 
Rat einen Wteinetd gefchworen, und ware dann ein Wabhnfinniger, 
etn Gotteslajtercr, ein Verfithrer, der den Tod verdient und mit 
Recht erlitten hatte. Diefe Schlupfolgerung ijt jonnenflar, und es 
iit unbegreiflich, wie Leute bis auf den heutigen Taq in der Halb- 
Heit hangen bleiben fonnen, dah Chriftus nicht Gottes Gobn, aber 
doch der edelfte Menfeh, das Tugendideal der Wenfehbeit gemefen 
jet. Ler Hobe Rat VjraelS handelte wenigitens Logijeh, mabrend 
das bet den meijten, die ibn als Gottesfohbn veriwerfen, nicht der 
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5. Seine GoHttlidhfeit wird ferner durd) feine wunderbare Ber- 
jonlidfeit besengt. Die Gdttlichfeit durehjtrahlt auf jetnent gangen 
Lebensiweg jeine Wenfehlichfeit. Er wurde geboren, wie jedes andre 
Rind, aber die Geburt diefes Nindes wird von cinem bHimmilijden 
Boten verfiindigt. YS gwoltjabriger Wnabe geht er nach Nerufalem, 
wie jeder andre Nnabe, der ein Sohn des Gejeges mwurde. Wher 
dort im Tempel jpricht er das bedeutjame Wort gu fetnen Cltern: 
/Wiffet whe nit, dak ich fein mat} in dem, was meines Vaters ift.” 
Sn Kana geht er gu ciner Hochzeit und freut fic) mit den Frohlichen, 
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aber dadurd, day er dem Brautpaar aus der Verlegenheit bilft, 
offenbarte er feine Herrlichfcit. Yuide und durjtiq jest fic Sejus 
in Samaria auf den Safobsbrimnen, cr ift gang Menfey, aber er 
offenbart jeine Wihwijfenbeit dadurdh, dak er der Samariterin faat: 
vaunf Wanner haft du gehabt und den du mut aft, der ijt nicht 
dein Wann.” Er ipt und drinft mit den 3blnern und Siindern, - 
it aljfo gang Menfch, aber gugletch vergibt er der Maria Magdalene 
ihre Sinden. WIS er mit feinen Siingern iiber den See Genegareth 
fabrt, jehlatt er auf dent Hinterteil des Schiffes, mie jeder andre. 
Menjeh, der durc) angejtrengte Arbeit mitde ijt. Ys fich aber ein 
Sturm erhHob und die Ditrger thn weeften, gebot er dem Sturm 
und den Wellen und jie geborcen ihm. WIS Menfey meint er am 
“rab des Lazarus, feines Sreundes, aber als Gott ruft er: ,La- 
garus fomm bheraus,” und Lazarus, deffen Letehnam fehon amt Ver- 
Iwejen it, fommt Heraus. Sejus Leidet am rez, wie die Vtitge- 
freuzigten auch leiden, aber er 3etgt jeine, Gottlichfeit dadurcdh, dah 
er 3u dem bupfertigen Schacher jprach: ,Wabrlic& ich fage dir” ujr. 
wejus ftirbt als Menjeh, aber auf jetnen Tod folgt die glorreicye 
Yirjerjtehung, wodurcd er dem Tod die Wlacht genommen und Le- 
ben und unbverganglices Wejen an das Licht gebracht hat. Sa feine 
wunderbare ‘erjonlichfeit berwcijt feine Gottheit. 

6. Seine Gottheit bezenqen ferncr Johannes der Tanfer wud 
feine Yitnger. Nobannes der Taufer fagt von Sefu: ,,sch taufe mit 
Wajjer, aber er tft mitten unter euch getreten, den ihr nicht fernnet, 
derjelbe wird euch mit dem Hetligen Geijt und mit Feuer tauten. 
Derjelbe hat die Wortichautel in fetner Hand und wird jeine Tenne 
fegen. Den Weizen wird er in feine Scheune jammeln; aber die 
Sprei wird er verbrennen mit unauslofehlichem geuer.” (Matth. 
3, 11.12.) Die Singer waren drei Sabre mit ibm und haben ibn 
in Dtejer Beit als den Sohn Gottes fennen gelernt. Petrus. jpricht 
darum tm Ytamen der Biwolje: ,Wir haben geglaubt und erfannt, 
dak du bijt Chrijtus, der Sohn des lebendigen Gottes.“ Sohannes 
~fagt von thm: , Sm Anfang war das Wort und das Wort war bet 
ott und Gott war das Wort. Wile Dinge find durch dagfelbe ge- 
macht, mas gemacht ijt.” Derjelbe SNobannes iweijt hin auf feine 
@ottheit, wenn er jpricht: ,Chrijtus ijt die Verfohnung fitr intjre 
Siinden, nicht allein aber fiir die unfrigen, jondern auch fitr die 
der ganzen Welt.“ Thomas nennt ibn: Wein Herr und mein 
Gott.” Baulus jagt: ,Gott hat den, der von feiner Side wufte, 
fiir am8 zur GSitnde gemacht, auf dak wir wwitrden tn ihm die 
Gerechtigfeit, die vor Gott gilt.” Die Seligen tm Himmel! beger- 
gen: ,2as Lamm, das ertwiirget ijt, ijt miirdiq gu nehmen Kraft 
und Reiehtum und Weisheit und Starfe und Ebre, und Preis 


und Lob.” : : uae 
7 Dann hat ifn dic Kirde von Wnfang an gottlid) verehrt. 
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Die Chrijten unterfchieden jich von Wunfang an vow Yuden und Het- 
den dadurch, day fle den Namen Seju anriefen. Shr Gebet gu \Neju 
it der Berveis ihe Glaiubens an jeine Gottheit. Dieje Sitte blieb 
pou den Tagen der Wpojtel an 3u. allen Zeiten in der chrijtlichen 
Kirche. Wenige Vahre nach dem Tod des Wypojtels Sohannes bertejtet 
Mlinius, der-romijfce Statthalter Qleinajiens, an jemen fatjerlichen 
Sreund Trajan itber die Chrijten jenes Landes und erwabhnt es 
ausdriiclich als ihre eigentiimliche religidje Sitte, dak jie CHrijtunt 
al§ Gott in ihren Lobgejangen verbherrlichen. Und der KNirchen- 
gejchichtsjchretber CEujebius ans der Zeit Nonjtantmns ergahlt uns 
pon den vielen HSymnen und Liedern aus den erjten-Sahrhunderten, 
in welchen Chrijtt Gotthett gepricjen mwerde. Und dies war der 
Glaube der Kirche 3u allen Seiten. Shre Gejange, ibre Gebete, ihr 
ganzer WotteSdienjt, jelbjt thre Munjt find nicht minder - Reugnuiije 
DiejeS Glaubens, rvie thr Befenntiis und ihre Lehre. Die Leng- 
nung dtejes.Glabes iff nicht das CErjte, fondern das Biwette. 
Doc mir fragen: 

III. Warum ift der Gottmenjdh)? Weldhes war die Notwen- 
dDigfeit des Gottmenjden? Seit man iiber die Geheimnijje des Glau 
bens in der Kirche gu denfen begonnen, Hat man dieje Yragen ge- 
jtellt. Der Gottmenjch dart nicht eine blo} sutallige Tatjache jein; 
eS ijt ein Bediirfiis unfers Geijtes, ibn in jeter tmeren Yotwen- 
digfett 3u begreifen. Die Srage nad) dem Warum? ijt in allen 
Dingen die hochjte Frage deS Geijtes. Ler lekte Grund der Wlenjch- 
werdung des Sohnes Gottes liegt in der Side der Wenjehen. Die 
Siinde fordert die Verjohbming und die Verjohuung fordert den Gott- 
menfeben. WIS Sohannes der Taufer jeine Vitnger gu Seju wies, da 
nennt er thi das Lamm Gottes, welches der Welt Sitide tragt. Von 
da aus jollen jie Sefirm verjtehen, und von da aus follen arch wir 
ib verjtehen. Wenn anjre Gedanfen durch die mannigfaltiqen Cin- 
wendungen, die wir Horen, an ihm irre werden wollen, jo 3ziehen 
wir uns auf diefe Gewipheit guritc: Cr ift der CErlodjer der fin 
digen Welt. MNiehts ijt uns als ChHrijten jo gewiZ als diefes, in 
ibm unfern Seiland gu wijjen und gu glauben. Wollen wir thn 
verfteben, jo mitjjen wir thn von hier aus verjtehen. Das ijt der 
Swe feiner Erfcheinung, das ijt aljo auch der Grind jeiner. Menjch- 
werdiung: Er ift gefommmen gu fuchen und jeltg gu macjen, was ver- 
foren ijt. Wenn die Cvangeliften uns jein Leben ergzabhlen, fo it 
die Spike ihrer Ergabhing der Tod Chrijti. Sie wollen fagen: Cr 
ijt Menfch geworden, um fiir uns gu fterben. Wenn der Wpofte! 
Paulus femme gange Predigt in ein Wort gujammenfafien will, jo 
nennt er das Kreuz: , Sc) balte mich nicht dafitr, dak ich etwas 
witkte unter. euch, ohne allein Sejum Chrijtum den Gefreuzigten” 
(1. Ror. 2, 2). Wenn der Wpoftel Petrus jein ganges Gerz aus- 
jprechen will, jo jprict er von dem Gerechten, der gelitten hat fiir 
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die Ungeredten (1. Betri 8, 18). Wenn Sohannes in der Of fen- 
baring die Himmlifehen Chore vernimmt, fo gilt ihr Preis dem 
Lamm Gottes, das eriwiirget ijt mfd uns erfauft bat mit feinent 
Blut. Die Verfiindigung aller’ Mpojtel it Chrijtus der Erlojer. 
Shrijtus als den Erldjer bat die wahre Kirche immer verfiindiat. 
Die Gebete der Kirche und ebenjo ibre Lieder werden nie inniger 
und warmer, al$ wenn jie den Gefreugigten preijen und von dem 
Haupt voll Blut und Wunden fingen. GSGelbft dte chrijtlicye Munit 
hat ihren Hodften Triumph jtets gefucht in der Darjtellung des 
Mngeficdhtes unter der Dornenfrone und des Heilands am Rreuyg. 
Die Hodfte Tat der eigen Erbarmung Gottes ijt dte Gnade gegen 
eine jiindige und Iiederftrebende Welt. Ohne diefe Tat der erls- 
jenden Gnade Gottes maren wir verloren. Wollen wir Nejum ver- 
ftehen, jo mitijen wir thu als unfern Erlofer verftehen. 

Die Yutgabe Chrijti war freilteh nicht nur uns gu erfldjen, jon- 
Dern uns auch der eigen Vollendung entgegen gu fiihren. Sn ibm 
jollen mir das Biel unfrer evigen Bejtimmung finden, wie auch die 
ganze Schoptung. Er will uns in die Welt der Verflariung, tn dte 
pollfommene Gemeinfchaft mit Gott fibren. Cr ijt uns voran gee - 
gangen, und tir jollen thm nachfolgen. Cr ijt unjer Saupt und 
»Xafjet auch ein Haupt fein Glied, rwelches eS wicdht nach fic gtebt” ? 
Er ijt aber nicht nur unfer Saupt, jondern er ift das Haupt aller 
Dinge geworden. Yn thm foll die Welt ihre Cinheit wieder finder. 
Der Weg Zu diejem Biele geht durch die Verjohnung und Erlojung 
bindureh. Chriftus it Wenjch geworden, um dure) die Erlodfung 
uns 31 vollenden. Wich Hier gilt: ,YWo die Sitnde machtig ijt, ijt 
dte Gnade noch viel machtiger gemorden.” 

IV. Doch wie ijt der Gottmenid moglidhs? Cr ware unmodg- 
lich, wenn nicht gwifeen Gott und der Wenjchheit cin Bujammen- 
hang ware, wenn wir nicht mit Gott vermandt waren. YXber wir 
find nad) dem Bild Gottes gejchatien; wir tragen das Bild und 
lcicnis Gottes in unferm Wejen, twtr find gottltehen Gejdjlechts. 
Wenn nor uns Gott vorftellen, fo denfeu wir thn nach unfrer WXehn-- 
lichfett, und wir denfen thn nicht unricjtig, wenn wir ibn uns fo 
porftellen. -€S bejteht etn Liebesband und ein Vtebesgirg gwrjehen 
®ott und uns. Bwar ift Gott der Selbjtgenugfame und in jich jelbjt 
 Selige, der feines andern bedarf au feiner Seligfeit, aber cS ijt jeine 
Liebe, die thn herab sieht 3u uns; es ijt fetne Liebe, die fich uns 
auneigt und mitteilt, Er, den aller Himmel Simmel nicht fajfen, 
hat wn8 fic) gur Wohming erivahlt, worin feine Ltebe tweilen will. 
IInd in dem Wap, als wir thm ferne getreten find durch dite Sittde, 
ift feine- Gnade unS nacgegangen und nabe gefommen, bis fie ftch 
eingejenft bat im unfer Sletjh und Blut. Die Weoglichfeit der 
Menfehrwerdung de8 Sohnes Gottes liegt in der Herablajjenden Liebe 
Gottes auf der einen Seite und in der Veftimnuing des Menjejen 
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auf der anderen Geite. Gs ijt unire, das Heipt der Wlenjchen Be- 
ftintmung, Gott in uns aufzunehbmen, ihn in uns 3u tragen, thn 
zum Snbalt unfers Denfens und Wollens gu machen. Seitdem wir 
dure) die Siinde Gott aus unferm Leben verloren haben, hungert 
unjre Geele bewupt oder unberoubt nach Gott. Sn Seju mwobnte 
Die Witlle der Gotthett leibhaftig, damit wir aus dtefer Jifle Gnade 
um Gnade feopjen fonnten. Die Wroglichfeit des Gottmenjcben heat 
forobl im Wejen Gottes als auch im Wejen des Wlenjcher. 

V. Der Gottmenjd wird heute von vielen verworfen. “Smmer 
grogere Rretje werden in den Bereicy derer gezogen, denen Sejus 
nur ein edler Mtenjch ijt. Die Suden, die Sejus vertwarfen, handel 
ten iwenigftens logijch. Ste berdammten ibn zum Tod als Gottes- 
lafterer, meil er etdlich begeigte, day; er dcr Sohn Gottes fet. St 
Sejus der Gobhn Wottes, bat er vor dem Hohen Rat die Wahrheit 
gejprochen, dann ijt er unjer Herr, unjer Heiland, anjer Richter, 
dem jede Rreatur Wnbetung fehuldig ijt. Sit Sejus nicht der Sohn 
ottes, aljo nicht der Gottmenjch, dann hat er einen Wreinetd ge- 
jchrworen, dann ware er em Wabhnfinniger, ein Gotteslajterer, ein 
Vertiibrer, der den Tod verdient und mit Necht erlitten hatte. Dieje 
Schlupbfolgerung ijt jonnenflar, und es ijt unbeqreiflich, wie jo viele 
in unjern Tagen thn als den Gottmenjehen verwerfen, aber thn als 
den edelften Wenjchen, als cin Tugendideal pretjen. Dabhin gebhoren 
nicht nur die lnitarier, die Univerjalijten, die pe die ,, Cbri- 
fttian Scientijts,” die Nujfeliten, die Mormonen, die Theojophiften, 
,oivine Science,” Yew Thought’ und mance andre ,,carlts,” fon- 
dern [leider cine groge Wenge von Brofejjoren und Waitoren von 
den einft pofitiven Nircenforpern, als da jind Methodijten, Bapti- 
jten, Bresbyterianer, Congregationalijten uj. Wlanche diefer Her- 
ren jegeln noc) unter faljcher Slage, aber andre leugqnen ganz offen 
den Gottmenjcben. Harry Emerjon Yosdicf, der in lester Zeit viel 
vot fie) reden machte, nannte bei einem ,,banguet” einen gernrtifen 
jiidiichen Nabbiner jetnen Brillingsbriuder, eben meil er mit ihm 
eins ijt im der Lerugmig deS Gottmenjchen. Cin andrer Rabbi- 
ner jagte: 

“The Jewish people can accept the Christianity of Christ, but not 
the Christ of Christianity. That is to say, we might accept him as a 
religious teacher, but not as a divine person.” 


Wir fehen wie wenig Unterjchied it swijchen einem Suden und 
etitem Liberafen ajtor oder ‘SSrofejjor. Wierett es fehon gefommen 
ijt, geht aus etnent Brief eines Bruders aus der Methodijtentirche 
bervor, der folgendes an fetnen Sreund jchretbt: 

“IT was left without a charge at our last conference, because I 
would not promote the gospel of Modernism. It was decreed by the 
Bishop and Superintendent that I should be given no work this year. 
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We suffer for the sake of the Gospel cheerfully and gladly. We rely 


solely on the promise of our heavenly father.” 


Weil jo viele Sithrer der Nirde fich von dent Gottmenfden 


wenden, mwenden fich viele Hungrige Seelen der fatholijden Kirche 


gu. Cin getviijer Briejter in Chicago, der eine ganze Angabl jo- 
genannter Yrotejtanten in jetne Gemeinde aufnehmen fonnte, wurde 
gefragt, mie es fomme, dah Broteftanten jich der rémifden Rirce 
guwenden. HSter ijt die Wntwort in der Spradje, in der fie geqeben 


tourde: 


“There was a time when Protestants believed something and taught 
something. That time has gone by, except for the Lutherans and a 
few others. Protestant churches are mainly social organizations, with 
all sorts of clubs and activities, recreational and pleasure programs 
with a little spiritual seasoning in the form of a denatured church ser- 
vice and a haphazard Sunday school meeting thrown in. The heart 
of the church service is the music, with an exhortation to goodness or 
moral conduct, or a discussion of some social problem or economic 
situation, in the form of a sermon. What is the result? Protestant 
people are spiritually starved. Ninety-nine out of a hundred cannot 
tell even the most elementary thing which they believe as distinctly 
Protestant. They are not being taught anything. The result is that 
the only hold upon them is loyalty to an organization, not religious 
conviction. On the other hand, our church teaches the Catholic reli- 
gion all the way from childhood up, and our people know what they 
believe. Protestants see that we believe something, and being hungry, 
they are susceptible to our appeals.” 


Leider enthalten die Bemerfungen deS fatholijcen Priejters 
piel Wahrheit, wenn wir ibm auch nicht in allen Dingen 3ujtimmen 
fonnen. 

VI. Dod) wie jteht es in unjrer cigenen Rirde, der Cvan- 
gelifdien Synode von MNvrd-Wimerifa? Steht unjre Nirche in allen 
ibren Gliedern noch auf dem Boden des Gottmenjden? Salten wir 
noch feft an den Bundamentallehren des Chrijtentums? %n der 
gottmenjchlichen Geburt, an feiner fitndlofen Heiligfeit, an jeinen 
Wiundern, an der Verfohnung durch fein Blut, an feiner glorret- 
chen Muferjtehung, jeiner Simmeljahrt und feinein Wiederfommen ? 
MLS Mntwort {ajjen wir den Cditor des ,Wagagzins fiir Cvangelijche 
Theologic und Rirehe” reden. Derjelbe jchreibt tm Yanuarhesft diejes 
Nabhres iiber die Generalfonfereng tie folgt: 

“If we were to go by the subjects of the sermons, and also by 
most of the papers, we should get the impression that the Synod was 
wholly committed to the advocacy of the Social Gospel. That was the 
ohne and only theme upon which the changes were rung. We don’t 
say this in a spirit of criticism but simply to record a significant fact. 
When one considers the stock from which we have sprung and the 
attitude of most of our ministers in their actual preaching, then the 
trend of the. preaching and speaking at General Conference becomes 
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most remarkable. Most of our ministers are still preaching the indi- 
vidual gospel, whereas the type of preaching at the General Conference 
was wholly social. The explanation lies in the fact that the young— 
and younger—men of the Synod are to a great extent in the saddle. 
The progressive element is either in positions of influence or else makes 
itself so effectually known, that it gives direction to the policies of the 
Synod.” * 

Das find nur einige Sage aus einer langeren Whhandlung uber 
die Generalfonfereng. Yun wiffen wir, dak die Moderniften awgs- 
fehlicklic) dte Social Gospel,” das heikt die Wtoral predigen. 
Wenn nun auf der Generalfonferenz ausjclieplich die Vioral ge- 
predigt wurde, jo miijjen wir unS doch fragen: ,,Wo jtehen wir? 
Sind wir json gum Teil in das Yabhriwajjer der Vloderniften ein- 
gelaufen?” Oder ftehen wir auf dent Weittelweg, auf dem iwir etrwa 
fprechen: Wir find mweder Wtodernijter noch Yundamentalijten.” 
Wher was jind wir dann? Der Lehre nach find wir gwar lutherijcd, 
aber tt der Braris jtehen wir, befonders das jiingere Element, den 
Methodijten, Bresbyterianern oder Congregationalijten ujw. viel 
naber. Da aber in jenen Senominationen jo viele gu den Wodermi- 
{ten gebhsdren, jo tit die Gefabr grop, daB manche von unfern Brii- 
dern bon ele Geift angejtectt werden oder bercits angeftectt rwor- 
den find. Das gefliigelte Wort der Wodernijten ijt ja immer: Wir 
ftehen auf der Hobe der Beit, wir find progrejjiv oder fortfepritthicd. 
Wer nicht mitmacht, wird als riicftandig betrachtet. Der jtrebjame, 
vielleicht auch ebrgetgige tinge Ytann mochte aber nicht fiir rite 
{tandig gelten und darum Ltegt Darin die Getabr, dap er fich von 
den Wtodernijten umgarnen lat und den findlichen Glauben an 
den Gottmentchen verliert. Sn der Negel fommt diejer Frontwechjel 
nicht ploglich, jondern nur allmablich. 

Sum Shlaf moddte id) nod) daranf hinweijen, dajy es Dinge 
gibt, die feinemt Weehjel untermworfen find. Die Sone, der Ytond 
und die Sterne find tmimer gleich, ebenjo ijt es mit den Bergen, dem 
Weer, der Chbe und Shit. Da gibt es feinen Sortfechritt, fonderm 
jie bleiben wie fie find. Bow Gott, bon Sehova jagt jebon der Pjal- 
mijt: .Qu aber bleibejt wie om bijt und deine Sabre nehmen fein 
Ende.” Gott ift m fernem Wefer und Willen inmmer derjelbe, Go 
ift,es nit Seju. Der HebraerGrief fagt von ihm: ,,Sefus Chriftus 
geftern und Herte und derjelbe auch im Crigfeit.” Weiter ijt das 
Pienfahenhers dasjelbe, wie vor Taufenden von Yabhren. Sein Dieh- 
ten und Trachten tit boje bon Sugend auf. Cs ijt ein trogiges ver- 
zagtes Ding. Seit dem Sitndenfall gilt: ,Was vom Hleijah gebo- 


* Bruder Nuesch hat mich richtig citiert, ich habe den vorwiegend 
“sozialen’”’ Ton der Konferenzpredigten hervorgehoben. Es lag mir 
aber fern, daraus den Schluss zu ziehen, dass unsere Synode aut dem 
Wege zur blossen Moralpredigt sei—Der Editor. 
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ren tft, das it Sleticdh.” Weil das Wenfchenbers gu allen Zeiten 
dasfelbe it, darum braucht e8 noch dasjelbe Heilmittel. Das Geil- 
mittel fiir das jiindenfranfe Herz ijt das berrliche Evangelium vor 
Sef Chrijto, das Evangelium von dem Gottmenjfden. Wer den 
Wottmenfcen veriwirft und einer falfch berithmten Wiffenjchatt Hul- 
Digt, der veriwirft jich jelbjt. Wer aber an den Gottmenjchen find- 
ich glaubt, findet bet ihm die Vergebung der Siinder, Hibe und 
Sricden, Leben und Seliafert. 


THE UNITED CHURCH OF CANADA— 
A STUDY IN CHRISTIAN UNITY 


Rey. J. H. Horstmann 


II 
SoME OUTSTANDING PROBLEMS 


There are still many problems ahead of the United Church of 
Canada. Although the Anglican, Baptist and several other smaller 
denominations were invited to send representatives to the first for- 
mal conference on the question of union, they decided for reasons 
which seemed sufficient to themselves at the time that they were not 
free to participate in any conference which looked forward to or- 
ganic union as the goal. Whether or not their attitude will change 
as the United Church gains in prestige and momentum remains to 
be seen. 

A’ perplexing situation has resulted from the vigorous and 
hostile campaign against union carried on within the Presbyterian 
Church in Canada for a considerable time before the union was ac- 
tually consummated. In all its larger churches, in thousands of its 
smaller ones and in hundreds of isolated mission stations a vote was 
taken to determine whether or not individual congregations would 
concur in the Union. Indeed, in not a few congregations two 
votes were taken, one under the federal act and one under the 
provincial act. In the case of the vote under the federal act the 
poll remained open for two weeks, with all the confusion ingident 
to so long a struggle. 

The ‘period of controversy is for the most part now past, but 
the period of adjustment has brought a number of trying tests for 
the young church body. Out of a total of 4,512 Presbyterian con- 
gregations 784 voted non-concurrence. A congregation is a wor- 
shipping unit; in terms of the federal act incorporating the United 
Church of Canada, it is also a voting unit. But the pastoral charge 
in the Presbyterian Church, while not the worshipping unit in many 
places, is a corporate wise having in some cases two, three, four 
or more congregations under one minister. 

On June 10, 1925 there were 2,070 pastoral charges in the 
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_ Presbyterian Church in Canada, of which 1,128 were self-sustain- 
ing and 942 aid-receiving. In the self-sustaining charges slightly 
over 27% voted non-concurrence. In the aid-receiving charges 
less than 10% voted non-concurrence. Of the whole Presbyterian 
Church in Canada 1714% of the congregations voted non-concur- 
rence. 

It is interesting to note that only slightly over 30% of the 
whole membership of the Presbyterian Church in Canada voted. 
against entering the United Church, while it is more interesting 
still to contemplate the great number of those opposing the Union 
who nevertheless accepted the verdict of their church and loyally 
followed her into the United Church of Canada. The results have 
shown that the losses to the Presbyterian Church as she entered 
Union were much smaller than the vote on the Union question 
indicated, and indications are that these losses will be still further 
decreased with the passing of the years. 

Still more striking has been the attitude of the overseas for- 
eign mission fields of the three churches at the time of Union. Of 
the 655 missionaries of the uniting churches on the foreign field on 
June 10, 1925, there are only seventeen (including men, wives and 
single women) who are no longer on the pay-roll of the United 
Church of Canada. In addition to these there are six non-concurr- 
ing missionaries with their wives, and two single women, who are 
continuing their work at present under the United Church of Can- 
ada. ‘ 

The whole question of a division of property is still in process 
of adjustment and it is characteristic of the fairness and the thor- 
oughly Christian spirit with which all the preparations were made 
that, more than 10 years before Union was actually consummated, 
the Presbyterian Committee on Union had gone on record to safe- 
guard the rights and privileges of any minority which might be op- 
posed to union. When the act of Parliament which legalized the 
Union was passed, provision was made for the creation of an ar- 
bitration committee on the division of property in accordance with 
the principles of equity. The entire missionary machinery, as well 
as that of eduactional institutions and publishing activities, goes 
with the United Church. 

MEETING THE TEST 

All these delicate and perplexing problems constitute a real 
test for the unity of the spirit which has found expression in the 
Union of the three bodies. How that test is being met appears 
from the statement of Dr. George Pidgeon, the Moderator of the 
General Council, who during the past year has traveled extensively 
throughout the whole Canadian territory, and has probably met 
and addressed far more of his fellow citizens than any other Cana- 
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dian during the year. According to the Christian Century he 
found everywhere the same testimony of preaching the word with 
a freedom and exhilaration not known before. The minister now 
finds himself not the voice of sixteenth century Protestantism, or 
seventeenth century Puritanism, or eighteenth century Methodism, 
with the grave defect of each of these movements; but rather he 
speaks as a minister of a church claiming fellowship and continuity 
with the catholic church “of all ages and nations”. No wonder that 
the Gospel of grace has had freer course when emancipated from 
the trammel of controversy, which, however necessary at certain 
times in the history of the church, belongs to that time and not 
to ours. 

The second General Council of the United Church met in 
Montreal, June 9th to 19th, 1926, and it is characteristic of the 
spirit behind the whole union movement that the Sunday preceding 
this gathering: June 6, was proclaimed a day of rejoicing and 
thanksgiving for the spirit of unity which prevailed throughout the 
churches as evident in many spiritual accomplishments as well as 
in the outward success of the Union. 

Among the problems which have still to be faced by the United 
Church is that of blending two distinct forms of appointing a min- 
ister, the Presbyterian custom of permanent pastorate and the 
Methodist institution of settled pastorates. There was evident 
during the past year much common sense, much sympathy, and a 
good deal of patience as this problem presented itself in various 
churches to be worked out in practice. Then there was the -neces- 
sity of bringing about an economical and effective wmalgamation 
and reorganization of the headquarters staff and wmstitutions of 
three denominations with different methods and conceptions of ad- 
ministration, with all the delicate considerations affecting person- 
alities which had to be faced. A strong representative commission- 
has been at work on the matter and reported to the General Coun- 
cil, recommending an immediate reduction in staff of about 25 
percent, with provision for further economies as the officers become 
fully acquainted with the various responsibilities now brought into 
the commission offices. In working out these changes there was 
every opportunity for old sectarian rivalries and loyalties to become 
obstructive, but not a trace of any such disposition was found. 

A very acute and insistent problem was presented in many 
Presbyterian churches whosa ministers voted for the Union but 
which decided by a majority vote to remain outside. 'This meant 
that in every instance the minister promptly walked out into the 
street, homeless and without a charge. In most cases he had the 
support of the great majority of the elders, church workers and 
the more actively spiritual members. The task of providing for 
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the homeless ministers and the homeless minorities was one of great 
anxiety for a time, by reason of the urgency of the need. In hosts 
of cases the local Methodist churches with the Presbyterian Union- 
ists formed one strong congregation, accepting responsibility for 
the two ministers. In many instances the Methodist ministers in- 
sisted on the salary and even the home arrangements being shared 
equally. In less than a dozen cases was there any hardship to 
speak of. The United Church absorbed the 187 homeless minis- 
ters in a few weeks. 

Some feared that the result of blending Presbyterian Calvin- 
ism with the Methodist evangelism and emphasis on an ethical in- 
terpretation would be hesitancy, weakness and compromise. At 
the very outset Dr. Pidgeon called the whole church to study its 
spiritual character and mission during successive weeks in the early 
fall, devoted to prayer and contemplation on Paul’s epistle to the 
Ephesians. During the Lenten season the whole church turned to 
the study of the great doctrine of grace as set forth in the Basis of 
Union. 

In terms of finance the result of the Union has been most sub- 
stantial and impressive. The constituency actually contained in 
the United Church has never contributed from its separate groups 
more than $2,350,000 for the various enterprises of the church, 
apart from local expenses. For 1925 to 1926 the United Church 
asked this same constituency for $4,000,000 and the whole amount 
was subscribed in a few weeks and more than 95% of the amount 
has actually been paid in to the head office. During 1926 to 1927 
the Council asks its members for $3,400,000 (allowing for special 
costs involved in the legislation and expenses which attended the 
inauguration of the United Church). Since even this» however, 
represents $1,000,000 more than the same people ever gave before 
it is clear that the United Church has set itself to big things and 
intends to carry them through. 

The second General Council, already referred to, set itself to 
solve all still unsettled problems and to organize the entire church. 


_ Again and again the difficulties attendant upon the harmonizing of 


ideal aims with the actual realities presented by the practical prob- 
lems and the personalities responsible for former administrative 
methods were overcome by the determination to settle everything 
right. While it proved impossible to settle all problems immedi- 
ately, the principles laid down by the General Council and the 
spirit of unity and harmony that prevailed bids fair to solve every 
problem in the most satisfactory manner possible. 

In addition to the problem resulting from-the Union, a new 
and perplexing problem presented itself in the application, backed 
by a unanimous recommendation from one of the conferences, to 
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ordain to the work of the ministry, a woman, Miss Lydia Gruchy, 
who has been carrying on notable work in Saskatchewan. The ap- 
plication provoked considerable discussion pro and con and the 
final decision was to send the request with the whole matter down 
to the presbyteries for full and final decision. A special commit- 
tee will prepare a statement for presentation to these bodies which 
will enable them to discuss the whole question intelligently. 

During the past year there has been so much confusion in 
reorganizing congregations and of completing records that it has 
been impossible to gather anything like accurate figures from all 
congregations. It may be stated, however, that the membership of 
the United Church is approximately 700,000, with perhaps a total 
of more than 1,000,000 persons within its pastoral oversight. The 
property in churches and parsonages is valued at more than $17,- 
000,000. About 30,000 new members have been received on con- 
fession of faith. And the congregations have contributed for local 
purposes, in addition to the $4,000,000 already mentioned, $5,250,- 
000 for congregational expenses, over and above $4,500,000 for 
ministerial salaries. 

SomE REFLECTIONS 

In contemplating the tremendous achievement thus repre- 
sented by the United Church of Canada we feel, as was stated by 
the editor of our own /riedensbote in a recent issue, that the basis 
upon which this Union was brought about is practically the same 
basis on which our own Synod. has been built up (Friedensbote 
No. 28, page 438). Involuntarily, one is inclined to ask. Has the 
United Church of Canada “stolen our thunder”? or, Has the Evan- 
gelical Synod neglected to employ the. talent bestowed upon it? 
In comparing conditions in Canada with those in the United States, 
it is evident thatthe situation in Canada was in many ways very 
much simpler and more favorable to church union than the situa- 
tion in this country. There was no language problem to deal with, 
and all three denominations now forming the United Church of 
Canada were more or less Calvinistic in origin, and descended from 
the same racial stock. Nevertheless the fact remains that these 
denominations have dared to make a spiritual adventure and that 
the result of this adventure fully and even gloriously justifies their 
boldness and their faith. 
. For more than eighty years our own Synod has professed its 
belief in Christian Unity. Standing on the sublime prayer of the 
Master “That they may all be one” our fathers chose as their 


, 


“motto the words of the Master’s greatest apostle, “Giving diligence 


to keep the unity of the spirit in the bond of peace. There is one 
body and one spirit, even as.also ye were called in one hope of your 
calling.” Epr. 4: 3-6. Every pastor and many of our church 
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members know the words by heart. What do they mean to us? 
Do they mean anything at all to the present generation? What 
would be the attitude of many of our pastors and churches if the 
officers of the Synod were approached with some such proposition 
as has just been realized in Canada? That @ divided Protestantism 
can not successfully carry out Christ’s prayers for mankind’ is all 
too painfully evident. Are we ready and willing to give real dili- 
gence, to work hard, faithfully, persistently, conscientiously, to keep 
the unity of the spirit with other followers of the ministry in the 
bond of peace? ~ 

We refer proudly to the fact that the Synod was one of the 
charter members of the Federal Council of the Churches of Christ 
in America, and the fact is something of which we may well be 
proud. But does this mean anything to the great mass of our peo- 
ple? What has been our attitude when now and then there was an 
opportunity for closer approach to some other denomination? Was 
there not always a very distinct and powerful opposition sentiment 
which feared the loss of some specifically Evangelical element of 
faith, and which regarded every suggestion of such a step in the 
light of a compromise with those who had “a different spirit.” 
What is there behind this widely prevalent disposition? Is it due 
to a real concern for the essential principles of Gospe! truth? Is 
it a recrudescence of Lutheran sectarianism, which regards those 
who do not agree with traditional Lutheran views and interpreta- 
tions as false prophets (Matt. 7: 15), with whom no Christian fel- 
lowship may be had (2 Cor. 6: 14-7: 1)? Is it an outcropping 
of Teutonic idiosyncrasy and pettiness, combined with a manifesta- 
tion of a self-complacent superiority complex ? 

This exclusive spirit, this attitude of aloofness toward those 
coming from a different racial ancestry, with differing historical 
and doctrinal traditions, and with different ways of expressing their 
religious convictions, has not only prevented the Synod from mak- 
ing that definite contribution to the religious life of America 
which it could and should have made, but has also kept us in the 
background of the stage whereon the great drama of American re- 
ligious life and work is being enacted. And what is worse, it has 
made us, unconsciously, perhaps, but none the less actually, un- 
faithful to the great Kingdom principles expressed in four hun- 
dred years of Evangelical history and tradition. Such reflections 
are neither pleasant nor comforting, but the facts must be faced 
so that we may at least see and know ourselves as we are. 

It is possible that with the solution of the language problem 
we may be on the way toward better things. The St. Louis General 
Conference took grateful cognizance of the growing spirit of fel- 
lowship among the various denominations and of the strengthening 


The United Church of Canada 351 


of the bonds of fellowship between us and the churches of Europe 
occasioned by the recent visit of Dr. Press and Dr. Baltzer. In or- 
der further to strengthen the spirit of mutual friendship and esteem 
it resolved to encourage the exchange of delegates with kindred 
bodies both at home and abroad (Min., p. 48, 8). In his report 
to the District Conferences this year Dr. Baltzer said: “In this 
growing consciousness we rightfully discern a growing movement 
toward unity which claims our sympathy. The days when church 
bodies confined their efforts to themselves and the members of their 
race and faith are gone forever. The world is the field, says Jesus. 
Church bodies as well as churches who regard themselves and their 
select circle as the ‘field’ or the exclusive vineyard of the Lord 
thereby pronounce their own doom. Their future is limited, for 
they have no idea of the greatness and importance of the Kingdom 
of God. They will no more be able to expect a word of recognition 
and continued influential existence than could the Levite and the 
Priest who coldly passed by on the other side him who had fallen 
among the thieves—The Kingdom of God isa great and farreaching 
Kingdom. Its sphere of influence must not be forced into the nar- 
row limits of a petty separatism or the dogmatism of any one de- 
nomination” (Reports, pp. 11, 12). 

At its first conference in April of this year, ‘the Southern Dis- 
trict addressed a communication to the presidents of all other dis- 
tricts, as follows: 

“Whereas, the Evangelical Synod of North America is com- 
mitted to the principle of Christian unity, and 

“Whereas, the present situation of sectarian division of the 
Christian church in America is contrary to the best interests of 
the Kingdom of God, and 

“Whereas, the cause of Christian unity can be most effectively 
advanced by a merger of denominations that are in essential agree- 
ment in doctrine and polity, therefore 

“Be it resolved, that the General Conference be empowered to 
approach some other communion which in their opinion is nearest 
to us in doctrine and polity with the purpose of consummating a 
merger with that body, and 

“Be it resolved, that the General Officers be requested to re- 
port the progress of their efforts in this direction to the annual 
district conferences, and 

“Be it resolved, that a copy of this resolution be sent to all 
district conferences with the earnest appeal that it be given care- 
ful and if possible favorable consideration.” 

In the following, we quote briefly, concerning the action taken 
in regard to the above at some of the district conferences, in so 
far as the official records were available at the time of writing. 
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The Missourt District at its conference this year reasserted 


‘its belief in the oneness of the Christian church and pledged it- 


self to cooperate with all true children of God, of whatever denom- 
ination they may be, in the endeavor to build God’s Kingdom on 
earth (Min., page 35; 1, 2). 

The Indiana District, recommending to its pastors and congre- 
gations the same spirit of cooperation in all union work in their re- 
spective communities which was manifested in the Stockholm 
World Conference on Christian Life and Work, expressed the con- 
viction that the shattered forces of Christianity must be brought 
together in a solid phalanx if successful battle is to be given in 
the interest of righteousness, and wonders if the time is not at hand 
when the Evangelical Synod of North America, with its rich treas- 
ure of traditions and doctrine is in a position to offer to other de- 
nominations the hand of fellowship in a closer union, looking first 
toward cooperation, then confederation, and eventually union (Min. 
p. 39; Res. on Rep. of President General, etc.). | 

The North Illinois District “desires to acknowledge, in this 
season of firmer fellowship and closer union of a number of greater 
bodies of our nation, that we will not restrict our spiritual endeay- 
ors to such who are of our blood, nor can we afford to continue 
without contact and mutual understanding with those church bodies 
which are closely related to us in dogma and spirit.” This district 
also desires that a denominational committee be appointed, if pos- 
sible, which is to enter into negotiations-with other church bodies 
of our land for the purpose of effecting closer contact with them, 
in order that we may have the opportunity to accomplish something 
to realize the coveted unity in spirit for which our church has ever 
stood (Min. p. 44, 1-4). 

The West Missourt District, on the other hand, disapproves 
of any merger of the Synod with any other body, as suggested by 
the Southern District (Min. p. 8, 5). 

Can anything be done at this time to give form and purpose 
to this desire for greater unity which thus seems to be on the in- 
crease ? 

It seems to us that something quite tangible and worth while 
must and can be done without delay. For many years the dele- 
gates who represented the Synod at the meetings of the Federal 
Council were, chiefly for reasons of economy, appointed from among 
those pastors living nearest to the place of meeting. The disad- 
vantage of this practice was that at best there was much lack of 
clearness as to the duties and responsibilities of these representa- 
tives during the interim between the meetings. Having been ap- 
pointed only for this one meeting, these representatives did not 
usually consider their responsibilities very seriously and gave lit- 
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tle or no time to the study of the great common problems with the 
solution of which the Federal Council was engaged. Thus it is 
that even now, although we have been members of the Federal 
Council for nearly twenty years, the leading spirits of that organi- 
zation are still ignorant of what the Evangelical Synod stands for, 
to say nothing of its program and its activities. If the Synod as 
such does actually desire to “give diligence to keep the unity of the 
spirit,” it would seem that more importance should be attached to all 
the contacts with the Federal Council, (regular meetings of the Ad- 
ministrative Committee, the annual meetings of the Executive 
Committee and the quadrennial meetings of the Federal Council 
itself. The persons thus selected would then understand that they 
are responsible, during the interim between General Conferences, 
for the relations of the Synod to the Federal Council. It would 
then be their duty to inform themselves as to the activities of the 
Federal Council and to study them so that they may make an Evan- 
gelical contribution to the solution of any problem with which the 
Federal Council may be engaged. 


These persons, thus selected, might also constitute a) Com- 
mission which, cooperating with the General Officers, would take 
care of any official correspondence with other denominations or 
their leaders which might become necessary. They would then be | 
expected to make themselves familiar with what is going on in other 
church bodies, study their polity, organization and activities, their 
methods and the results, and visit their general conferences or as- 
semblies as fraternal delegates, so that they might speak intelli- 
gently at any time in regard to any common task or problem of 
American Protestantism. In this connection they would have 
many opportunities to interpret the history, position and activity 
of the Synod to those in other denominations who are not familiar 
with them, and at the same time actively encourage the unity of 
the spirit in our own churches by a frank and thorough discussion 
of the whole subject in all its bearings. 

It might also be made a part of the task of this Commission 
to find ways and means for meeting the financial obligations which 
the Synod’s membership in the Federal Council involves, if these 
cannot be met through the regular denominational budget. The 
fact that these obligations have been practically ignored during 
the past makes the charter membership of the Synod in the Federal 
Council appear in a somewhat peculiar light. It certainly does not 
impress the Federal Council authorities with the idea that the 
Evangelical Synod is giving diligence to keep the unity of the 
Spirit. 

If the Synod really intends to take seriously its basic prin- 
ciple of Christian unity some provision like the above can easily 
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be embodied in the draft for the new denominational constitution 
which is now in course of preparation. 

At any rate, something will have to be done to prove that we 
mean what we say when we profess our devotion to Christian unity, 
if for no other reason than to maintain our own self-respect. To 
quote glibly the sacred and fervent prayer of our Lord “That they 
may all be one,” uttered during the same night in which he was 
betrayed, and yet fail to do anything at all to make it a reality, is 
no evidence of sincerity. Unless the Synod undertakes to back up 
its profession of Christian unity with a real effort in that direction, 
and unless this is done very soon; we shall be in grave danger of 
losing our denominational life even while doing our best, as we 
believe, to save it. Matt. 16: 25. 

In the very able sermon, by the retiring moderator, at the 
opening of the second General Council of the United Church of 
Canada (Zech. 2: 1-5), in emphasizing the two ideas of Zechariah, 
that we cannot measure spiritual forces by earthly standards, and, 
that the idea of Jerusalem, as a symbol of the Church of God, had 
to be entirely changed, he said, among other things: 


“No enemy from without can injure the Church of the hving 
God, but a failure of the spirit within may stunt her growth and 
rob the nation of the service which her own church should render. 
The sectarian spirit draws sharp lnes between itself and others, 
and allows itself to be hemmed in by strong positions taken on: 
minor issues. Its mind is closed against all that would question 
its own interpretations. It is ever watchful for its own interests, 
contending for them against other bodies of believers. This is the 
antithesis of the spirit of a New Testament church in which faith 
rests on the central realities of the Gospel, and which is therefore 
tolerant in spirit, comprehensive in sympathies, devoted to the wel- 
fare of the whole community, and, to that end, of every facter in 
it, including other religious bodies.”— 

“Now church union is a movement inspired of God as really 
as any of the illuminations and quickenings of the past. It has 
brought us a new vision of God, and called us into new relation- 
ships with all who are in him. We must not lose the heavenly 
vision; we must not forget our obligation to all who name the name 
of Christ. It will be fatal if the United Church in any community 
or in the country as a whole, should think of contending for her 
own interests as against those of other religious bodies, or without 
regard to the welfare of the community. ‘He that loveth his life 
shall lose it. To think of herself will mean sacrificing the inter- 
ests of the Kingdom of God. The welfare of all is her responsi- 
bility. ‘The spirit of her Master moves her to spend and be spent 
for all whom she can serve. If she needs no ramparts to protect 
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a living faith, then she needs no safeguards to surround the inter- 
ests of a living church. Self-forgetful devotion to the good of all, 
nay, more, self-investment in the people’s higher life is the distinc- 
tive principle of Christianity. Christ himself lived and died by 
this law, and his Church must tread the way the Master went.” 


ADAPTATION OF PREACHING TO 
PRESENT-DAY NEEDS 


Pro¥F. Cart E. ScHNEIDER 
Il. INTELLECTUALIZED ADAPTATION OF CONTENT 

The second contention that we desire to present is that the 
content of preaching must be intellectually adapted if the needs of 
today are to be adequately met. 

1. NATURE AND VALIDITY oF THE PRESENT DAY DEMAND. FOR 
INTELLECTUAL ADAPTATION OF PREACHING 

What reasons can be advanced to support the claim that the 
preaching of today must be intellectually secured? Are intellec- 
tual needs to be recognized by the pulpit ? 

To begin with, I think we all stand on common ground in 
the belief that a certain type of rationalism and the purely intel- 
lectual approach to religion may result in a grotesque disfigure- 
ment of that which is holy and sacred. It is indisputable, as any 
student of Church History will testify, that the virgin virility of 
the Christian religion became impaired with the Hellenization pro- 
cess of the early centuries. Compare the simple words of “the 
Sermon on the Mount’ addressed to the Syrian peasants of the 
first century, with the high geared speculative formulae of the phil- 
osophical Christian theologians of the fourth century and who will 
deny that a spiritual disintegration has occurred? And yet again, 
just here we have an example of an intellectual adaptation to: the 
conditions of the times which was necessary in order that Chris- 
tian truths should find entrance into the ranks of the scientifically 
trained Greeks. 

There are dangers in the rationalization of religion. Yet cer- 
tain changes have occurred in the course of the last twenty-five 
years which the pulpit may recognize without in the least compro- 
mising its unstinted loyalty to the One who never changes. 

a. An intellectual adaptation of preaching is necessary because of 
the intellectual tenor of the times. 

We are at present passing through a rationalistic storm area, 
which is but a continuation of the humanism of the past centuries. 
“Science,” we are told, “is the dominating factor in modern civili- 
zation.” (Ellwood.”) Within the last seventy-five years we have 
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witnessed the rise of several phenomenally revolutionizing new s¢ci- 
ences which have fundamentally altered our views of life. 

First on the. scene were the natural sciences which have given 
us an entirely new outlook upon life which now, as never before, is 
conceived as something vitally dynamic, ever unfolding itself in 
terms of cause and effect, of process and continuity. The preacher 
of today must cope with a critical attitude of mind which was un- 
known to his fathers. To quote Brastow, we all feel how the scien- 
titie method “has fostered respect for facts, undermined external 
authority and developed the virtue of intellectual independence and 
integrity.” ... “There has resulted a vigorous reaction against 
all slipshod methods of investigation, for scientific training is the 
foe of all unverifiable assumptions, all intellectual crudeness and 
inaccuracy ; and all mystical vagaries, all substitution of fancy for 
fact have become evidential of an untruthful habit of mind.” Con- 
fronted by such a critical atitude of mind preaching will no longer 
thrive on the appeal to external authority. The intellectual tenor 
of the day demands an intellectual adaptation in preaching. Merely 
pious words and sentimental phrases will no longer suffice. 


The intellectual tenor of our times is further reflected in the 
phenomenal rise of the social sciences since about the year 1890; 
and under that head are to be included anthropology, psychology, 
ethnology, and kindred branches. With eaeh new discovery and 
scientific advance the church and the preacher must also advance. 
Prof. A. N. Whitehead in his recent book, Science and the Modern 
World, calls attention to the strange circumstance that new scien- 
tific discoveries are heralded as triumphs, but that any new pro- 
nouncement in religion and theology is considered a retreat. Of 
all men the preachers dare not be stragglers in the army of the 
searchers for the truth. 

Then came the tide of critical scholarship addressing itself to 
the critical study of the Bible, at first the Old Testament and then 
the New. ‘The critical spirit will not accept any statement of fact 
which is merely based on external authority. The pulpit can not 


long continue to ignore this trend of the times. A religion which: 


is “adapted to the requirement of modern life” must attempt some 
adjustment to modern science for ‘a religion which is not inter- 
ested in establishing harmony with modern science” will not re- 
main the religion of the thinking class of the future. And let us 
hope that more and more we are also winning the “thinking classes” 
for our Evangelical churches. 
But that suggests another thought, namely, that: 
b. An intellectual adaptation of our preaching is necessary because 
we are ever more being called upon to deal with a more mo- 
dernly educated laity. 


(ACO et RENE SSL RS Da mela Wh eee Y 
4 


’ Adaptation of Preaching to Present-Day Needs 357 


That, candidly, was not always the case . There was a time 
in the early history of our church when it was not required of our 
pastors to be brilliantly educated men. The situation in St. Louis 
was undoubtedly duplicated in many other cities and may be re- 
ferred to in this connection. From the very beginning, that is in 
the early part of the nineteenth century, a significant grouping of 
classes occurred. The educated and aristocratic American group 
occupied the central sector which in its later westward expansion 
continued to cater almost exclusively to the wealthy, the cultured, 
and educated classes. The German element settled apart to the 
north and south. The German was a remarkably good and pious, 
morally and in every other way, reliable individual but as we all 
know, culture and education were not his shining attainments. He 
was content to serve the “white collar man” in such various capaci- 
ties as a peasant, blacksmith, tailor, manual laborer, etc. And he 
was served by a most devout ministry, a ministry, which coming, 
from Germany, understood his inmost needs. He received the pietis- 
tic, spiritual shepherding which his nature required. 

But in late years a momentous change has occurred and is yet 
occurring. A third generation is springing up affected by the 
scientific tenor of the age. At last the youth of our churches also 
are going to college. The prejudice of the early German parents. 
has been overcome so that even girls are encouraged to visit higher 
schools of learning. The obstacle of poverty has also largely 
been overcome. It is a very moderate statement of fact that the 
third generation demands a different type of preaching than the 
first. The young man or woman who has acquired the modern 
point of view will not be satisfied with the old style of good, pure 
and simple gospel preaching. Mere “emotionalism” or sentimen- 
tal phrasings, a “goody goody” type of religion will not satisfy, for 
their lives are full of the real vital problems of religion in compari- 
son with which such problems as that of the six day creation or 
verbal inspiration etc., pale into significance. 

And it may be said in this connection that the intellectual per- 
plexities of modern youth are not to be shunted into oblivion by 
such advice which at one time was considered so beautifully and 
brilliantly adequate; namely, that the poor perplexed soul should 
only believe and have the faith that removes mountains, and thus 
be redeemed. 

e An intellectual adaptation of our preaching 18s necessary be- 
cause more and more it is coming to be understood that ser- 
ence and religion are not mutually exclusive but together de- 
scribe the reality for which man seeks. 


In fact it is largely due to the indefatigable conquests of science _ 
that the whole world has been placed more and more under the 
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unifying concept of God. The scientific world view has brought 
us a broader recognition of the significance of LIFE. Were it 
not for the discoveries of modern science with its laws and .prin- 
ciples perhaps we would still be harboring divisive and fragmentary 
ideas of what this life is about. When the modern preacher believes 
that “All things are ours,” his mind goes beyond the pale of the 
_ strictly spiritual and religious and he feels the impact of the chal- 
lenge to be not only a theologian but also a philosopher, a scientist, 
an artist, if perchance in some way the better to appreciate the 
essence of the Great Reality for which he is striving. The pure 
knowledge of the gospel, however, zealously it may be embosomed, 
will not suffice. 

Thus, due to the scientific and intellectual advance of late 
years, many arbitrary barriers of the past have been eliminated. 
We can appreciate the fact that the whole world is the product of 
‘God who consequently is interested in it all. Therefore we no 
longer concur with Spener’s contention that escape from the world 
was the ideal conduct. Rather with Luther yet in a loftier sense, 
we may maintain that we must remain in the world and gain the 
victory over it. God is therefore nearer to us today in this unified 
cosmos and Jesus also comes nearer to us than when we tried to 
restrict him to the right hand of God the Father in some obscure 
corner of the universe. 

d. The preaching of today must be intellectually conditioned in 
order to combat the rationalism and sterile liberalism of our 
day. 

These giants are now stalking through the land seeking whom to 

devour. Now certainly, on the other hand, we do not unqualifiedly 

identify ourselves with the Fundamentalists. In fact we may 
rightfully reject any and all of such partisan names. We do not 
care to be associated with any such parties. As Evangelicals we 
are seekers for the truth. No theological pigeon hole classification 
can contain the Evangelical soul. But we must be prepared to ade- 
quately combat the attempts of that type of modernism, rationalism 
humanism or whatever we choose to call it, which is inflicting on 
our day its subversive naturalism and subjectivism. So often we 
find that objective realities are psychologized into nothingness, 
morality becomes something merely subjective and the element 
of the transcendent and supersensuous is glibly ruled out of court. 

Therefore the pulpit cannot remain silent. An apologetic task 

awaits it, yet it requires an intellectual mastery of the modern 

fields of thought in order to adequately meet the intellectually per- 
plexed of today. 
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2. NATURE AND CHARACTERISTICS OF INTELLECTUALLY 
. ADAPTED PREACHING 
a. Preaching, intellectually adapted to the needs of the day, is char- 
acterized not by dogma but by doctrinal sermons. 

But what do we specifically mean by being intellectually adapted ? 
However shocking it may at first seem, all true preaching is full 
of doctrine. Doctrine can hardly be eliminated from any sermon 
which deserves the name. “The truth,” says Jesus, “shall make us 
free; and Jesus was therefore passionately intent on preaching 
the truth—the truth of God and Sin and Salvation. The great 
prophets of all times spent their lives to bring the truth of God 
to bear on the lives of men. As we have'said before, experience 
precedes the doctrine. It is a thrilling adventure to wander through 
the history of Christian doctrine and see how each age attempted 
to define and reduce, that is, to intellectually understand and form- 
ulate its heart-grilling experiences. Let us not forget that the 
great doctrinal and creedal formulations of the past are monuments 
to the inner soul, faith experiences of the past, and must be honored 
as such. But for that very reason we will not demand that the 
present age confine its preaching to the doctrine of the past. We 
may rather expect that the Christian preacher of today should have 
a very present experience of the grace of God, surcharged with 
such spiritual insights and positive affirmations that he cannot 
hold his peace but must shout from the housetops concerning what 
he has seen and heard. 

And it is not accidental, therefore, that the great religious spir- 
itual periods in history were also epochal in the history of doctrine. 
Paul, Augustine, Anselm, Luther. Loyola, Schleiermacher all wrote 

‘classical manuals of devotion testifying to the inner experiences of 
their hearts and souls. But let it be remembered that these-same 
men were the outstanding theological leaders in their day. 


It is possible for the experience to outgrow the doctrines. Then 
doctrines become dogmas, bereft of any personal meaning and vital 
preaching value. Therefore, to be properly adapted intellectually, 
the preacher must not merely recite the experience of the past or 
quietistically dote on the experience of the present but must seriously 
attempt to make that experience intelligible to the man of today. 
b. Furthermore to meet the intellectual needs of owr day preaching 

must not be technically theological but spiritually interpretwe. 
However much the intellectual tenor of the times may be reflected 
in our congregations and however much our hearers may be in- 
tellectually qualified to follow technical discussions it would be a 
violation of our preaching function to convert the pulpit into a 
theological laboratory. It is as little the purpose of the preacher 
to make exegetes, or theologians, or higher critics out of his congre- 
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gation, as it is the purpose of the doctor to demonstrate the tech- 
nique of his surgery to the man upon whom he is operating. Cer- 
tainly the technical, theologico-philosophical apparatus, with, which 
the intellectually adapted preacher can not well dispense, dare not 
be paraded before the open gaze of the congregation. Critical theor- 
ies may help throw light upon the text so that the preacher may the 
better discern the implications of the truth thereof, yet it would 
be mockery if through it all he should forget and deny his apostolic 
function to preach Jesus and him crucified. 

On the other hand, modern preaching will be constructively 
adjusted to the intellectual needs of the day if it assist the congre- 
gation in the interpretation of the truth whereby men shall be made ~ 
free. No dead intellectual formulae will make us free. The in- 
tellectual outlook on life with its finely attenuated spiritual discern- 
ments for the unity of the world demands that the present-day 
experiences of the Christian be interpreted, not in the ancient words 
and phrases but if need be in the terms fluent to the modern scien- 
tific mind. Undoubtedly one of the vital demands upon the pulpit 
of today is to assist our intellectually perplexed youth to rethink 
and reinterpret their religion. Right to the point and without 
economy of words William Pierson Merrill in the Yale Lectures 
of 1922 says, “Whenever there comes a choice between the comfort 
of the contented and the winning of the troubled, the true preacher 
will not hesitate. Better a thousand times to disturb the placidity 
of old and settled believers than to fail to minister to young and 
questioning souls. Any good shepherd will neglect the ninety and 
nine who. are safe-folded, and go after that which is lost. And the 
youth of our time are lost, not as the prodigal was, but as the sheep 
was, bewildered, caught between the demands of a rigid orthodoxy 
in the church and a no less rigid agnostic philosophy in the college 
and university. It is one of the supreme functions and privileges 
of the preacher of today to put the Gospel in terms intelligible to 
the modern student.” (The Freedom of the Preacher) 

The modern man and especially the modern student can not 
be presented with a finished rounded out religion, In this sense 
the challenge comes to all educational institutions of the day, the 
theological seminaries not excluded that, “The student cannot be 
given truth, strictly spoken, but he must discover it; in fact he 
must make it, in a sense for himself.” (Merrill p. 117.) Yet in 
all this we preachers are called upon to assist the modern man in 
the interpretive processes of his mind. The new knowledge of the 
new times may require some theological adjustments but concern- 
ing these we need not fear, in so far as they reflect the very spirit 
of Jesus himself. Our preaching can only gain strength if we per- 
mit the fearlessness of the prophet to possess us in the effort to at- 
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tain a personal comprehension of the eternal, never changing truth 
of God. Professor Denny in his “Jesus and the Gospels,” states 
that there was one faith and one religion in the New Testament but 
there was more than one Christology. We know how the early 
Christian preachers derived the term “Logos” from the intellectual 
storehouse of their day. The early Nicene controversy was re- 
stricted by the lack of an adeqaute intellectual formula whereby 
to grasp and explain the mystery of the Christ. Modern psychology 
has given us the term “personality” and thereby our Christology 
has been improved accordingly. In the years to come we may gain 
still newer terms to make still clearer the content of our experi- 
ences. What other conclusion is possible than this that the preacher 
keep intellectually abreast of his time to be able to interpret the 
good old gospel story of Jesus and his love. 

And we ask finally, how may the modern preacher meet this 
issue squarely? Certainly not by narrow, dogmatic methods of 
the seventeenth and the eighteenth century. Not by glibly positing, 
let us say, the infallible authority of a verbally inspired Bible. A 
preaching intellectually adapted to the needs of today will be char- 
acterized by a “largeness of mental movement” which is more of 
a spirit than a thing. Perhaps nothing in the words, nothing in 
the immediate thought presentation would suggest it, yet, there 
is something in his sermon which is as fresh as the “Breeze which 
sweeps the ocean” that the listener sits up and takes notice that 
this preacher is preaching out of the situations of the present day 
with his finger on the pulse of man and men. 

And how may such preaching be attained? Only by hard 
work and insistent, systematic study. By common consent of the 
clergy itself laziness is recognized as the outstanding sin of the 
preacher. The thorough freedom of his life from outward re- 
straints encourages it. Hard rigid, routine and consistent study is 
the only way of remaining at the top of the intellectual tides on 
which we are riding. Behrens in “Philosophy of Preaching” gives 
this advice, “Do not hoard your resources, doling them out by 
weight and measure, holding back more than you give, for fear that 
no new supplies can be gathered. Empty the cupboard. ‘The 
healthiest state you can be in on Sunday night is that of complete 
exhaustion, not physical, but intellectual; the feeling that you 
have pumped yourself dry. That will compel you to fresh and 
deeper study. That will foster the temper of mental vigilance and 
_ that will make you grow.” 

Thus spoke a man thirty-two years ago. Now listen to what a 
modern preacher advises the young student in the seminary—it is 
the Rev. J. Paterson Smyth, the late professor of Pastoral Theol- 
ogy of the University of Dublin. He says, 
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“How much time should you give to study and preparation 
for your sermon? Three hours a day, if you are in a busy parish, 
not necessarily all at one time. In the country considerably more. 
I think the people in the quiet country parishes ought to be in the 
most enviable position in the whole Church. They should get the 
most interesting and thoughtful and well prepared sermons. A 
man in a quiet village who is willing to give nine hours a day to 
his work, could easily give five to the Sunday sermons. I know 
quite well all that is against him—the depression, the small num- 
bers, the want of that quick friction of mind with mind which 
keeps the town man at pleasant high pressure and makes speak- 
ing and writing easier for him. But all the same, I say to you 
whose lot will lie in the country village, you ought to preach the 
best sermons of us all.” 

(Lo be continued) 


THE LATEST BOOKS OF INTEREST IN 
GERMAN SYSTEMATIC THEOLOGY 


A. RUECKER 


Not as literary critic nor as arbiter between theological schools 
do I write these lines, but merely because I always loved to dabble 
in theological bibhograghy. It is, therefore, not book reviews I 
wish to offer but merely pointers about a few recent books that 
show us that German theological writers are busy again, as before 
the World War, and that German publishers believe sufficiently in 
their products to place them upon the book market. 

Who are the leading theologians? And what is their position ? 
—Felix Meiner of Leipzig publishes a grand review of outstanding 
leaders of the intellectual life: “Wissenschaft der Gegenwart in 
Selbstdarstellungen.” Two of these volumes contain autobio- 
graphies of theologians (“‘Die Religionswissenschaft der Gegen- 
wart in Selbstdarstellungen”). They are edited by Erich Stanger. 
In the first volume the following men introduce themselves: Wil- 
ham Adam Brown (American), Ihmels, Kittel, Seeberg, Schlatter, 
Slotemaker, de Bruine, and Zahn. ‘The second volume (just off the 
press) brings autobiographies of Beth, Girgensohn, Lietzmann, 
Loofs, Procksch, and Schaeder. A third volume of Protestant 
theologians is in preparation, as also a fourth which is to present 
catholic celebrities. Of course these men do not waste their space 
in these volumes telling anecdotes of their lives, but they try to pre- 
sent and to justify first of all their theological position. Fine and 
enlightening reading for one who wishes to know who’s who in 
theology, especially German theology. 

Playing to the galleries—like Delitzsch’s “Die grosse Taeusch- 
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ung” in reference to the Old Testament—are the two books of 
Drews’ “Christusmythe” and the recent “Entstehung des Christen- 
tums aus dem Gnosticismus”. As with Delitzsch, the Assyriologist, 
and with Haeckel, the biologist, it is with this writer, a psycholo- 
gist,—when they dabble in theology they prove sophomores in the 
truest sense of the word. Drews gave us recently a “Psychologie 
des Unbewussten,” a truly scientific work. What a pity that such 
men feel called upon to tackle theological problems! 


More comprehensive treatises on the philosophy of religion 
were few and far between in recent years. German theologians are 
still digesting Eucken, Troeltsch, Wobbermin, Seeberg, and others. 
The leading textbook on philosophy of religion is that of Dr. Hein- 
rich Scholtz, professor of philosophy at the university of Kiel (“Re- 
ligionsphilosophie”). It appeared in several editions. As a hint 
to young pastors who would work themselves into this discipline 
I would suggest that they secure a copy of Wobbermin’s “Religions- 
philosophie.” This work offers readings in original texts on the 
philosophy of religion beginning with Kant. It serves as a fine 
and yet concise introduction into the history of the philosophy of 
religion during the last century. Perhaps in connection with it, 
Waterhouse, “Modern Theories of Religion” might prove elucidat- 
ing. Then Scholtz’ book will lead into the actual discussion of 
the problems at the level of modern philosophical thought. His 
is a philosophy particularly of Christianity as “the religion of pon- 
derable values.” 

In line with this conception of philosophy of religion is again 
George Wobbermin’s “‘Wesen und Wahrheit des Christentums” 
(J. C. Hinrichs, Leipzig—1925). This book contains about 500 
octavo pages. It is not. only the most recent but also the most 
monumental and comprehensive work of the rich literature on the 
essence of Christianity. Perhaps I should mention at this place 
a book which since 1917 has experienced 14 editions, Rudolf Otto’s 
“Das Heilige,” a treatise on the irrational noumenal in the deity 
in its relation to the rational. Its heavy sale, although not written 
in a popular, light style, is a favorable index of the German mind. 
This book has been translated into English (“The Idea of the 
Holy”—First impression March, 1923, fourth impression 1926), 
into Swedish, Spanish, Italian, and Japanese. Just off the press 
for the first time (copyright 1926) is a small but comprehensive 
volume, “Die religiése Lage der Gegenwart” by Paul Tillich, one 
of the younger theologues of Germany. Tillich seeks out the deeper 
religious vein, not only in the narrow confines of theology proper, 
like Otto, nor even in the larger avowedly religious life, but par- 
ticularly in the sciences, the philosophical systems and the arts of 
our days, also in the social and ethical movements, as well as in 
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the thought-life of the churches. It is a well-written, analytic trea- 
tise in spite of its acknowledged limitation that the author scrutin- 
izes the world from the point of view of the central-European 
“Kulturboden.” : 

More advanced readers will find it interesting to follow the 
impression Vaihinger’s “Die Philosophie des Als-Ob,” Germany’s 
extreme neo-Kantian pragmatism, made upon religio-philosophical 
thought. A disciple of Vaihinger, Joh. Wegener, presented “Die 
christliche Religion als Religion des Als-Ob.” Scholtz immediately 
countered in his “Die Religionsphilosophie des Als-Ob.” So did 
the Catholic philosopher, Hugo Bund, in “Kant als Philosoph des 
Katholizismus.” 

Talking about Catholic writers in philosophy of religion we 
must not forget to mention a general revival of Catholic thought in 
Germany. In philosophy of religion the year 1925 brought us I. P. 
Steffes’ “Religionsphilosophie” (published by Koesel and Pustet, 
Kempten), Messer-Pribilla “Katholisches und modernes Denken” 
(Strecken und Schroeder, Stuttgart). Somewhat older are Erich 
Przywara’s “Religionsbegruendung” (Herder, Freiburg, 1923) and 
Joseph Geyser’s “Augustin und die Religionsphilosophie der Gegen- 
wart” (Aschendorff, Muenster, 1923). Perhaps most comprehens- 
ive is the very recent “Religionsphilosophie Katholischer Theolo- 
gie,’ one of the volumes of the large “Handbuch der Philosophie,” 
published by R. Oldenbourg, Muenchen and Berlin. In the same 
series Prof. D. Emil Brunner of Zurich, Switzerland is to give us 
a volume entitled, “Religionsphilosophie Evangelischer Theologie.” 


_ The German mind has apparently not lost its taste for deep, 
heavy literature. The mass of publications on dogmatical questions 
is bewildering. Let me mention just the volumes containing com- 
_ plete systems of dogmatics that have been put on the book market 
since the war. Ludwig Lemme, of Heidelberg has given us two 
volumes of “Christliche Glaubenslehre.” Like his older volumes 
on “Christliche Ethik” they represent a positive and conservative 
view. More recent are K. Girgensohn, “Grundriss der Dogmatik” 
(1924). Unfortunately Girgensohn, one of the most promising 
younger theologians, passed away last year. R. Seeberg also offers 
us a two-volume work, “Christliche Dogmatik” (1924 and 1925). 
Seeberg is “Vermittlungs-theologe.” Marta Troeltsch edited Ernst 
Troeltsch’s “Glaubenslehre,’ a post-mortem publication of about 
400 pages, just off the press. Finally, Prof. Dr. H. Luedemann of 
Bern, Switzerland, comes forth with the first volume of “Christliche 
Dogmatik.” ‘The second volume is on the press. 

German churchmen are facing the immense, practical prob- 
lem of the recasting of religious thought to meet the practical 
problems of the day. We read repeatedly of the difference in at- 
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titude toward social problems between the Anglican-American and 
‘the German representations at’ the Stockholm Conference, Erich 
Stange “Vom Weltprotestantismus der Gegenwart” (Rauhes Haus, 
Hamburg) opens the whole problem. German theology is still 
groping its way toward the social gospel. But we have promising 
beginnings in Erich Foerster’s “Sozialer Kapitalismus” (Mohr, 
Tuebingen), E. Rosenstock’s “Soziologie” volume I. (Gruyter, Ber- 
lin), and especially in D. Zoellner’s “Die soziale Aufgabe der evan- 
gelischen Kirche” (Doerfling and Franke, Leipzig). Swiss theo- 
logians are far ahead of the Germans in this respect. As early as . 
1922, L. Ragaz, formerly professor of systematic theology at the 
university of Zuerich, published a collection of essays, addresses, 
etc., entitled “Weltreich, Religion und Gottesherrschaft” (2 vol- 
umes, Rotapfel-Verlag). 

Several older works on Christian ethics were revised and pub- 
lished in new editions since the war, but to my knowledge no new 
system has made its appearance. Prof. Dr. J. Wendland’s “Hand- 
buch der Sozialethik, die Kulturprobleme des Christentums” was 
published during the war and reflects its obnoxious spirit from al- 
most every page. It is extremely reactionary. Perhaps it is well 
that the German mind first adjust itself to the new conditions and 
grow more cosmopolitan before it tackle the task of restating its 
Christian-ethical convictions in systematic form. Monographies 
like those mentioned above will be profitable to that end. They 
are realizing their task. G. Kunze, student pastor at Leipzig, ex- 
claims in an article on this subject: “The working out of a new 
social ethics is the great and urgent task before us!” 'T'roeltsch. 
paved the way in his monumental work, “Die Soziallehren der 
christlichen Kirchen und Sekten.” So did Max Weber and his 
school in the volumes “Gesammelte Aufsaetze zur Religionssozio- 
logie.” On the basis of such thoroughgoing studies German theology 
can be expected to produce something commanding universal at- 
tention when the times are ripe for it. 
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THE DISTRICT CONFERENCES 

To arrange a satisfactory program for a district conference is 
no small task. he difficulty grows with the increased demands 
now made upon this institution. Our time is not satisfied with 
simply carrying on in the ways of the fathers. Old standards, 
methods and even beliefs are subjected to a severe testing. Effi- 
ciency rules out waste of time and money, and what produces no 
returns goes on the scrap-heap. 

The church cannot escape the temper of the age. She must 
justify herself and her ways by the results she produces. She 
claims to be an agency—even the chief agency—for the promotion 
of God’s Kingdom: is she living up to this clatm? And, in par- 
ticular, are the yearly meetings that bring us together to discuss 
the Kingdom work we are doing, all they ought to be and could 
be? For some time the district conferences have been under fire. 
Last year the reflections and suggestions contained in Manrodt’s 
circular: letter aroused general interest. His main idea was to re- 
duce the routine work of the conferences and put a heavy stress 
on their spiritual and intellectual possibilities. The efforts made 
by synodical and district officers along this line have not been with- 
out fruit. Of course, at this writing (June 12) the reports of only 
a few conferences are in, but what can be noted of these, probably 
apples to the others. As far as we can see so far the Missouri 
district has taken the lead in devoting a whole day .to the spiritual 
interests and problems of ministers and laymen. It was found 
necessary to separate the “retreat” of the ministers from the special 
meetings of the laymen. One can see the possibility of a rift be- 
tween the two component parts in this arrangement; still it is 
hard to say how the meetings could have been made really profitable 
otherwise. The minister’s education and viewpoint are different 
from the layman’s, and though the layman may not like to be re- 
minded of it it is a factor one cannot always overlook. It has been 
suggested to'hold ministers’ retreats at a different time when no 
laymen can be offended by being excluded. 

And it is well known how elaborate and effective the efforts 
of the Catholics are in this respect. The plan deserves our earnest 
attention. ‘The Pastors’ Institute at Dunkirk can easily be turned 
into a “retreat’,-and what is possible at Dunkirk can be done at 
other places. Retreats are not places or seasons for the devotional 
life only; a reasonable admixture of intellectual food is good for 
the inner man also. 
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If we were asked what were the most valuable features in 
our conference programs, we should without hesitation say, the ad- 
dresses of those who represented the Synod, its institutions and 
boards. These men are the connecting links between the conference 
members and the Synod at large. They speak from intimate knowl- 
edge, on subjects they have often presented, and with an authority 
the individual pastor does not seem to have. When one of the four 
men who visited Ohio came to the end of his speech a delegate, 
next to me, leaned over and whispered, “I could listen to him all 
day!” They seldom say that of their own minister or even of the 
district president. 

The President General in his annual report had in the back 
of his mind, the present-day tendencies in religious thought, but 
he did not specifically mention such as are generally summed up in 
the collective term “modernism.” It was not necessary for him 
to mention them, for the simple reason that they have not become 
“Issues” with us as yet. And as one said recently of Methodist 
bishops, “Bishops are not there to raise issues but to eliminate 
them,” so it might be said of presidents general. The Baptists at 
their convention at Washington had a royal battle between the two 
antagonistic forces, in which the Conservatives seem to have come 
out second best, and the Presbyterians have also been more agitated 
by doctrinal strife than the Methodists. -There is a general desire 
on the part of those in authority to let the sleeping dog of theolog- 
ical polemics alone. The troubles of the church are manifold 
enough and her tasks heavy enough. Let us hope that our church 
if she wishes to go forward into unexplored fields of modern theol- 
ogy, may ever keep in mind her old watchword: “In necessariis 
unitas, in dubiis libertas, in omnibus caritas.” 

On the whole it can be said that most districts do their ut- 
most to provide special features for their annual sessions. In this 
laudable effort they find willing support from “headquarters.” 
Synod, seminaries and boards vie with each other in giving effective 
representation for their causes. The routine work of the confer- 
ences, the discussion of the committee reports, still occupies a good 
deal of time. To this writer this part of our program is an awful 
bore. He is aware, of course, of the fact that other brethren take 
a perfect delight in these things and since they take an active 
part in the discussion, get much more satisfaction out of the con- 
ference than he does. Moreover, as long as the conferences are sup- 
posed to pass on the work and reports of the officers and boards of 
the Synod, it is hard to see how this feature could be eliminated. 

On the other hand, the number and work of committees would 
be greatly diminished if they confined their reports only to really 
necessary resolutions. Attention has often been called to this mat- 
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ter but the ordinary committee member cannot detach himself 
from the idea that he is in duty bound to cover every phase of the 
report under discussion with a resolution. Therefore much time 
and paper is wasted as before and we continue to “rejoice that the 
Almighty has again so signally blessed our church in the past year’ ; 
or, “we concur with the executive secretary in the opinion that if 
our people don’t furnish more funds our work will have to be cur- 
tailed’; or, “with profound gratitude to God we take note of the 
fact that we have been able to give our old ministers 5 dollars more 
last year than heretofore.” Sometimes when a committee hands 
in a report with 8 or 10 resolutions, a bold member will get up 
and move that they be all accepted without discussion. Motion 
carries and the conference is happy because time and weariness 
of soul have been saved. Yet it may also happen that the presiding 
officer, or one of the “old guard,” with a fine show of moral indig- 
nation protests against such wholesale methods and demands a 
“seriatim” discussion of the report (“Seriatim” is the technical 
term for it and he who uses it proves thereby that he is an old 
hand in parliamentary procedure). 

One thing which is of importance but often underestimated, 
has not been mentioned yet: it is the opportunity for fellowship. 
Only once a year we have a chance to get acquainted with all the 
members of the district. Many get little out of this. He, however, 
who has a genius for.the interchange that is the soul of fellowship, 
will either receive or give something that may be considered a 
valuable by-product of the district conference. 


Orthodoxie und Vermittlang. 

Der 14. Sunt. diefes Sahres war ein denfrwiirdiger Tag in der 
Gefchichte der Mtiffourijynode. Xn Ddiejem Tag wurde das neue 
Seminar diefer Synode in St. Louis eingeweiht. Cs hat gmwetund- 
etnhalb Willionen Dollars gefojtet, und die Cinnweibhungsteierttch- 
feiten gejtalteten jich 3u einer itbermaltigenden Qindgebung. 90,000 
Mtenfehen jollen fich eingefinden haben. CS liegt vor uns die Rede, 
die der Langjabrige Brajes der Synode, Baftor F. Bfotenbhauer, bet 
diefer Gelegenheit gebalten hat. Sie wurde merfroiirdiger Werje in 
der Htejigen (Clevelander) deutjehen Seitung, die jonjt mur fatho- 
Lijehen Nachrichten breiten Naunt gewabrt, in toto abgedricft (ftebe 
Scite 371 der , Rirchlichen Mund)char’). 

Jn diefer Rede fagt Prajes PBfotenhHauer, daz der Hauptagrund 
ibrer Qejtfreude darin bejtehe, dah tt dem Concordia-Seminar, 
ungletch) den meijten andern theologijdhen Wnftalten, nad wie vor 
/die wunderbare Lehre im Zentrum jtehe, dah Sejus Chriftus, der 
wejensgleidhe Sohn Gottes, durd) Leiden und Sterben die Menfeh- 
Heit erlojt babe, und day in der Verfiindigung diefes Gvangeliums 
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die eigentliche und cingige Witfaabe eines PBredigers bejtehe’: fer- 
ner, was damit m engfter Wechjelbeziehing ftehe, dap feine Sirehe 
und Concordia wie jeit alters jo noc) jegt Iebre, daR ,,dic Bibel von 
Wnfang bis gu Ende, Wort fiir Wort, Gottes Wort fei, etngegeber 
bon Gott, dem Heiligen Geift, 3u unfrer Unterweifung 3ur Selig- 
Feit.“ 

Prajes Pfotenhaner befennt jie) alfo und mit thm jeine Kirde 
gur ungebrodenen Luthertjdhen Orthodorie und gwar nicht blo int 
Sinne de Glaubens an den gottmenfchlichen Erlojer — woran wir 
ja ebenfallS unentwegt fejthalten —, jondern auch im Ginne der 
jtriften Berbalinjpiration der Heiligen Schrift. Sie ijt Wort fitr 
Wort vom Heiligen Geijt eingegeben. 

Enige Woden vorher hielten die Bresbyterianer in Baltimore 
ire 188. General WXifembly ab. Die Presbyterianer jtehen unge- 
fabr da in der reformierten Kirche, wo die Ntiffourijynode fieh in 
der lutherifcen Nirche befindct. Wir jagen ,imgefabr.”. Man mu 
aljo den Gag nicht prejjen twollen. Die Wtodernijten find in der 
Bresbytertanerfirdhe nur eine verfchwindende Ptinoritat. Denno 
wirft die moderne Geijtesrichtung ihre Wellen auch in dicfe Kirche 
binein. Wan erinnert fic, dap H. ©. Sosdicf, das Haupt der Wto- 
dernijten, pom der General WAjjembly gegwungen rwurde, jein Wimt 
als YWushilfsprediger in der Wifth Woe. Bresbyterianerfirce nieder- 
gulegen, obtvohl das Bresbytertum von Yterw Yorf fich fitr thn aus- 
gefprocjen hatte. © mwurde erwartet, dap fich die General Mijembly 
liber die Geijtesbewegung, die den rieden der Kirche bedroht, aus- 
fpreche. Dazu war auf der lebten Verjammilung der General Wijembly 
eine Rommijfion von 15 ernannt, in welcher Bithrer von entgegen- 
gefjebter Richtung vertreten waren. Sedoch hardelte es fich etgentltel 
nicht um die Streitfrage, ob Sundamentalijten oder Ylodernijten 
in der Kirche gletchberechtigt jeien, fondern nur darim, ob mean 
eventuell Warner von verfchicdener theologifher Stelling in der 
Rirche dsulden wolle. 

Ler Bericht der Nommiffion befchreibt ausfithrlic) die Urja- 
cen, die gu der gegemvdrtigen Gahrung im geijtltchen Leben der 
Rirde beigetragen haben, infonderheit wie fie von dem Wrderftreit 
pon Wrijenjeaft und Glauben fommen. Yn Yolge dejjen gibt es 
heute, jo heift e3, Leute von verjchiedenem twijfenfcaftliden Stand- 
punft — in der Rirce und anf den Kangeln. Die Brage erhebt 
fich: Kann die Rirde einen folcen Bujtand tragen? Dieje Brage 
wird bon cinigen berneint. Die Nommiffion bejaht fie. 

Der Bericht der Kommijfion wird von der firdltchen Brejje, 
die uns guganglich ijt, ein Vieijterjtiteé genannt. Er war ein Veet 
fterftiicf, wenn der Hauptgwect die Verjohmung der Gegenjabe it, 
und er erreicjte, mas die Rommmiffion begtwectte. Cr twurde beinabe 
einftimmig angenommen, und — fiir den Yigenblicl wenig}tens — 
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war der Hriede Hhergeftellt. Wher er erreichte dicfen Zrwecf mur, im- 
dem er jagte: Wir wollen uns tragen, das ijt mir wollen den 
anders (modern) Denfenden tragen. Dagegen nabm die Bresby- 
terianerfirche feine Stellung 3u. der Gache jelbft, das ijt gum Wro- 
dernisnms. Shre Vermitthing awifchen dem alten und neuen Glau- 
ben befchranfte fich aljo bloR auj die Wtabnung: Habt feinen Streit 
untereinander ! 

Muf die Dauner wird das nicht geniigen, die RNirche wird ent- 
weder mit Brajfes PBfotenhaner fagen mitijen: Wir bhalten felt an 
der Verbalinjpiration, oder fie wird jagen mitijen: Wir erfennen 
die Berechtigung der hHijtorijeh-fritijchen Wethode an. Dieje We- 
thode wird auf unjerm Geminar gebandhabt und wir freuen uns 
defjen, denn die bon Bfotenbauer ijt heutiges Tages abjolut un- 
baltbar. 

Dann wird fich die Kirche auch ausfprechen miijjen 3u den 
Mbjtrichen, Ste an der Perjon VNefu gemacht merden. Da wird fie 
bet dem alten Cvangeltum bleiben. Was ifr Verhalten 3u denen 
anbetrifft, Die eine mebr oder weniger negative Stellung gu Seju 
einnehmen, jo wird fie Hbochjt ungern die Nolle de8 Neverrichters 
fpielen, eS jet denn, dap eS die LebenSinterejjen der chrijtlicen Ge- 
meinde erfordern. Obne eine ,Vermittelung” wird e§ alfo nicht 
abgehen. Unfer WXbjfehen mug nur jein, dak wir bet diefer Ver- 
mittelung jo vom Geijt erleuchtet find, daR wir nichts Wejentlicdes 
aufgeber, 


Weiherede des PBrajes der Lutheraner-Synode 
al$ das neue Concordia-Seminar feiner Bejftinunaing ithergeben wurde. 

St. outs, 14. Juni. ALS das erjte Concordiae-Geminar im Jahre 
1839 gegriindet wurde, waren 90 Berfonen gugegen. Geftern batten fich 
90,000 eingefunden, um den CintweihungSsfeierlichfeiten fiir Die neuen Pracht- 
gebaude beiguiwohnen. Die Kundgebung iwar iiberiwaltigend. Cinundgivanz 
Ziq Sondergiige brachten Befucher aus Cleveland, Chicago, Miltvaufee, Fort 
Wabhne, Detroit, Ranjas City und andern Orten, und viele waren in Y2utoz 
mobilen gefonmen. YLaut{precher ernwalichten eS jedem Teilnehmer, dem 
Gottesdienjt und den Reden zu folgen. 

Die Hauptrede bei der Cintveihungsfeter Hielt PBrajes F. BfotenHauer. 
Er jprach twie folat: 

,Qtes ijt Der Tag, den der Herv gemacht; {abt uns 
freuen und frdblich drinnen jein. © Herr, Hilf, o Herr, laf 
woblgelingen!” Amen. 

Sn Chrijto Seju Herglich geliebte und hocherfreute Synodale und Glaubensz 
genojien. 

Wie Der gnadige und freundliche Gott von Beit gu Beit den eingelnen 
Chrijten auf threr Pilgerreije zur Himmilijchen Heimat einen Freudentag 
bejchert, an Dem fie jonderlich jchmecfen und fehen, tie freundl{tch der Herr 
ijt, jodak thr Herz jich mundert und ausbrettet, jo jchenft der Herr auch der 
gangen Kirche bier und da einen grofen Tag, tindem er Wohltaten ertverft, 
liber Die Der Mtund aller Kinder Gottes voll Lachens und aller ZBungen voll 
Rirbmens find. 

Much unfrer Synode, ja der ganzen Kirche Hat Gott Heute ein bejondres 
Lachen gugerichtet. Wir find hier verjammielt, um diefe Gebaude einguiveihen 
und in den Dienjt zu jtellen. %Xn dem Xufbau derjelben haben fich alle Glie- 
Der unjrer Synede nit jeltenem Cifer beteiligt und twillig dDagu betgetragen. 
Der freundlice Gott hat den VBaufomiteen, dem Architeften und den Bauz 
ntetitern BVerjtand und Weirsheit geqeben, jodak alles giwectentiprechend ge-z 
plant und ausgefubrt werden fonnte. Cr hat liber den Bar feine fchiibende 
Hand gebhalten, foda fein UnglitdSfall heute unfre Freude dampft. Und min 
find wir Hter aus allen Teilen unjrer Synode in qrogen Scharen verjanmelt, 
um Cintvethung 2u feiern. Getwik, wir freuen uns, daR uns das Werf ge- 
fingen ijt, und crqdben unfre Augen an diefer Herrlichen Xnlage, ausgefirhrt 
auf weitem, Hohem Raum, als einem bleibenden rae Des einmiitiqen 
Handelns unjrer Synode, einer Zierde der Stadt St. Louis und einer giveck- 
entfpredenden Wobhnung fiir unfre theologijche Vugend. 

G3 ware jedoch toricht und findifch, meine Britder und Sehiwejtern, toenn 
Dieje Gebaude, aus Stein erbaut, der eigentlicdhe Grind unjrer Feftfreude 
waren. G8 gibt in unferm reichen Land gleichprachtige, ja noch prachtigere 
Lehranjtalten als die unfrige. Much wilfen wir, dak die Kirche Gottes grit- 
“nen und bliifen fann bei aueren fiimmerliden Verhaltniffen und dap aufe- 
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rer Wohljtand, jehone Nirehen und modern eingerichtete Lehranjtalten fein 
Beicdhen find vor geijtliher Gejundheit und innerer Kraft einer Kirchenge - 
meinjchaft. 

Nein, der cigentlidhe Grund unjrer Feftfreude ijt der Umitand, daw un- 
fer Bredigerfeminar, das nam gum dritten Mal umaicht und bei jedem Unt- 
aug den Raum feiner Hittte ertveitert und verfchdnert hat, durch Gottes Gnade 
bags qeblieben ijt, mogu eS bon den Vatern unfrer Synode vor nahegu 90 Yah- 
ren qeariindet iwurde, cine Hochfehule toahrer Gottesgelehrtheit und daber 
cin unausfprechlicher Gegen fiir ung und unfre Minder, fir die ganze Rirde, 
fiir unfer aqanges Land und die ganze Welt. 

Soll cin *Heologifdes Seminar feinen hohen Biwee erfillen, fo ijt ein 
Doppeltes notig. Das erjte ijt, dak der cinatge Ouell alles theologifden 
Lehrens der loutere Vrinnen Jfraels, die Heiliae Schrift, ift. Getwik, dte 
Vernunft tit auch cin herrliches Licht, aber fie ijt ein jolches nur auf ihrent 
Gebict, das tft in natiirlicen Dingen. Jn aetjtlichen, qvttlicden Dingen ir 
fie volltq blind. Will fie Daher in denfelbern Richterin fein, fo firhrt fie die 
Menfcher anf later Srrivege, in Den Tod und die Verdammmnis. Mun jehen 
Inir [eider, Dek in den metiten theologtjchen Schulen in unfernt Lend wnd in 
aidern Landern das Wort Gottes nicht mehr als M-qel und Richt}ehrmur qilt, 
fondern von der torichtert menfehlichen Vermunft gerichtet wird. Die Folge 
Dabon ijt, dak folche Gchulen jtatt heiliger Crfernntni$ Gottes, Unglauben 
und Wberqlauben verbretten und die armen Wenfchen um thre Seliqfett be- 
tritgen. Sm unjerm theologiiden Geminar tit bon jeber gelehrt, dak die Bir, 
bel bon Wnfang bis gu Ende Wort fiir Wort Gottes Wort tft, eingegeben von 
Gott dem Heiligen Geijt gu wunjrer Unteriwetjung aur GSeligfeit, die eingzige 
untritaliche Meqel und Richt}ehnur fiir unjern Glauben und anfer Leben. 

OD, fo wollen wir heute bet der Cintweihing unjers neuen Geminars Gott 
ernjtlich bitten, dak, twie in Der Vergangenheit fo auch in der Bufunft fein 
Wort die Konigin in unfernt Seminar jet, der Born, woraus alle Lehre ae- 
fchopft wird, amd eS Wott qeloben, dak toir alle iiber diejen Shak machen 
wollen. Dann wiry dtefe Schule ett Quell fein, der das durjtiqe Land be- 
Ipdfiert, cin Licht, Das Die Hlinden Menfchen erlerchtet, eine Wforte, die den 
Sitndern den Weg in den Otmmel werit. 

Das atvette, Das notiq ijt, joll eine theologijche Hoch{chule ihren Beruf 
erfitllen, ijt, Daf in derjelben Nefus Chrijtus den Studenten qezeiqt wird als 
Der menfehgetvoraene GotteSfohn, Der eingige Heiland ind Geliqmacher der 
qaizen berfornen Gitnoerivelt. Unt dtefe tounderbare Lchre, dre tm feines Mer 
fehen Herz gefontmen tft, ait offenbaren, hat Gott uns fein Wort geqeben und 
fetner Kirche befohlen, fie in aller Welt au verfiinden. ber mo find die theo- 
fogifehen Seminare, die in diejent Stite Ernft beweifen? Weh leider auf den 
meiften tvird Chrijius jetner Ghre beraubt und daraeftellt als ein hobher 
Lehrer der Lebensgerechtigfeit, defjen Crempel tvir nachaufofqen Hatten, unm 
fo Durch infer eigen Tun feltg gu werden. Wan fcheut fich dann arch nicht, 
Den Herr Vefus geleqentlidh eingureihen mit Buddha, Nonfugzius und an- 
dern. Wo es aber alfo fteht, da geht bon einer folchen Schile fein Lidhtftrah! 
aus in die dDuntle Welt, fein Troft im Leben und Sterben. 

Lat uns, meine Briider, beim Xnblic diejes neuen Seminars, in dem 
unjre theologifce Jugend ausgebildet twerden foll, uns freuen mit Bittern: 
uns freien, dak eS bei uns nod fo fteht, dak bon all unfern Brofefforen den » 
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Studenten gegeigt wird, dak der Kern des ChHrijtentums die wunderbare 
Lehre ift, dak Yejus Chrijtus, der ewig wefensagletche Sohn Gottes, durch 
Leiden und Sterben die Siinderivelt erlojt hat, und dag in der Verfiindiqung 
dDiejes Cvangeliums die eigentliche und eingige Llafgabe cines Predigers bez 
Hehe, aber Taht uns uns freuen mit Bittern und Gott inbriinjtig bitten, daf 
er mut jeinent Geijt und feiner Gnade bet uns bleiben tvolle, damit der Tez 
fel, Der gern in Diefen jchinen Gebauden Doftor werden modjte, uns nicht zu 
pall bringe. 

Die Lehre von der Gottlichfeit der GHeiligen Schrift und dem Glauben 
an Yejus Chrifius als den Heiland der Welt ftehen in engfter Wedfelve- 
giehung. Die eine Lehre Halt die andre. Go wollen denn in der Sufunft 
wie in Der Vergangenheit die beiden reformatorifehen Grundjabe alles be- 
jtimmen: die Heilige Schrift allein foll rtifel des Glaubens ftellen, fonjt 
memand, auch fein Engel, und der Jubalt der gangen Heiligen Schrift ift 
Sejus Chrijtus, Gottes emiger Sohn, der Heiland und Geliqmacher aller 
Menfdhen. Dann wird von diefer Schule unausiprechlicher Gegen flieBen 
auf unjre Ninder und Kindesfinder and vielen in der Mahe und Ferne ein 
Weqweifer fein zum etvigen Leben. 

Das gebe Gott in Gnaden wm Chriftt tvillen. men. 


Luther Burbank. 

Y%m 11. Mpril ftarb in feinem Pflangenparadies ,,Sebajtopol” bet. Ganta 
Roja in California tm Wer von 77 Yabhren der iweltberithmte Pflangenz 
giichter und -beredler Luther Burbanf, Wit feinem Tod fam ein Leben von 
eingigartigem Snterefje und Erfolg gum Abjfehlug. Cr fonnte vor drei Yah- 
‘ven fehretben: Die Frucht meiner 60 Jahre langen VBentiihingen um die 

Pflangenentwiclung Megt gutage. Sch habe Heute ungefahr 3000 Crpert- 
mente tm Gang und bringe jebt an einem Taq mehr nee und bveredelte 
Kflanzenforten herbor, als friiher in 20 Rahren. Feh ergiele tm Durchz 
fehnitt jedeS Nahr twenigftens 1000 edlere Gorten als je gubor ertitierten: 
Aricdte, Bhimen, Gemiife, Nitjje, Getreidearten und Baume, Aber die met- 
ften Ddiefer Mejultate gehen leider wieder verloren. Wuf den 13 Wefern met- 
ner Bflanzenaiichteret giehe ich 2000 Sorten Kirjhen, 1000 Sorten Pflauz 
men, 60 bi8 70 Gorten Raftanien, 300 bis 500 Sorten Birnen und 50 oder 
60 bon Duttten. Sch Habe auch einen Mukbaum qropgesogen. der fett vielen 
Xahren eine Ernte im Wert von $1000 abgegeben hat. Zech finnte von diez 
fem einen jedes Sabr 65,000 neue Nubaume pflangen, wenn ich mtehts 
andres gu tun hatte. %ch befchranfe mich aber auf etliche Laujend.” 

Die befannteften feiner Blumenz und BWflangentounder find dte aus 
einem Unfraut entivtcfelte berrliche Shafta Daify, der caltfornifche Crimfon- 
Mohn, die Burbanf Kartoffel, deren in California allein jabrlich 8,000,009 
Bufhel qezogen werden, Granaten, Perfimmons und fchnelliwachjende, efbare 
Rattufje. WBerfehiedene feiner ftachellofen Naftuspflangen iviegen gtvet Ton- 
nen und mehr wnd tragen in grofer Fille ,WXepfel” von eigentitmlicem aber 
angenehmem Gefehmac. Burbanf hob hauptfachlich die Crtragsfabhigkert, die 
Gripe, Farbe und den Gejehntac feiner Krodufte. Cr brachte Me jprodde Wrti- 
jehofe dazu, den gangen Sommer ununterbroden gu tragen, Den Mhabarber 
tum Tragen das ganze Vahr. Von ihm veredelte Rofen duften fier und 
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{eben langer al3 andre. Gein durch Kreugung der fehwargen und englijden 
Rallauy Hervorgebracdhter Nukbaum geivinnt (allerdings auf californifcder 
Grde) in zehn Sabhren einen Stan von fechs Fup Umfang und eine Krone 
von 65 Fup. Gein Weigen itbertvifft alle andern Gorten. Geine Tomaten ° 
retfen cinen Monat friiher als alle andern. Gein Hiilfenfreier Hafer, jeine 
qrannenlofe Gerfte und fein edles Welfehforn jind meltberithmt. 

2um guten Glie geht mit Burbanf die auerordentliche Frucht feines 
Lebens nicht gang verloren. Denn er hat in nicht weniger als 20 Banden 
(,Zraining of the Human Plants,“ 12 Bande, und ,OHow Blants are 
Trained to Worf for Man,” 8 Bande) feine Veobachtungen und Erfahrungen 
fehriftlich niedergelegt. Geine herrlichen Wnlagen bet Canta Roja waren 
das Wallfahrtsziel ungezdhlter Taujender von Naturfreunden. Perfdnlich 
war Burbanf ein Mann von groper Liebensiwiirdigfeit, etn Freund der Kinz 
der, obfchon felbft finderfo3. Crft als 67jahriger trat er in die Che. Er 
fehrieb vor etlichen Bahren: Sch bin reich, gejund und glitcilich 1m meiner 
Wrbert.“ 

Arbeit tm beften Ginne des Worts war die Signatur jeines gangen Lez 
bens, hdchfte Nongentrierung all feiner Energien auf feinen edlen Beruf. Cs 
ift gang munderbar wie durch Fortiebung dtejer Nongentration lange Yabhr- 
zehnte hindureh feine Ginne gehoben und aejteiqert murden, jetn Tajtfinn, 
fein Gerucsjinn. dap er Differengen tm Duft, und Quft iberhaupt, noch 
iwahrnehmen fonnte, too andre nichts mehr rochen. Und die Kraft fetne3 Ge- 
Dachtniffes tourde fajt phanontenal. Noch als TOjahriger. arbettete er taglich 
12 bis 14 Stunden unter jeinen Pflangenfulturen. Obne diefe Leidenfdaft 
aur Arbeit in allen moglichen Temperaturen und oft jtundenlang auf der 
Crde fniend ware unmodglich geiwejen, twas er, der unerreitdhte Bauberfiinjtler 
unter den Garinern, tourde und fetftete.s Nicht ,Ghid,” nein, Schmeif 
brachte ihm den Breis. 

VBurbanf tourde als Sohn armer Leute unter einem wentg giinttigen 
Stern geboren. IS fehmachtiqer Bunge mitt jchmacher Gefundheit arbeitete 
er um 50 Cents Tagelohn in einer PFluqfabrif in Yeu England, dann tourde 
er Verfaufer in einem Mlobelgejchaft und verfuchte nebenbet einen Weg gum 
Studtuin der Medizin gu finden. Wher ein Gonnenjtich brachte ihn an den 
Nand de3 Graves und unterqrub auf lange Bett feine Mrafte fo, bak er feine 
(ete Genejungshoffrung mur noc an das Klima von California fniipfen . 
fonnte, Geine mit Mtithe erfparten $125 reichten faum, ion tm Sahre 1875 
dorthin gu bringen. 

Yn Eanta Rofa angefommen, mupte er erft fein Leben durch niedrigfte 
YArbeiten friften, 3. VB. Remigen bon Hihnerftallen; und als er endlich in 
einer Mubgartneret eine Stelle fand, war fein Lohn fo gering, dak er fic 
nicht cinmal ein Simmer nueten fonnte, fondern in der heipen, feuchten Luft 
des Gemachshaujes fehlafen nuipte, was Wm ein bojes Fieber eintrug. Er 
titre Damals wohl umgefommen, wenn nicht eine mitleidige raw ihm lange 
Woden Hindiurch taalich ein Pint Mileh gebracht hatte. 

Mit feiner damaligen Genefiung fam der Wendepinft in feinem Leben. 
Cr befam Hernach befferen Verdienft und fornte jth endlich ein Stiicee Land 
ertverben gu einer fleinen, eiqnen Gartnerei. Bebt twwurde er bald berii}mt 
dadurch, day er, toas fein andrer twagte, e3 unternahm, einem ungeduldigen 
californifeden Bflaumengitchter innerhalb feces Monaten 20,000 felbft- 


RirdHlicgye Rundfejan. Pe eas 


gegogene Pflaumenjeblinge gu liefern. Die genaue Bahl war 19,025. Daz 
mit begann jein Wufitieg, der ihn gu den engedeuteten, fajt phanomenalen 
CrrungenfdGaften, zu Ruhm und Reichtum fiihrte. 

So erjtauntlich aber die Refultate jeiner Entwidlungsverjucde durch jorg- 
faltigite Wuislefe und gefdhicte Nreugungen und andre Hortifulturelle Kunjt- 
griffe twaren, etnS bradhte er nidjt fertiq: er vermodte nidt, die Sdranfen 
gu durchbreden, tvelche untwiderftehlich die Urten voneinander trennen. Geine 
Rejultate betweqen jtch famtlich innerhalb der Xrten, deren Variations2 und 
Entwidhingsfabigkeit er in allerdings noch nie dagetwefener Weife offenbarte. 
€r fonnte wohl grime Melfen und f{chwarze Rofen gtehen; aber die Nelfen 
blieben Nelfen, und die Rojen Rofen. Seine Kaftuffe trugen erftaunlide 
write, aber eS waren Kaftusfriihte; die Niiffe lieben Miilfe, die Bitrus- 
fritchte ergaben nur ibresgleichen. ,,Die meiften meiner Refultate gehen 
fetder verforen,” nutpte er twie oben bemerft, fagen, twas alles gerade in 
Heutiger Zeit febr interejfant und lehrreich rift. 

Und leider bermodte der qute und cdle Ptann in fetnem Maturparadies, 
dem er fo mance Gebheimnijfe entrungen hatte, auch nicht die Spur eines 
Sehopfers, Den Weg gum Glauben an einen lebendigen und alles fchaffen- 
Den und ordnenden, Liebenden Gott gu finden. CErjt in lester Beit mar er 
Offentlich mit feinem WthetSsmus Hervorgetreten. teh an dte Unfterblichfert 
der menjdhliden Seele qlaubte er nicht. lS Grund Hterfiir \chrieb er: ,,Das 
Uniberjfum ijt nicht grok genug, um alle die menj{chlichen Geelen und die anz 
Dern lebenden Gefchopfe, die auf eine furze Spanne Beit Hter getwejen find, 
Dauernd gu fajjen. Die Theorie der perjonlicen Xuferjtehing oder die der 
Rezinfarnation tit unbaltbar bor der Groge diefes Gedanfens.” Das tit 
allerdings eine febr jonderbare Logif! Cr leugnete ein Fortleben der Men- 
fen nach ifrem Tod auch dDeSmegen, weil eine ,,IMottvendtgfeit’ desjelben 
nicht bejtehe. ,,cinmal bier gemejen, Dann bvergangen, und das menfebliche 
Leben hat feinen Bivecf erfiillt.“ Woher twupte er Das? Cr mupte es naz 
titrlich aud) nur glauben. 8 fcheint, feine faft abgottifhe Verehrung der 
Kflanzen und Baume hatte ihm den Makjtab fiir die Witrde des Menjchen 
qenommen. Die Gefchopfe maren ihin fo qrop, fo alles, DaR er einen Schipfer 
hinter thnen nicht fehen fonnte. 

Bon Chrijtus fagte er: ,,Chriftus war ein Unglaubiger (Utheift) im 
jeiner Beit; denn er lehnte fich gegen die Herrjdende Religion und Regicrung 
auf. Gerade fo tvie er dDamal3 ein Unglaubiger war, bin 1h Heute einer.“ 
Diefe Ausfage iiber Chriftus ijt fo —— jagen tvir milde: jonderbar, da man 
nicht weif, mas damit angufangen. Wir twollen uns bet dem betriibenden 
Unglauben BVurbanfs nicht weiter aufhalten, den er damit itber jeinen Tod 
hinaus befiegelte, da ex berordnete, da bet jeiner Veerdigung die Rede ge- 
{ejen werden folle, welche der gottesiatterliche Wtheijt Robert Bngerfoll am 
Grabe feines Bruders Hielt, was auch gefchehen ijt. Wher wir mitfjen ge- 
qeniiber diefem ,,felfmade” Gartenfiinftler Burbanf an grope Naturforfdher 
denfen, tvelee mit einem gelehrten Wifjen, das Burbanf gang frempd twar, 
einen lebenbdtgen OffenbarungSsqlauben vereinigten. 

Rarl von Linné, ,dexr Schopfer der Naturgefdichte als Wiffenfchaft,” 
der grote Botanifer der Gefdhichte, rief bet der Entbdeclung der Blattitellung 
jauchgend aus: ,,Sch habe die Fubtapfen Gottes gefehen!” Geinem qropen 
botanifden Sauptiverf lteR er dic Worte de3 111. Pfalms pororuden: ,, Groh 
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jind Die Werfe des Herrn; twer ihrer achtet, der Hat citel Lujt daran.” Der 
beriihfmte frangofijdhe Chemifer und Phyfiologe Louis Pafteur (geft. 1895) 
erflarte: Se mehr ich die Natur ftudiere, Pefto mehr ftehe ich erjtaunt und 
bewundernd vor den Werfen des Schapfer3. Sch bete wahrend meiner Wrbertt 
im Laboratorium” Und der 1924 gejtorbene AUftronom. Flammarion fagte — 
am Grabe jeines Freundes Ptarpon: ,Wenn das Grab das lebte Biel der 
Erijteng und das lebte Wort von allem ijt, fo ijt Die Schdpfung jinnlos, und 
ijt das unendliche Weltall mit all feinen Gonnen und Wlonden, mit all fei- 
nen Licdtern und Hoffmungen weniger ziwecmapwiq als die geringfte Hand- 
fig eines OHundes oder etner Wimeije. Denn diefe Handlhingen haben einen 
Bmwec, die Natur im gangen aber hatte feinen.” 

Der Glaube ijt nicht jedermanns Ding. Wan muy ibn wollen — twte 
den Unglauben. Und tyenn er den Unglaubigen ein Ratjel ijt, fo ijt der Une 
qlaube den Glaubigen erft recht ein folches. Wobhf allen, deren inneres Wuge 
jonnenbaft ijt, dak jie in Der Schopfiung Gott finden, der alles jchuf und alles 
in allem erfillt! Der jehweiger Botanifer Prof. Dr. Osmald Heer (qeit. 
1883) feorteb fo ttef und twahr: 

Wer oberflacdhlich die Natur betrachtet, 
Sm grengenfofen 2 jich leicht verltert; 
Doch wer auf ihre Wunder tiefer achtet, 
Wird jtets 3u Gott, dem Herrn der Welt, gefithrt.” 
(,Upol.“) 


Woolf von Harnad zum 75. Geburtstag. 

Adolf von Harnacé, der ant 7. Mat 1851 im Dorpat geboren tourde, tit 
der Vertreter der liberalen proteftanttj/chen Thevlogie. Gow des lutherifchen 
Theologen Theodofius Harnac, versffentlihte Woolf Garnac bereits mit 22 
Nabren ein twiffenfdaftliches Werf: ,8ur Quellenfritif der Gefchichte des 
Gnoftizigmus.“ Cin Sabhr fpater wurde Harnack Privatdozent der Mirchenz 
gejchichte in Leipatg. Bn Wlbrecht Mitjehl, dem ,,lebten Nirchenvater,” fand 
Harnact jahen die Made, Loofs, Bornemann, Dretws, die ,Die chriftliche Welt * 
gen Theologen cine Wrt Ritjejlfdhile gu grimbden. Yn dem noch gang jungen 
Harnac jahen die Rade, LeefS, Bornemann, Dreivs, dte ,Die chrijtliche Welt” 
als ifr Oraan qriindeten, thren getitiqen Fiihrer. Harnacé wurde Profeffor 
in Giegen und in Marburg und erhielt endlich eine VBerufung nach Berlin. 
Obaleich die Fafultat fajt etnjtimmmig fich fitr die Uebertragung der firchen- 
gefehichtlichen Brofeffur an Harnack ausjprach, proteftierte der ebangelifche 
Oberfirchenrat in fetner Mehrheit gegen dDtejfe Wahl. Der Verfajjer des 
/Lehrbuchs der Dogmengefchichte” Hatte die Witftrehltchen Orthodoren ind 
Dretetnigeitsdoqmattfer gu tief qefrantt Crit das Gefamtminijftertum un 
ter Vorfib von Vismard machte die VBerufung mobqlid. GHarnacs befanntejtes 
Werf ijt ,Das Wefen des Chriftentinns,” das bis gum Sabre 1910 fdjon in 
100,000 Cxremplaren gedrudh tourde. HOarnacks Liberali8mus auferte fich 
auch im Falle Schrempf, jenes Bfarvers, der fich qetveigert hatte, das Whofto= 
fifuin in der Taufliturgie gu qebrauchen. Harnack, der freilich einen von jet- 
nen Studenten vorge{cdhlagenen Schritt, der dite Entfernung des Apoftolthuns 
aus der Verpflichtungsformel der Geijtlichen forderte, widerriet, gab doch gu, 
dah cin an Den Evangelien geretfter Chrijt an mannigfachen Gaben bier Wn-z 
jtof} nehimen fonne. 
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Harnac Hat die hodhjten mijienfcaftligen Chren erhalten. Nach giver 
Sahren Lehrtatigkeit in Berlin wurde er Nitalied der Afademie der Wifjen-z 
fhaft und tm Yohre 1905 Generaldireftor der Rrenifdhen Bibliothefen in 
Berlin. Harnad Hat nie etner Synode angehirt, aber elfrtg an politifcy- 
fogialen Beftrebungen teilgenommen. Nach Stiders Wusjcheiden war er 
1896—1913 Worjtand des evangelifeh-foztalen Nongreffes. Harnacks vielz 
umftrittene Wnijdauungen in der Dogmenlehre gipfeln in dem Sab, dah das 
Dogma ein Produkt des griechifden Geiftes auf dem Boden se Evangeliums 
fei. Ungtweifelhaft hat Harnad der proteftantijden Theoleaie, die in den 
fedhgiger und jtebgiger Nabren als Wiffenfhaft recht unbearhtet mar, durch 
feine Hiftorifchen Wrbeiten ein neues Sntereffe gu ertvecten vermodt. 


Rundfrage an ciner amerifanijdhen Univeriitit. 
Hohere Bildung. 
Wajhington, Mitte April. 

 Sundert Studternden einer amertfanifden Univerjitat tft von einem 
Weitarbeiter dec New Yorfer Wochenfdhrift The Mew Republic” ein Fragez 
bogen vorgeleqt toorden, unt fejtzuftellen iwie e3 um ihren allgemeinen Bil- 
dDungsftand bejtellt fet. C3 handelte fich um eine groge Univerjtiat, und die 
Studenten und Studentinnen, die fich an der Umfrage beteiligten, gehsrten 
verjdjtedenen Semejtern an. CSieben von den hundert waren Wuslander, und 
aivei Wuslander twaren eS auch, die am betten abjchnitten. Das CEraqebnts 
deS Experiments ift uberaus intereffant. Wir laffen e3 fiir jich felbft fprechen, 
indem wir etniqe charafterijftt{che Beifpiele herawtsaqreifen: 

mrage: Warum war Plato ein groker Mann? Welcher Nationalitat 
twar er? Yn iwelchem Nabrhundert febte er? Bit er noch am Leben oder 
fehon gejtorben? 

Ergebnis: 5 Studenten nur, darunter 2 Wuslander, gaben richtige Ant- 
torten; 15 fupten itberhaupt nichts zu anttvorten, und 80 gaben falfche 
Wnttoorten, 3. B.: ,, Plato twar ein griechijdher Mathematifer,” lato war 
ein Bhilojoph int 18. Babhrhundert.” Mur ein cingtger Student gab an, 
Riatos ,Republif’ gelejen gu haben. 

Diefelbe Frage mit Vezugq auf Napoleon erqah cusnahmslos richtige 
Antworten. Mit Begug auf Kant aber mar das Crgeb us folgendes: 

73 Studenten Hatten iberhaupt noch nie von Kant qehorz. 10 mux qaben 
richtige, 17 faljche Wnttvorten, 3. B.: ,,Mant war ein deutfdher Heerfirhrer,” 
sant tar ein General,” Rant twar ein reliqisfer Mann.” 

Goethe jcynitt etwas beffer ab, derm in feinem Fall gaben 30 Studie- 
rende ridjtige Wntworten, wahrend 25 ihre vollige Untviffenheit befannten 
und 45 daneben hauten, ettoa jo: ,,Cin dentfher Rompontit.” ,,Cin griechi- 
fer BHtlofoph!” Noch jehonungsvoller tourde Martin Luther behandelt, iber 
hen immerhin 56 der Vefragten Vefheid wuten;. von den iibrigen tourden 
unter andern folgende Wustinfte geliefert: Cin Mtrdhenmann,” ,,Cin bverz 
‘torbener Bolitifer,” ,Cin Prediger,” ,,Oer Grinder der englifden Kirche.” 
NeHt Sse diefer Alma mater veriweigerten jede Wusfunft. 

Befehen wir uns noch cine Rethe weiterer Beifpiele in bunter Reihen- 
folge: 
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Kleopatra: ,Dte Konigin von Stelien,” ,,Gine beriihmte Verfiihrerin,” 
Cin fejledtes Weib,” Cine Pringefjin,” ,Gine Romerin.” 71 ridtige, 29 
falfebe Wntivorten. 

Marconi: Cin Gelehrter des Altertums,” ,,Gin frangoiijcjer General,” 
Cin jidifher Konig,” Der Exfinder des Fluggeugs.” Cine ntiwort be- 
jagte, Marconi habe moh die drabtlofe Telegraphie erfunden, aber es fet nicht 
ganz ficjer, ob er im 16. oder 17. Sahrhundert gelebt Habe. Wlle Wntworten, 
von denen 62 falfch und 38 mur richtig waren, glaubten Wlarcont jchon ge- 
itorben. 

Ropernifus wurde tetlS als Staliener, tetls als Modmer, ictlS als Grieche 
und tetl$ als Berfer flafjifigiert und unter folgenden verjchiedenen Berufs- 
tateqorien eingeordnet: Geefahrer, Witronom, Schriftiteller, PHilojoph; die 
inetjten qlaubten, er Habe vor Chrijti Geburt gelebt. Won 100 Antworten 
waren nur 9 richtig. 70 Studenten Hatten itberhaupt nie von Nopernifus 
aehort. ; 

Wejtaloszi wurde als ,ein italienticher Mtaler” und mehrfach als ,,amez 
vifanifdher Schriftiteller” begeichnet. 85 bon 100 Studenten Hatten nie bow: 
ism gehort. 

Bajteur: ,Der Mann, der die Peilch pajteurifiert hat,” ,.Cin Chenrfer,” 
Cin Boyfifer,” , Cin Yfarrer.” 74 falfche, 26 richtige Wnttworten. 

So geht das twetter, und man erlebt Ueberrafchung nach Ueberrajciung. 
90 von den 100 batten miemals von Nonfigius, 92 gar miemels von Spinoza 


ri 


gebort. Golon tourde mit Galome verirvechjelt und demgemas als_,,jiidijcher 


Tanger” begeicynet! Faraday tvar 80 unter den 100 eine undefannte Grope. 
aac Metwton. erjeheint in einem Fragefogen als ,reicher Yude,“ in andern 
as ,amertfanifeher Erfinder;” Wilfred Yeobel als ,,der Mann von den Mtobelz 
pretjen” und als ,,frangojifcer Maler.” Gelbjt die Manten getigensd{ft}cher 
Noryphaen tie H. G, Wells und Bernard Shatw fcheinen bei dex amertfaniz 
ichen jtudierenden Nugend fetne flaren Borjtellungen auszuliven; wird doch 
Der erjtere bon 20 unter den 100 als ,amertfani{cher Gefchichtsfehreiber,” der 
feBtere von 42 als ,amertfanifder Schriftiteller” bezetchret. 

Die Mimbdfrage erjtrecfte fich aber auf cin noch tweiteres Feld als nur 
auf erjonalten Dte Frage ,Wer Hat das ,Ynferno’ gejchrieben?” (qe- 
nicint war der erjte Teil von Dantes ,Gottlicher Nomosdte”) brachte das Bez 
fenatiits ,,Sch twetk nicht” jettens 90 unter den 100 Befragten. Der Xufz 
forderung, einige ruffifebe Sehriftfteller zu nennen, vermociten nur 40 von 
den 100 nachgufommen; 28 nannten nur Tolftoi, mabrend dte iibrigen 
Wiebjebe, Balzac, Maupafiant und Yofevh Conrad als Mujjen begeichneten! 
Diejelbe WXufforderung nut Vegugq auf ttalienifche Maler fand mtr bei vier 
Etudenten Widerhall; ote meijten batten Tizian, Mentbrandt, Corot and 
Water andrer Nationalttaten als Stalterer in Grinnerung. Pericles, Pascal 
und Srariteles wurden als ,beriihmte Bildhauer” qenannt. Cervantes erz 
‘heint als ,der Vater bon Qon Qutroto,” Vismarcd; von dent 18 imter den 
100 iiberhaupt noch nie gehdrt Hatten, fennte nur von 13 ricjtiq eingeordnet 
tperden, toahrend einer thn als ,eine Gorte Berliner Pfannfuchen” (,,dough- 
uut”) in der Grinnerung hatte. (, Berl. Tageblatt.” ) 
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Milttarifierung der Gugend. 

Ler Vertrag von Verfailles beftimmt: ,,Die Unterrichtsanjtalten, Unie 
verjitaten, Nrtegervereine, Schitbengilder, die Sport oder Wander-Vereine, 
uberhaupt Veretnioungen jeder Wert ohne Miicéfieht auf das Wer ihrer Mite 
glieder Ddiirfen fich mit feinen militarifehen Dingen befajfen.” Dentfehlands 
“(britftuna foll aber die allgemeine Weltabritjtung einleiten, fo bejtimmt ‘der 
ateiche Vertrag. 

We fieht es mun tn Wirklichfett avs? Mean fann ohne Uebertreibung 
jigen, Dak die Heramwachjende Rugend der Welt in einer Weife militarijiert 
mixd, wie eS Die Weltgefdhichte bisher nicht fannte. Die Vereiniqten Staa- 
ten Haben mit den meijten Hdheren Schulen militarifeje Nurje verbunden, 
und nachdem jte im Weltfrieq den Manael an geeigqneten Offizgieren und Un- 
teroffigieren petnlich empfunden haben ift mim fajt jede Univerfitat und fajt 
jedeS College eine Meferveoffiziersjchule getworden, und die ,,Military 
Training Camps” geben unter verlocersen Bedingungen jungen Leuten von 
16 Jahren an jabrliceh Gelegenheit zur militarijden Wusbildung. England 
bildet in Den Yungmannen jahrlich 700,000 Soldaten aus. Frantreich fithrt 
vom dierten LebenSjabr an Buch iiber die Wusbildung und Entiviclung jedes 
Snaben; die militarijdhe Wusbildung ijt Vorausfebung fiir alle offentlichen 
Yemter. 1923 tourde die? Gefek angenommen. Zin gleichen Sahr nahm in 
Stalien der Faichtsmus die gejante Vugendausbildung in die Hand, um fie 
Direft auf militartiche Biwede gugufdyneiden. Polen, Tfehechoflowafer und 
endre neue Staaten haben aleichfalls mifitarijdhe Wusbildung in Verbindung 
mitt den Sechulen; in Bolen erjtrectt fich Mefe A2usbildung anch auf die Priez 
iterjeminare. Sn Mupland ijt die Schlaqfraft des Heers durch die breite 
Wnivendung des Miltafpftems, wie e3 fehon Engels gefordert hatte, gefichert, 
und mit der politifehen Schuiling der Sugend geht die militarijhe Hand in 
fend. Sn Sapan jind in allen Schulz und Tempel-Hofen Waffen arnfge- 
jteflt, und alle Rlajjen veranjftalten ihre reqelmaigqen Ytanvver. 

Sn Gerf aber gerbricht man fich den opt iiber die Frage, was als 
Miijtung angufehen fet. (,,Taaespreffe.”) 


Professor Barnes cn War Guilt * 

When Professor Barnes resolved to become a human gadfly and 
sting the sluggish conscience of his countrymen into life he made more 
trouble for himself than he could possibly have foreseen. For who- 
ever listens carefully around will discover that even in academic cir- 
cles, supposed to be partial to enlightenment, Professor Barnes passes 
as a good deal of a nuisance. Indeed it has yet to be proved that 
there are many people anywhere in the world who love to be separated 
from their settled opinions and gratefully offer their thanks to the 
disturber of their mental repose, But for several reasons revealed in 
his book Professor Barnes was simply obliged to become a gadfly, one 
of them being that he feels the strong urge of the convert, We are 
frankly told that throughout the period 1914-1918 he accepted whole- 
heartedly the elaborate mythology touching the origin of the world 
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war. popularized by the propaganda agencies of the entente. To prove 
his earnestness he even joined the propagandist crew in person and 
contributed his literary bit to win the war. With disarming candor 
he singles out his pamphlet written for the National security league 
as a horrific example of the flagrant misinformation foisted on the 
public during the late excitement. But the reader will not get far 
without becoming aware of another and weightier factor in the author’s 
mental background. He is, together with Professor Robinson, a lead- 
ing exponent of that new doctrine of salvation loosely comprehended 
by the term “social intelligence.” Therefore when on the conclusion 
of the deafening uproar the documents began to appear which for the 
first time disclosed the actual facts regarding the diplomatic crisis of 
the summer of 1914, not only was he in his capacity as a scholar 
prompted to revise his erring views but also, because of his long 
established faith in the directive role in human affairs of the en- 
lightened mind, he was fairly impelled insistently to raise his voice 
against a mass of absurdities and falsehoods which hopelessly poisoned 
the international situation and paralyzed and would indefinitely con- 
tinue to paralyze every program and movement looking toward a more 
gracious order of society than the one we have upon our hands. Be- 
fore long he joined the smalt but growing band of revisionist histor- 
ians, found his way into the public prints, and only last autumn ex- 
pounded his fresh findings in the hospitable columns of The Christian 
Century. The present book, however, must not for a- moment be re- 
garded as a reprint of his already published articles. In the nature 
of the case it covers some of the same material, but its distinguishing 
feature is that it considers the problem with which it deals as a single 
vast historical complex, which it approaches and illumines from every 
conceivable angle., In consequence the book is anything but a series 
of loosely connected essays. It is an uncommonly impressive whole, 
which plunges the reader into the animating current of a sustained 
dramatie narrative and holds his attention from first to last with the 
firm tentacles of a relentless logic. 


SCHOLARLY But Not Dry-As-DusrT 


The book has not been written primarily for scholars but for the 
body of intelligent readers. Let that be clearly understood. But it 
invites of course the tests of scholarship and is provided with a full 
discussion of the documents, memoirs, apologies, and expositions which 
have appeared since 1918 and which must form the basis of any new 
interpretation of war origins. Dry-as-dust scholars will not fail to 
complain that the book lacks that air of frozen detachment which is 
their fetish except when under the illicit inspiration of other idols 
they grind out wisdom for Mr. Creel’s bureau of information. But 
as long as they do not catch him suppressing or misinterpreting any 
of the fundamental data he will not mind their criticism overmuch 
since, as already said, he addresses himself to as wide an’aundience as 
can be reached by his voice and recognizes that a vigorously contro- 
versial tone is absolutely necessary if he is to make any kind of an im- 
pression. For this prospective audience of his already is in possession 
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of a version of the war hardened by custom and hallowed by the sacred 
sentiment of patriotism. Only labor on a heroic scale can demolish an 
edifice of legend which seems to be as solidly based as the pyramids; 
and Professor Barnes, disdainfully dismissing the attitude of scholarly 
abstraction, works like a high-power wrecking-machine to level this 
evil inheritance with the ground. But, while thus employed, he at the 
same time isolates and tests anew all the circumstances of the pre- 
war situation disclosed in the sources in order to utilize them as the 
proved building stone of the new edifice of truth which, when he at 
last rests from his toil, stands complete before our eyes. 

Although the book is primarily a diplomatic study concerned with 
the crisis which in 1914 shook the Buropean chancellories, Professor 
Barnes does not believe that diplomacy alone will suffice to make 
intelligible the dread event which for five terrible years agitated our 
planet. As a trained social student he recognizes that the war was in 
reality nothing more or less than.a convulsion of our occidental civiliza- 
tion; and in his introductory chapter he offers a swift survey of the 
general forées operative in our society which kept it permanently at 
high tension and which, unless constantly watched and restrained, 
may at almost any moment precipitate a war. These forces he enumer- 
ates as biological, psychological, sociological, economic, and political, 
and to each and all interested in penetrating behind the diplomatic 
play of the historic foreground, often the merest make-believe staged 
to impress the ignorant, gaping public, it may be recommended most 
earnestly to ponder this illuminating analysis. Whoever wishes to 
change our world will have to reckon primarily with these great under- 
lying currents; but, aware of them as he is, Professor Barnes does 
not believe that “they operate independently of the individual actors 
in the historic drama.” For did not these currents heave and surge 
like Father Ocean long before 1914? And yet not till the summer 
of that year did they break their bounds by rising in a sudden en- 
gulfing tidal wave. Fundamental as is an understanding of the deep 
and remote causes of the war, its immediate occasion was the ill- 
will and incompetence of the men whom either the chance of birth 
or the confidence of the people and of their party associates had put 
in control of the European states. To investigate the responsibilities 
of these men is a thoroughly legitimate inquiry, provided the investi- 
gator does not exaggerate their role by charging them with creating 
the conditions in the first place. These, let it be understood, the vari- 
ous foreign offices must be considered as finding ready to their hand. 
The narrowly circumscribed issue which Professor Barnes faces in his 
book is: in what spirit and to what end did the various .sovereigns 
and their ministers manipulate an inherently explosive situation and 
how did it come about that at a particular moment a match was touched 
off which released the most destructive war in the history of our earth? 

VERDICT REVERSED 

To this question of the responsibility for the war Professor Barnes 
gives at once an answer which is a complete reversal of the verdict pro- 
claimed in 1914 from a thousand entente trumpets and sent in deafen- 
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ing reverberations round the world. There was, we were told in tones 
of shrillest vehemence, a single guilty nation, Germany, a single guilty 
sovereign, the kaiser. And when the war ended with Germany brought 
exhausted to the ground, that first-minute verdict was incorporated 
in the peace of Versailles to form the moral basis of a reconstruction 
of Europe, the main feature of which was so extensive a bleeding of 
Germany that she would be permanently eliminated from the councils 
ef the powers. With a gesture of contempt Professor Barnes dismisses 
the familiar charge as the baseless fabrication of war hatred. In 
this he is, six years after the peace, no longer original for he 
merely associates himself with the whole body of students throughout 
the world in so far as they deserve serious consideration. In short, 
there are today among reputable historians only revisionists. How- 
ever, a considerable percentage among them lean toward a distributed 
responsibility, by virtue of which Germany would still come in for 
blame but not for more than all the rest. Professor Barnes heads a 
group of what we may call radical revisionists. He rejects the thesis 
of distributed responsibility as being almost as far from the truth 
as the discarded view of Gerrmany’s sole guilt and lays the outbreak 
of the war squarely on the shoulders of France and Russia. France 
and Russia do not of course mean the French and Russian peoples 
but a handful of men in control of foreign affairs, in France more 
particularly Poincare and Delcasse, in Russia Isvolksi and Sazonov. 
He launches his exhaustive diplomatic story in the most dramatic 
fashion by having the curtain rise, as it were, on Poincare and Isvolksi 
secretly spinning the first threads of their plot. Their close cooper- 
ation dates from January, 1912, at which period Poincare became prime 
minister to the delight of Isvolksi, who in his capacity of Russian 
spokesman at Paris had been for some months eagerly awaiting the 
event. During the two following years they met and argued, often 
heatedly enough but not without making steady headway toward a 
eommon plan for seizing the primacy of Europe. 


A CoMMON PLAN 


A common plan—this is Professor Barnes’s great central contention 
which at the hand of the Russian documents he establishes so firmly 
that the present writer cannot see how disproof is posible except by 
means of the French documents, which so far at least have been 
sedulously withheld from inspection. The agreement was of the sort 
ironically called a gentleman’s agreement and specified not only that 
in a coming general war Russia was to acquire the Straits (the 
Bosporus and Dardanelles) and France the lost provinces of Alsace 
and Lorraine but also that a Balkan disturbance should be utilized 
as the occasion for setting the match to the powder train. One of 
the weaknesses inhering in the old charge against Germany was the 
extraordinarily vague character of the kaiser’s purpose: he wanted. to 
conquer the world. Apart from the utter absurdity of such a program 
in the face of the actual distribution of the land and people of our 
earth, no one short of a madman—whose madness moreover, it would 
have to be assumed, had been instantaneously communicated to sixty- 
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five million subjects—would have begun his difficult and subtle ‘game 
by, jumping on everybody at once. And indeed to add the needed 
touch of verisimilitude the kaiser was presently declared insane and 
branded as “the mad dog of Europe.” Over against this wholly nebu- 
lous German program, to which no single document of the hundreds 
brought to light since 1918 has given the least substantiality, Professor 
Barnes places the Franco-Russian plot for certain definite political 
objects in direct line with the ancient traditions of the two countries. 
-This at once puts the plot in the realm of credibility. But it can be- 
come indisputable fact only in the light of: the documentary evidence 
and this our author has marshalled so effectively that his case must. 
in all its essential features be held‘as proved. 


On June 28, 1914, the expected Balkan crisis was precipitated by 
the murder of the Austrian heir at Sarajevo, and the Franco-Russian 
plot immediately began to march. For its labyrinthine unfolding the 
reaager is referred to the text with just this word of encouragement, 
that he will recall no detective story of his youth which was half as 
engrossing. Unfortunately the writer will have to content himself with 
pointing out a few of the more notable circumstances which Professor 
Barnes weaves into his picture of the Serbian developments. With- 
out the least delay Belgrad accepted the dictation of France and 
Russia who counselled a public attitude of lamb-like innocence and 
patience. How this belied the facts becomes apparent when we con- 
sider that the evidence is now available which proves not only that 
the murder of the archduke was natched by the Serbian military 
authorities but that the civil government also was fully cognizant of 
what was going on. Innocent little Serbia indeed! We must now im- 
peratively revise our judgment of the Austrian ultimatum and, as re- 
lations go among the countries of this imperfect world, find its de- 
mands justified and even moderate. But until the truth should be- 
come known, and that might not be till the crack of doom, the Bel- 
grad government, on the whispered advice of its two great friends, 
was pleased to assume the posture of the well-mannered little Sunday- 
school boy in the presence of the neighborhood bully. But, mind you, 
only the posture. Three hours before dispatching its meek answer to 
Vienna the Serbian government issued the order which put its whole 
army on a war footing; and as much even as’twenty-four hours be- 
fore this Serbian order was given out, Russia under Sazono’s inspira- 
tion took its first fateful mobilization measures. Such are the facts. 
From which we may learn that it is not its hollow public professions 
which define a government’s true attitude but its acts, however secret 
they may be. No sooner had the murder of the Austrian heir been 
perpetrated than the acts of both Serbia and Russian looked uncom- 
promisingly to war. 

THE KAISER 
In successive chapters the roles of Germany, Russia, and 
France during the hectic July days are reviewed in elaborate detail. 
Professor Barnes’s unusually vivacious style maintains the interest 
at high pitch, though there is naturally some duplication through the 
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necessity of occasionally taking up the same circumstance from a 
different national angle. On every page he drives home, never failing 
to quote chapter and verse, his thesis of the common war guilt of 
France and Russia and of the innocence in every capital respect of 
Germany. His vigorously sustained contention regarding the kaiser 
is that he was indeed ready to give support to Austria in her program 
of a purely punitive expedition against Serbia, but that when on July 
28 he became aware of the danger threatening him from Russia, he 
withdrew from even this position and made notable and sustained 
efforts to bring the Austro-Serbian conflict to a close. Never for a 
moment did he desire a general war and with no least step in that 
direction. can he be charged until the fateful general mobilization 
order of Russia on July 30 closed every door to negotiation. 


Amidst a wealth of matter inviting comment one may not overlook 
Professor Barnes’s analysis of the policy of Sir Edward Grey. This 
was perhaps his most delicate task owing to the established reputa- 
tion of the British foreign minister for candor and fair-dealing. But 
Sir Edward’s would be a case not without example in history should it 
turn out that all of his good intentions did not suffice to preserve him 
from becoming the victim of a self-produced dilemma. That at least 
is Professor Barnes’s position and until it is disproved by the publica- 
tion of the British documents which Messrs. Gooch and Temperley 
are engaged in selecting from the foreign office materials belonging 
to the period just before the war, it may be regarded as established 
with reasonable certainty. And what was the Grey dilemma of 1914? 
This: that while throughout the July crisis he worked for peace in 
company with Germany, the only power truly disposed to give his 
efforts support, he also worked for war—unwittingly one hopes but 
still effectively—by giving express encouragement to Russia in her 
mobilization program formulated with the single purpose of sabotag- 
ing negotiations. Perhaps the verdict of history will go no further 
than to set down Sir Edward as a mediocre statesman. For sadly 
mediocre it surely was to want one all-important thing and yet not 
to want it supremely enough to subordinate to it, according to a proper 
scale of values, all other wishes and considerations. It is amazing 
and deserves to be recorded anew that the purely intuitive judgment 
of Lord Loreburn, ex-chancellor of England, pronounced as early as 
1915 should not differ by a hair’s breadth from the opinion culled by 
Barnes in long and painful study from the documents. Here are Lord 
Loreburn’s memorable words: ‘“‘We went to war in a Russian quarrel 
because we were tied to France in the dark.” The “dark” refers of 
course to the private commitment of Sir Edward to the France of the 
war-plotter, Poincare. 


WILL STAND TEST 


The bulk of the book will probably stand the test of time, though 
it may be conceded that numerous details will be not insubstantially 
modified by the appearance of material yet unpublished, Should this 
judgment prove correct, his work will constitute a fine feather in 
Professor Barnes’s cap, for it will pass into history as the first full 
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narrative account by an American of the crisis of 1914 studied from 
the documents. But the rescue from under a heap of falsehoods of an 
unexampled event in the history of the world is by the author’s own 
confession only a small part of his purpose. He wishes to contribute 
to the security of the earth’s peoples by showing how in a particular 
case the peace was broken not by a decree of fate but by the deliberate. 
act of a few men; and beyond that he hopes to promote an interna- 
tional society not driven hither and yon by chance and passion but 
directed toward a definite goal by the norms of social intelligence. In 
other words, with a fine historical program he couples infinite social 
aspirations. About them it is not here the place to speak, except per- 
haps to say that they depend for their fulfillment on a bewildering 
mass of circumstances, among which the most decisive would be the 
miraculous adoptions by the coming generation of Professor Barnes’s 
social attitude and faith.—Christian Century. 


D. L. Moody Memorial Church 
Ever J. B. BOWLES 


During the past year a church edifice of massive proportions has: 
been slowly rising in Chicago, opposite Lincoln Park. It is the D. Ie 
Moody Memorial Church and Sunday-School Building, so named in 
honor of the great evangelist. It was dedicated finally as the home of 
the Moody Church, which was founded by D. L. Moody 61 years ago. 

The site covers a ground area approximately 225x200 feet.of which 
the church auditorium occupies 140x225 feet, a rectangle with a semi- 
circular end facing Clark Street. The Sunday-School unit covers 
50x180 feet and is three stories high and likely to go higher. 

The auditorium interior is 120x184 feet with a height of 68 feet 
to the crown of the vaulted ceiling. There are 2,200 seats on the main 
floor and 1,840 in the balcony, which, constructed on the cantilever 
principle, leave the auditorium wholly free of columns or other ob- 
structions, and is so laid out that virtually every balcony seat gives a 
_ elear view of a large part of the main floor. 

Daylight floods the auditorium on all sides and at night illumina- 
tion is provided by seven main fixtures of the semi-indirect type, each 
seven feet in diameter, sixteen feet high and with a base eighteen 
inches deep. The lamp capacity of each fixture is 5,000 watts, and 
the lamps are divided into four circuits for each fixture, allowing 
four different intensities of illumination. 

The building is equipped for the installation of a radio broad- 
casting station whenever the church is enabled financially to put it in. 

In the basement there is an assembly hall seating 1,500, rooms 
for the choir, storage and toilet rooms, etc. 

This great advance in the history of Moody Church has been made 
under the leadership of Rev. P. W. Philpott, who assumed the pastor- 
ate in the fall of 1922. For seven years prior to that the church had 
been conducting its work in a tabernacle on the present site, having sold 
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its historic home at the corner of Chicago Avenue and LaSalle Street 
to the Moody Bible Institute. 

Erected at a cost above $986,000, the new building is being financed 
by the membership chiefly through pledges made in January, 1924, and 
payable weekly through five years. From other resources of the church 
$360,000 was. realized and the balance of the sum required is being 
secured by a bond issue sold directly by the church without commis- 
sions to any one. 

There is not a single person of wealth in the membership of 
Moody Church. Its motto from the beginning has been, “Ever wel- 
come to this house of God are strangers and the poor,’ and its mis- 
sionary character is evidenced by the fact that more than eighty of 
its members are now in foreign missionary service, and by the further 
significant fact that at the church’s annual missionary rally last 
April, above $30,000 was pledged toward the support of these mission- 
aries; also that for eleven years the church’s annuel missionary 
pledges, which have frequently exceeded this year’s figure, have always 
been paid in full and usually overpaid. 

The history of the Moody Church makes it clear that D. L. Moody 
and his associates wrought wisely in laying down the articles of faith 
of the church (each a verbatim portion of Scripture) and in formulat- 
ing its constitution. The membership elects all officials and the latter 
constitute an Executive Committee (now about 40 men) over which 
the pastor presides. 

Founded on God’s Word, Moody Church is the same today in 
' doctrine and practice as in the beginning. The whole emphasis is 
now, as in Moody’s day, on a Bible preaching, evangelizing and teach- 
ing ministry. Moody Church believes the best way to build up a 
church is by faithfully giving forth the Word in revival power. 


The Moody Memorial Building is unique among the churches of 
America, the architect, Mr. John R. Fugard, of Chicago, having taken 
his inspiration in part from the early Christian church of St. Sophia, 
of Constantinople, and also from certain Romanesque churches of 
Lombardy, Italy, build 800 to 900 years ago. In St. Sophia great 
multitude was housed in an unimpeded auditorium. The vault of the 
Moody Memorial Church, its supporting piers and half dome of the 
Clark Street side, were suggested by St. Sophia. But, as in the case 
of the Lombardy churches, built when Italy was impoverished by the 
Venetian wars, simplicity and economy of construction were required 
for the new Moody structure, not only on financial grounds, but be- 
cause of the principles on which the church rests. The most economi- 
cal material to enclose the vast auditorium of the Moody Memorial 
Church was brick. As in the Lombardy churches, there is a sparing 
use of ornament and terra cotta, with simplicity in the treatment of 
wall surfaces, depending on the permanency and massiveness of de- 
sign for effect. ; 

As might be expected from the Moody Church, the opening services 
of the new structure will be followed by an evangelistic campaign to 
continue several weeks under the leadership of Rey. R. A. Torrey, 
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D.D. Homer Hammontree, recently elected assistant pastor of the 
church, will be the music conductor. Furthermore, beginning in Janu- 
ary, the Rev. Louis Entaminger will lead the church in a great for- 
ward movement for recruiting the unsaved of the community around 
about and bringing, it is expected, many hundreds into the church 
and Sunday-School. 


Throughout nearly its whole history the Moody Church has main- 
tained a high standard for its platform ministry. In periods when it 
has been without a regular pastor the pulpit has been supplied as a rule 
by distinguished preachers from this country and abroad. Among its 
regular pastors of note have been the late Dr. W. J. Erdman, Rev. 
Charles A. Blanchard, president of Wheaton College, Dr. R. A. Torrey, 
the late Dr. C. A. Dixon, Dr. James M. Gray, who supplied the pulpit 
for a long period following Dr. Torrey’s pastorate, Evangelist George 
C. Needham, and others.—E2position. 


Thomas Jefferson and Religion 
By Epcar DeWirr JONES 

One hundred years ago, July 4th, Thomas Jefferson murmuring, 
“Now lettest thou thy servant depart in peace,” sank into the sleep of 
death. His is one of the immortal names in American history that 
was not born to die. His Plutarchian political battles are still the 
subject of controversy, while the personality of the versatile Virginian 
fascinates friend and foe alike. After Washington and Lincoln, Jeffer- 
son looms largest in public interest. Nor is that interest by any means 
confined to this country. What Lord Charnwood did as Lincoln’s 
biographer another Englishman, Francis W. Hirst, has recently done 
in an able Life of Jefferson, and in defense of his political principles. 
To the end of time the sage of Monticello will remain an intriguing 
figure to biographer and historian. 

Religious obloquy pursued Jefferson throughout his political life, 
nor did it cease after his death. It is a curious fact that while not 
differing greatly in his theological views from Benjamin Franklin, 
John Adams, and others of that famous coterie, Jefferson was singled 
out for the most savage and unreasonable attacks. He was called 
“atheist,” “infidel,” “skeptic,” and sometimes in order to strengthen 
the case against him, “Jacobinical atheist.” That a political use was 
made of Jeffersons liberal religious views is apparent even to the 
casual reader of contemporary newspapers and pamphlets, Jefferson 
was more of a theologian than any of his compeers, but it was not for 
this reason that his religious views were misrepresented and maligned. 


Just what was Jefferson’s theology? It was ‘liberal’ unquestion- 
2bly. His letters to intimates abound in allusions to his religious 
views, and are permeated with the spirit of tolerance. Writing to a 
New England clergyman, and curiously enough, Jefferson had many 
friends among the clergy, he thus expressed himself: “I have never 
permitted myself to meditate a specific creed. These formulas have 
been the bane and ruin of the Christian church, its own fatal inven- 
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tion.” In a note to Colonel Pickering in 1822, thanking him for a 
copy of Channing’s sermons he wrote, “Had there never been a com- 
mentator there never would have been an infidel.” 


FAMILIAR WITH THE BIBLE 

Jefferson's familarity with the Bible distinguished him above his 
contemporaries, not excepting Franklin and Madison, both of whom 
were students of the scriptures. The new testament was his favorite. 
The ethical teachings of Jesus fascinated him. During his first term 
in the white house he found time to write a syllabus of the doctrines of 
Jesus compared with the moral codes of other religions in which he 
made a strong case for the superiority of the Christian ethics. In 
1816 Jefferson wrote to his friend Charles Thompson, “I have made 
a wee little book . .. which I call the ‘Philosophy of Jesus.’ It is a 
paradigm of his doctrines, made by cutting the texts out of the book 
and arranging them on the pages of a blank book, in a certain order 
of time and subject. A more beautiful and precious morsel of ethics 
I have never seen. It is a docuinent in proof that I am a real Chris- 
tian, that is, a disciple of the doctrines of Jesus, very different from 
the Platonists who call me infidel and themselves Christians, and 
preachers of the gospel, while they draw all their characteristic dogmas. 
from what its author never said or saw. They have compounded from 
the heathen mysteries a system beyond the comprehension of man, of 
which the great reformer of the vicious ethics and deism of the Jews, 
were he to return to earth, would not recognize one feature.” 


CHURCH AND STATE 


To Thomas Jefferson more than to any other of the fathers this 
republic owes the political doctrine of the separation of state and 
church. He was an avowed enemy of ecclesiastical tyranny, a cru- 
sader in behalf of religious liberty, a sturdy foe of intolerance and 
bigotry. When he began his fight for the separation of church and 
state it was a crime not to baptize a child in the Episcopal church; a 
crime to bring a Quaker into the colony; and there was a law on the 
statute books, although not enforced, that permitted the burning of 
heretics. Everybody was compelled to pay tithes to maintain the 
established church quite regardless of his religious affiliations, while 
Presbyterians, Methodists and Baptists were persecuted and their 
ministers thrown into prison. Outraged by these infringements upon 
religious liberty, Jefferson led and Madison followed in the fierce 
struggle for dis-establishment. The famous law written by Jefferson 
which forbade any religious tests for public office became part of the 
constitution of Virginia and later its principles were embodied in the 
first amendment to the constitution. 


The statute of Virginia for religious freedom was an achievement 
in which Jefferson found deep satisfaction, and is a part of the famous 
epitaph which he himself wrote and is inscribed on the monument 
that stands above his grave. The heart of this statute couched in noble 
language is as follows: “We, the general assembly of Virginia, do 
enact that no man shall be compelled to frequent or support any re- 


Rirehliche RMinrdfehau. 389 


ligious worship, place, or ministry, whatsoever, nor shall be enforced, 
restrained, molested, or burthened in his body or goods, or shall other- 
wise suffer on account of his religious opinions or beliefs: but that 
all men shall be free to profess and by arguments to maintain their 
opinions in matters of religion, and that the same shall in no wise 
diminish, enlarge, or affect their civil capacities.” 

It is impossible to separate Jefferson’s religion from his political 
views. “I have sworn upon the altar of God eternal hostility against 
every form of tyranny over the mind of man,” this was his confession 
of faith. His Christianity may be summarized by a quotation from a 
letter he wrote to Benjamin Rush: “To the corruptions of Chris- 
tianity, I am indeed opposed, but not to the genuine precepts of Jesus 
himself. [ am a Christian in the only sense he wished anyone to be; 
sincerely attached to his doctrines in preference to all others, ascribing 
to him every human excellence, and believing he never claimed any 
other.” 

No sketch of Thomas Jefferson’s relations to religion would be 
just that failed to take into account his interest in education and his 
tireless labors for the same. The proud title “Father of the University 
of Virginia” he regarded as a greater distinction than President of the 
United States. He fought ignorance all his life and the democracy to 
which he devoted his life was one in which enlightenment was funda- 
mental. “Preach, my dear sir, a crusade against ignorance, establish 
and improve the law for educating the people,’ he wrote to George 
Wythe from Paris in 1786. 

Jefferson a loyal alumnus of William and Mary college, had 
dreamed of liberalizing that institution and developing it into a non- 
sectarian university, but his alma mater was too strongly entranched 
in the traditions of Anglicanism. Thus emerged a new center of 
learning, the University of Virginia. Jefferson’s closing years were 
devoted to the interest of what was for its day the most liberal uni- 
versity of learning in the world. He chose the site, drew the plans for 
the buildings, selected the material, and imported artisans from abroad. 
When unable to be at Charlottesville personally supervising the con- 
struction Jefferson watched the work through a telescope mounted on 
a terrace at Monticello four miles away. 

The spirit of the university and its ideals were more precious to 
Jefferson than any phase of the architecture and this is saying much, 
for according to a close student of his life, “he spent almost as much 
pains on the great rotunda of the central hall of the college: as Michael 
Angelo did on the dome of St. Peter’s.” Jefferson saw to it that there 
were no religious tests for professors or pupils. Chapel attendance 
was voluntary. Theological students were invited to attend the uni- 
versity and enjoy the privileges of the lectures and library. In ex- 
planation Jefferson said, “By bringing the sects together and mixing 
them with the mass of other students we shall soften their asperities, 
liberalize and neutralize their prejudices and make the general re- 
ligion, a religion of peace, reason and morality.” 
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Higher education in America owes an unpayable debt to Thomas 
Jefferson. Judge Woodward of Michigan territory and Jefferson’s 


personal friend, was the founder of the University of Michigan, in-, 


spired as he acknowledged by Jefferson’s ideals. Not the least im- 
portant of Jefferson’s advanced views was his idea that alongside 
of secular institutions religious instruction might be profitably given 
and an exchange of such courses happily arranged. A hundred years 
after this suggestion by Jefferson, Union theological seminary and 
Columbia university put it into operation and the idea seems to be 
gaining in public favor. 

The master of Monticello was brought up in the Hpiscopal faith, 
planned at least one church, contributed liberally to the erection of 
others and the support of the clergy. He seems to have been a fairly 
regular attendant upon public worship and gave freely to Bible so- 
cieties. No one ever heard him use an oath and his mastery of him- 
self was often remarked by even his enemies. He was the soul of 
hospitality and incurred pankruptcy by the lavish entertaining of 
guests at Monticello where no visitor was turned from the door. 
Urbane of manner, courteous and mindful of others, his magnanimity 
led him to place a marble bust of his great antagonist, Alexander 
Hamilton, opposite his own in.the hall at Monticello. Some sixteen 
thousand of his letters have been preserved and it is the exception 
to find in so voluminous a correspondence sentiments of prejudice or 
animus toward the bitterest of his opponents. 

Thomas Jefferson was a born protestant; religiously and politically 
he was a libertarian and to him more than to any other of the men who 
laid the foundation of the republic our country is indebted for re- 
ligious freedom, and the doctrine of a free church in a free country — 
Christian Century. 
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The Man Christ Jestis. A Life of Christ by W. J. Dawson. 
Published by the Century Co. 1901. 1925. 452 pages. . 


The author of this book died recently as the pastor of the First 
Presbyterian Church of Newark, N. J., one of the oldest (and wealth- 
iest) Presbyterian churches in the country. He had been called to 
this, his last, pastorate after ministering for more than twenty years 
to congregations in England and Scotland. He was a voluminous 
writer, having 40 books to his credit. It is, therefore, no wonder that 
he has achieved great literary finish. He writes in a style of unusual 
ease and smoothness. His language is always the adequate expression 
of his thought. This volume, although numbering 452 large-sized 
pages, never wearies the reader for the writer combines with a lively 
imagination a rare power of searching thought. He brings to his 
task the deep feeling of the mystic—as he calls it—and the keen dis- 
‘ criminations of the critic. He is acquainted with the many problems 
which the study of the gospel and of the life of Jesus presents to the 
modern reader. 


At the same time he knows his limitations and acknowledges them. 
He has no taste—and probably no capacity—for metaphysical specula- 
tions. He never attempts to explain his views on the two natures in 
Christ, or his preexistence, or the Trinity, or even the atonement. In 
his opinion the world is not in need of such treatment of the life of 
Jesus. The church, he thinks, has erred in overlaying the simple 
gospel of Jesus with theological disquisitions. They are hindrances 
more than helps. Even Paul was too much of a theologian for him. It 
is not his intention to portray the “majestic Christ of Pauline theology.” 
Nor the Christ of official Christianity, whether it be Catholic or 
Protestant. His emphasis will not be on the divine side of Christ’s 
nature (the “occult,” he says), nor on Christ the judge of all the 
world. He would rather dethrone Michel Angelo, the painter of the 
Last Judgment, and restore Fra Angelico, who painted the Pilgrim 
Christ, talking with his two thrilled but doubtful friends on the road 
to Emmaus. “In the one portrait was inhuman majesty, in the other 
perfect human grace and sweetness. Gazing on Michel Angelo’s pic- 
ture one heard that fierce music of the Dies Irae, which has crashed 
and thundered through medieval Europe, producing abject terror; in 
Fra Angelico’s is heard the sweet counsels of him who “spake with 
man’s voice by the marvelous sea.” I had no doubt which was the 
true vision. Unfortunately for Europe and the whole Christian world, 
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the Sistine Chapel (where Michel Angelo’s picture hangs) and not the | 
cloister of St. Mark’s (the place of Fra Angelico’s) has enthralled the 
minds of men.” 

By the way, if we may anticipate a little here, there are certainly 
austere passages in the Synoptic sayings of Jesus, so severe and 
definite tha Michel Angelo and the Churches seem justified in stressing 
that side of Jesus teaching and function. Our author, however, tries 
to soften them as much as possible. There will be retribution, he 
believes, but it will be only remedial and disciplinary. Eternal pun- 
ishment is out of the question. And if Christ in his frequent descrip- 
tions of judgment sometimes uses the phrases common to his time 
which sound harsh and dreadful, we must construe them by all we. 
know of his own life, his character and temper. If we can assure 
ourselves that Jesus himself would never have inflicted hopeless tor- 
ture on any living soul, we may dismiss these phrases as delusive. 
The perfect love of God will control every verdict of the divine judg- 
ments upon men. ~Man has reached the furthest point of both faith 
and knowledge when he can affirm of these solemn processes of judg- 
ment “All is law, yet all is love.” 

The writer visited the Holy Land before he composed this book. 
He was one of the few who found there not “dust and dirt and flies 
and fleas and desolation” but a lingering presence of Him who once 
walked and taught amidst these scenes. He brought back not only 
a heightened sense of the reality of His life and person but an en- 
thusiasm that is noticeable through the entire book. It is written ~ 
with a rush of energy and a warmth of feeling that makes the pages 
glow with an unremitting fervor. One soon comes under the spell 
of the writer’s strange fire, and it costs a real effort to break from his 
narrative. It seems saying a great deal, yet he has invested his old 
theme with a fascination that makes it as absorbing as the perusal of 
a strong book of fiction. © 

The book was first written in 1901. It did not attract as much 
attention as it deserved, and is now put out again in a second edition. 
Reviewer hopes this second venture will be a great suecess. In vari- © 
ous ways it ought to appeal to the present-day reader. -Its emphasis 
on Christ the Man doubtless is in keeping with the trend of modern 
thought. Its giving creeds and speculation a subsidiary place at best, 
is even more to the taste of many than it was in 1901. 


There is throughout the book the consistent ‘effort to explain 
Christ’s development naturally as far as it can be so explained. The 
influence of the home and his natural environment, of history and 
historic scenes, of possible chance remarks from eastern or Hgyptian 
travelers the young man may have picked up, are used to account for 
the full-orbed personality that meets us at 30 years of age. The Bap- 
tist’s great figure is portrayed with strong and vigorous touches. 
John’s asceticism, the author thinks, perhaps drove Jesus into the 
desert, but after his experiences there comes the parting of the ways: 
the ascetic element gives place to the man who ate and drank with 


‘and like other men. 
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At times the bias of the writer straining for a rational explana- 
tion of Christ’s experience seems to break down or lead to inconsisten- 
cies since he is not minded to eliminate the supernatural, so for in- 
stance, in the story of the temptation and still more, in that of the 
transfiguration: “They behold Jesus clothed with the glory of this won- 
drous moon light so that his face shines, and his raiment is white 


, as the light.” And yet, further on he says, “If we may thus seem to 


give this extraordinary scene its natural setting, it is not because it 
can be explained away by any circumstances of the place and hour.” 
His vivid imagination carries the author farther occasionally than th 
text will permit. 

It would be impossible with the space at our disposal, to give an 
adequate picture of the intellectual and spiritual riches of this volume. 
The chapters on the first scenes in Galilee, the call of his disciples, 
Jesus in Nazareth, the parables, the new society, Christ’s private life 
(of meditation, prayer, in the home of friends, and in nature), on to 
the crucifixion and resurrection, must be read to be appreciated. Jesus 
on the cross is discussed as an example of the suffering servant of . 
God, no doctrine of the atonement is attempted. The resurrection is to 
him a great triumphant fact (as is that of the raising of Lazarus). 


In closing he says: “Why dispute on forms of dogma while the 
poetry of faith may still be ours. It is enough if we shall so read the 
story of the Man Christ Jesus that we may believe that he is God, 
“not by the conversion of the Godhead into flesh, but taking of the 
Manhood into God.’ And there is a creed at once wiser and simpler 
even than the creed of Athanasius, in which doubt itself puts on angel 
wings: 

“Thou seemest human and divine, 

The highest, holiest manhood, Thou: 

Our wills are ours, we know not how; 

Our wills are ours, to make them Thine.” 
Within the limits he has set for himself the author has given 
us a splendid life of Christ. He does not satisfy every mind or meet 
every requirement, but he has given us a presentation of Christ’s per- 
son and work far superior to Papini’s and that of many others before 
him. 


The Call to Prophetic Service, from Abraham to Paul, PY 
Henry Schaeffer, Ph.D., professor of Biblical Interpretation in the 
Lutheran Theological Seminary at Chicago (Maywood), Ill. Foreword 
by Cleland B. McAfee, McCormick Seminary. Published by Fleming 
H. Revell Ca., 1926. 459 pages, $3.25. 

This is not a propitious time for the ministry. Theological semin- 
aries are not crowded. Some produce hardly enough graduates to fill 
the vacancies caused by the death of old ministers. In equipment and 
scholarship these institutions are far superior to those of pioneer days 
and later times. But the splendid lecture rooms are not filled and the 
accommodations for the students, luxurious as some of them are, in 
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many cases fail to draw occupants. What is wrong with the times, 
why don’t we hear the voices of young men saying, Send me? One 
writer tells us: There was once the age of faith. It was followed by 
the age of doubt, and to-day we have reached the age of science. 
Science has superseded the child-like faith of our forbears, and has 
solved the doubts, or many of them, of those immediately before us. 
The scientist has taken the place of the preacher, and the churches 
will be supplanted by the lecture halls. It would be foolish to deny 
that there is some truth in this. As the gospel of Christ seemed 
foolishness to the philosophers of Greece and their age, so does science 
look down with scarcely veiled disdain on the miracle world of tradi- 
tional Christianity, and there are many inside the walis of Zion who 
try to save their scientific self-respect by casting the miraculous over- 
board. j 

It is said science is changing its attitude towards religion. Many 
of its leading exponents are even willing to grant it its due place in 
the culture of the soul, they have come to see it has a function that 
science cannot perform.’ 

Nevertheless, science has to do with the material world. It dis- 
covers the laws and forces back of it and teaches to reap maierial 
benefits by the use of them. These rewards loom large in the eyes of 
the multitude. The possessions and pleasures made possible by ap- 
plied science are the real goal of the masses. Materialism of the 
practical sort is their religion. No wonder then that the atmosphere 
is not charged with spirituality. No wonder that there is little vision 
and few prophets. 

The problem of getting a fuller and better supply of candidates for 
.the ministry, is, under the circumstances, a. grave one. Many are 
engaged in trying to solve it. It has occupied the mind of the author 
for years. He has searched the scriptures for light on the subject. 
He finds there that whenever the times needed consecrated men, God 
called them. Would He not do the same to-day ? If we iearned his 
ways of calling such men in the Old and New Testaments better, could 
we not advise our young people more wisely in this so important ques- 
tion, make the wavering sure and, perhaps, even arouse those te the 
world’s need and their own obligations who are as yet unaware of 
either? e 

No doubt a very pertinent consideration. If ministers are prophets, 
to a certain extent at least, they will be able to learn much from their 
forerunners in Bible times; and if it was possible to be sure of a 
divine call then, it must be so now. 


Taking this position, the writer has devoted years of painstaking 
study to the lives of the spiritual leaders in Israel with special emphasis 
on the way of their vocation. He gives a picture of the situation 
in which they lived, he tells us of their life work, but the call, the 
prophetic call, occupies the center of his interest. He begins with the 
father of believers, Abraham, discusses Moses, Samuel, and all the 
chief prophets. Then he passes on to the New Testament and tells 
of John the Baptist, Jesus and his disciples. With unflagging zeal he 
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delineates the features of all those great men of faith in the biblical 
hall of fame, endeavoring to make us understand the person and mis- 
sion of each one as he is seen as a son of his time, with a message for 
his time. 

Still he is very far from admitting that any prophet can be ex- 
plained from his mental and social environment only, that he is a 
product of his age. With emphatic earnestness he insists on the super- 
natural endowment given them in the divine call. And after giving 
as full a description of man and message as possible, he in each case 
seeks to draw a lesson for the present time and church, pointing out 
how the prophet’s experience may be applied to the question in hand, 
the problem of enlisting young men for the ministry. 

It would have been well, in our opinion, if in a separate chapter 
the difference between the prophet’s and the minister’s position had 
been discussed; while there are points of resemblance, there are also 
unmistakable points of diversity. -The prophet speaks to the nation, 
not to a congregation: his call-is more definite and impressive, and his 
gifts and spiritual endowment far superior to the ordinary minister’s. 
Hardly any minister is conscious of a call as emphatic and overpower- 
ing as that of these special agents of God’s Kingdom. With the 
minister the providential leadings in his life, environment, interest, 
success in religious work, early preferences, influence of spiritual 
leaders, and many minor things combine to assure him that he is 
where God wants him to be. A prophet in the full sense of the word, 
who carries his credentials in the very sense of authority that he in- 
spires, he very seldom, if ever, is. — 

The book, although placing the minister alongside the prophet, 
does not refer to the minister as the preacher of the social gospel. 
Had the writer belonged to another church, that side of the modern 
preacher’s work would have been prominently dwelt upon. 

The volume can not only be used for the specific purpose of win- 
ning candidates for the ministry. Owing to its illuminating character- 
ization of the times and persons of the leaders of God’s people, it 
would be a splendid help in preaching on Old and New Testament per- 
sonalities. 

It is an exhaustive study of the subject, it is reverent and consery- 
ative in attitude and bears testimony on every page of the author's 
penetrating insight into the soul life of the holy men of the bible. 


» 


Things and Ideals. Essays in Functional Philosophy by M. C. 
Otto. Henry Holt and Co., New York, 1926. 320 pages, $2.50. 
The author, member of the department of philosophy of the uni- 


versity of Wisconsin, in these essays advocates a philosophy which 
recognizes equally the reality of things and ideals. In other words, 
he proclaims a practical idealism, opposed to a mechanistic interpre- 
tation of life, yet he accepts the world as science discloses it to us. 
This world, however, needs ideals and idealists if the hope of a better 
to-morrow to which we cling is to be realized. He warns us that those 
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who absolutely refuse to seek in the world of change itself for the 
means of its redemption, had better save themselves the irritation 
of reading his book. In going on we find that he does indeed not go 
high, or deep, enough in his search for the sources of an abiding 
idealism, but it may still interest us to learn the reason for ‘the faith 
that is in him.” 

Our writer is not a speculative philosopher. He does not propose 
a new philosophical system. He knows that philosophy cannot solve 
the riddle of the universe or be the umpire of ultimate truth. All 
that the philosopher can do along this line is to be a “prophet of an 
appealing possibility.” With the stoics, he is satisfied to assign to his 
science the function of a guide of life. We need, he thinks, the long- 
range idearists” whose minds are stretched to catch a glimpse of the 
great society to come, where sanctity of life (the value of human life 
over against property), beauty of surroundings, and creative oppor- 
tunity shall be a general fact.” The quotation shows that he is in 
tune with the social tendencies of the times. He is socially minded, 
but he does not accept the socialist doctrine of the economic explana- 
tion of history, nor on the other hand, that of the survival of the 
fittest when applied to human development. He has a wonderful faith 
in human nature. The theological view of the depravity of it, and the 
view of its fixity, so prevalent, he both rejects. Man is to a great ex- 
tent a product of his environment, but he can also change his environ- 
ment, and has changed it marvelously in the last 50, or more years. 
So there is between the two a relation of interdependence, and we may 
well believe that in the coming age the “human venture” in its achieve- 
ments will far outshine anything that we have considered possible in 
the past. 

Human nature, however, think of its possibilities as you may, 
needs discipline and training, it needs to be moralized. Its desires 
and impulses cannot be allowed to range without restraint. Man is 
a free agent but his actions inust be guided by some law, some method 
that makes his life harmonious and purposeful. This law may be 
looked for in the supernatural—if one believes in the supernatural 
as the controlling background of the natural—or in man himself and 
in human society. 

Kant found it in the categorical imperative, the fact of man’s moral 
responsibility. He accepted this as an ultimate fact that’ could not 
be farther explained. Otto rejects it as unsuitable for our present talk. 
It was too formal, and otherworldly in origin; it paid no regard to 
consequences or human happiness. We want a rule that is in elosest 
contact with human happiness and progress. For us morality is only 
‘a means to an end, not the end itself; human life is the end of 
morality not vice versa. The highest aim of morality is life replete 
with the joy of living. Moral rules can therefore, only be those regu- 
lations which justify themselves experimentally to be serviceable in 
securing that end. The satisfaction of the greatest possible number 
of wants for the individual and for his fellew men, is the goal we are 
striving for. “An active concern for the most liveable, joyous com- 
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mon life, a wholehearted dedication to this venture, constitutes the 
moral man. | 

In trying to live this kind of life, a man starts out with the 
inherited morality. It would be foolish for him to act as though he 
was the first one to make the experiment. He is to use the common 
fund of human experience, and then he must learn by study, by effort, 
by intercourse to go on to a higher stage. 

We see that the author believes, with Socrates, that virtue will 
come as a result of teaching. Of course teaching should be enforced 
by example, and the intellect be stimulated by the emotional urge and 
pull created by the ideal. Nevertheless, in this combination Otto seems 
to find an adequate equipment for the moralizing of life. We do not 
hesitate to admit that many have risen far, in the past as in the 
present, by the aid of these means. The philosophers of Greece were 
the only moral teachers the people had, their religion was largely 
divorced from morality And, on the contrary, some religions, like that 
of Confucius, were moral systems only, with’a minimum of religious 
content, 

Stiil the religion we live by has achieved a complete synthesis of 
the moral and religious element , the love of God and of man. It is 
therefore superior to any other system that so far has played a role 
in the history of man. For us to try the way of Socrates again or 
of Confucius or of the modern man-centered philosopher, would be 
to forget the lessons of history. Our own personal experience—spiri- 
tual experience, we mean—has convinced us of the necessity and 
reality of supernatural help in our moral struggle. We know it would 
be hopeless to attempt to convert him who does not even know what 
spiritual experience is, or calls it “sentimentality” or, “cant.” Still 
we are sure that the way Otto suggests will be futile for the many and 
nothing new at all for the few. 

Otto is aware of the apparent drawing together of science and 
religion. He has been an interested observer of these things, but he 
is not convinced. Milliken and others, have gone on record lately to 
the effect that there is no conflict between religion and science (see 
M’s statement in “Christian Century”). Otto thinks that they are 
only glossing over very great and real antagonisms. Of course if re- 
ligion’s function is only to create spiritual energy for the moral 
tasks of man, a life of service, it is easy enough for science to say, 
I have no conflict with that. But religion has its teaching about 
God, Jesus Christ, man’s nature and so forth—and science will never 
accept these dogmas as verifiable facts. If religion can be confined to 
feelings, there will be no quarrel; but if it dogmatizes on meta- 
physical realities, hostility will at once ensue. Jesus Christ, accord- 
ing to the writer, arose to preach only a life of economic justice and 
spiritual religion. He died a martyr to his teachings. Then Paul 
of Tarsus came and made of him a God, or a son of God, who saves 
us by his cross. His greatest gift is eternal life. Over against this 
all earthly possessions dwindle. Paul changed the meaning of Jesus’ 
teaching as well as of his person. His theology prevailed. And to this 
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day the church clings to it. Modern science is unable to aceept 
outworn systems of thought. 

It is true it is a stubborn fact that human beings refuse to be 
physically alone in the universe; they seem to be in need of “cosmic 
support.” Great men have at all ages testified to an unconquerable 
desire for it and to the consolation they found in their religious feel- 
ings. But feelings do not prove the evistence of ultimate realities. 
And since the quest has been futile so long, “let us endeavor to give 
up, as the basis of our desire to win a satisfactory life, the search for 
a companionship with a being behind or within the fleeting aspect of 
nature. Let us assume the wniverse to be indifferent towards the 
human venture that means everything to us; that we acknowledge our- 
selves to be adrift in infinite space on our little earth, the sole cws- 
todians of our ideals.” 

With these sad words of resignation the book closes. The author 
thinks he will have greater zest and fitness for this world by giving up 
the other, for the human task by discarding superstitions or gropings. 
We believe he is mistaken. Human life and society will never be re- 
deemed by man alone. If God is ruled out his kingdom will never 
come to this earth. 


Das Leben der Hetil. Elijabeth. Nach den atten Quellen ergablt 
ven Luh von Straug und Torney. Mit 21 Nachbiloungen ven Oolafchnitten. 
Cugen Diederichs Verlag in Bena. 1926. 88 GS. 2 Me. 

Dies ijt cins der in DiederichS Verlag erfchiencnen Banden iiber ,, Deutz 
{je Volfheitt.” Die Sammlung fiihrt ein in das Crbgut des deutfchen Volfes 
an Legenden, Marden, Gagen, twrll die Witlebenden mit demt Shak der Ver= 
qaargenheit befarnnt machen und daS nationale Enipfinden Haren und ftarfen. 

Die Frommigfeit der Heil. Clijabeth Hat ftarf mittelalterlige Bitge, die 
uns fremd und abjtoRend jind, aber fte ift echt. Der Gottesdrang in ibr ijt 
iiLeriwaltiqend. Cr ergeugt in thr ere Demut, Celbftverleugqming und Mten= 
jehenliebe, die fitr Die Lichtfetten des reltqidjen Lebens jener Tage die YWugen 
offnen. Die Kehrjette fehen twie in ihrem fronunen, aber fanatifden Beicht- 
unter, Dem beriichtiqten Neerridter Ronrad von Vtarburg. Wer fich der 
Nivehe qlaubiq Hingtbt, maq mit Elizabeth und ihrem Qeitgenoffen, dem 
Krargisius von ffiffi, die Hohen der Frommmiagfeit erftetgen, mer cigenent 
Vieht, wenn aucy in befter Wbjieht, folat verfallt dem Feuer Hter und dart. 
Die Keberei ijt die fchreclichfte Siimde, die die Mirche fennt. 

Die Gefchiehte der Heil. Clifabeth, Me in Gebet und Wlmojen mit glei- 
cher Qnbrunjt fich Hingibt, wird Hirer Hochft angiehend erzahli. Gie ift alles 
andre als modern aber Gottes- und Menfchenliebe feiern hier einen hohe’ 
Triumph, 


Gonfeffionsfunde von D, Hermann Mulert. Verlag von WF. Toepel- 
marnz-Giefen. 1926. 1. Oalfte, 208 Geiten. Mt. 3.50. 

Die Vorgangerin der Nonfeffionsfiunde war die Polemif. Sie blirhte 
Lefonders in den erjten gtvet Yabrhunderten nach der Reformation und bez 
febafttate fich ausfehlteplich mit den Befenninis{dhriften der -verfehiedenei 
chrijtlicen Religionen. Ste toar auf den Kampfton geftimmt. Mit feharffter 
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Logif twurde die Richtigfett und Saltburteit Der eigenen Pofitton dargetai 


‘und die Stelling deS Geqners befampft und veriworfen. Beriihmte Polemifer 
waren auf luthertjher Seite Chenmik und Calov, auf fatholifher der Nefuit 
Bellarmin. 

Vegriinder der neueten Symbolif ober Konfeffionsfinde find Plan und 
Markeinefe. Cie richteten die Wufmerfiamfeit auf die beherrfchenden Prinz 
zivien in den Lehren der Kirche, fdildern aber auch die praftifde Frdmmigz 
feit. Den Rultus, die Verfaljung umd bieten fogar firdhlide Geographie und 
Statifitf. Auf diejfer Grundlage entivicelte fic) dic Symbolif im 19. Yahr- 
Histdert gu anjebnlider Bedeutung (Schweizer, Schneckenburger, Hundesz 
Hagen, Miohler (fatholifd), Baur und Karl Dofe). Den neueften Werten 
auf diefem Gebict (von Kattenbujdh, Loofs, Heiler) reiht ftdh das vorliegende 
an, bon Dem bis jeBt die erjte Oalfte erfahienen tit. 

Die YXufgebe wird alfo darin gefehen, nicht blop die Lehren gu verz 
gleichen, fondern eine allfeitigqe Schilderung des Lebens der verfdhiedenen 
cGrijtlichen Stirchen und Seften gu verfuc§en. Cine Befprechung der Vefennt- 
mis{dhriften alle’n iwiirde fet qentigendes oder gutreffendes Bild der religio- 
jen Gedanfentvelt bon heute geben, befonders nicht de8 Broteftantismus. 
Denn die Fragen und Probleme, die uns Heute befchaftigen, finden in den 
Befeuntnisfhrifcen der Meformationszeit entiweder gar fetne Crivahnung oder 
eine jolcje, die uns nicht alljeitiq qeniiat. Wuperdem tit auc die Religion 


nicht tmefentlich Lehre, fie umfapt den Kultus, Verfafjung, firchlichen Betried 


nut fetnen Bereinsz (oder OrdenS-) twefen, firehlide Nuntt, Verhaltnis zur 
Sele, zur Politif, zu den Gfononri{chen VBegiehungen ujiv, 

Die Frage. ob die Nonfefjtonsfunde den gegenivartigen PBujtand oder die 
flafjifdhe, normale Beit der Vergangenheit darzujtellen hat, toird guguniten 
Der Gegentoart beanttwortet. Gm Unterjchied von der ,Rirchenfunde,“ Ddte 
mehr eingelne Rircden befchreibt, in ihrem Wefen und Vettand, qeht die Nonz 
feifionSfinde dDarauf aus, den Grindz und Gejamtcharafter der Hauptgrup- 
pen der ChrijtenGeit gu zeigen und gu vergleichen. Sie gebt den oberften 

Ween und [ebten Wabhrheiten, die in einer Kirche ihren befondern Wusdrureé 
Figen: fritifeh und fpftematijch nach. 

Xn diefent Sinn aufgefapt und paraeftellt, fiibrt uns pie Nonfetjtons- 
finde nicht bloR in trocdesze Lehrbefprechungen ein, jondern enthiillt bor uns 
cin farbenreiches Bild mannigfaden firdlichen und religidfen Lebens. 

Xn diefer 1. Halfte behandelt der Verfaifer erft die altfirehlidhen Spmbole, 
jodann die morgenlandijde Chrijtenheit und allgemeines itber den rdmifehen 
Ratholizismus. 

Xn der 2. Halfte foll die VBefchreibng des Katholizisnms gu Ende ge- 
fiidrt terden. © folgt dann die analifanifche Kirche, Lutheraner, Reforz 
nnerte, alter und neuer Proteftantismus Vefenntntsfehriften, englifch-ameri- 
fantide Gruppen. 

Der Verfaijer hat die Gabe frifcher, angichender Darjtellung. Wer jich 
Sicfen Band anjchafft, findet in ihm veichhaltige Ynformation. Auch das 
Siirerifde, Geographifde und Statiftifese mird nicht itberjehen. 

Mulert ijt liberal, neuproteftantifch cingeftellt, doch Hindert ihn das 
nist, foviel tir eben, der andern Seite gerecht gu werden. Fedenfalls wird 
fier auf befchranfiem Raum unglaublich viel geboten und 3ivar in flaver, 
iiberfichtlicger, feffelnder Weife. Wir empfeblen das Buch aufs bette. 
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Das Nene Tefiament nach dem Stuttgarter griedijehen Tert wber- 
feet und erflart bon Osfar HSolgmann, Doftor u. a. o. Profejjor der Theoz 
(oqie. Bweite Lieferung. Berlag von YW. Toepelmann in GieRen. 1926. 
CG, 387—736) - Wie O50: 

Der erfte Teil diefes Werfes (1. Lieferung), enthaltend die Meber- 
feBung und Exflarung der Cvangelien, ijt von uns fj. St. angegeiat twor- 
Den Vtefer gweite Teil beginnt mit der Wpojtelqejcichte und behandelt 
duit nach der chronologifchen Folge der Schriften, 1. und 2. Thefjalonicher, 
Gafater, 1. und 2. Korinther, Romer, WHilipper, Philemon, Kolofer und 
@phefer. 

©8 ijt fiir den Pejtor int Amt, der nicht Beit und Lujt Hat, jich durch 
Dickleibige Rommentare durchguarbeiten, eine willfommene Crleihterung, etn 
Werf zu haben, melehes thm beim Studium des qviechifchen Tejtaments mieft 
mur etne twortgetreue Meberjfebung bictet, fondern auch das Notige aus der 
wiffertjchaftlicjen Creqeje. 

Veim Durehjebhen feines Nommentars zur pojtelgefchiehte nehmen wir 
vebr, day Holgmann eine etwas herablajfende Haltung qegeniiber dem Lufas 
emmmninunt, Cx beflagt fich ofters tiber defjen auperordentliche Breite der Darz 
jtellung foie iiber jeine Wunderfreundlichfeit. An der Wfinagftrede des 
Petrus ift die Darjtellung des L. ,mighingen.” . verjtetqt jich fogar gu 
Dev Vemerfung: ,€3 ijt traurtg, wie twentq in der PByinattersabliung die 
grtitige Gigenert der Urgemeinde ainn Wusdrucd fommt.” Won der Lahz 
meiilething fagt er: ,,Gtite aatperft breit anSqejponnenene Windererzahhing 
im Ginn der apofrophen WApoftelgejchichten erfest den Mtanael an quellen-z 
mapiaem Wijfen” (1) Das fann doch nur hetBen: Da L fetne OQuellen 
Hatte, najm er feine Buflucht gu jetner Rhantajie und folgte bet feiner Dich- 
ting den fandlmifiqen Wiundergefchtehten. We tweit . in feinem Bejtre-= 
ben, ,die Legende bon der Gefchichte gw trennen,” geht, tit im eingelnen nicht 
induer gu fagen. doch im allgemeinen fejetnt er Dre Wunder als problematijas 
au betrachten. uf diefem jehliipfrigen Boden werden wir ifm nicht folgen 
motfen. 

Nichtsdejtomwentger iwird er dent fletkiqen Forfeher im griechtichen 
Tejtament nitsliche Handreichung tun. Die Bahl der regelmafigen Lefer des 
Keven Tejtaments in der Urfprache ijt mun freilic&h bet uns eine geringe, wenn 
mot alles taujeht. Wer aber dieje Gachlage bei jich gu andern getwillt ijt 
urd fteber etnent deutfehen, als etnent englifden Fibrer jie anvertraut, der 
findet th Holbnrann twas er twitnfeht. Cr forn .3 Legendenitandpuntt als 
Privatliebhabere: beifette fajjen amd von feinen philologijden und exegeti2 
fcben Stenntnifjfen profitieren. 

Der Vegugq der 1, Lieferung verpflichtet iibrigens zur Wbnahnre des 
gangen Werkes, Cucht man gu feinem Studtunt auger dem Vorliegenden 


noe ect Worterduch, fo jet das eben Herausgqefonmnene 


Criedhifdh-Deutidhe Wirterbud) su den Schriften de3 Nenen Teftaments 
bon Crivin Preufehen tn feiner 2., vollftandig neubearbeitete Wusqabe von 
Ualter BVaner empfohlen. 


(Verlag vor Toepelmann-Giewen, in 10 Lieferungen, je 3 ME Bier - 


Micicrungen jind bis jest exfchienen.) 
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